
1 

BEGINNING 

1. Reason 

1.1. Buddhism was transmitted into Vietnam thousand years 

ago and took root in many fields of life of Vietnamese people. 

Buddhism of Quảng Nam is a component of Vietnamese Buddhism. 

During its existence and development, it also intermingles with local 

history and culture and leaves positive stamp up to now. 

1.2. Nowadays, the world has to witness conflicts and 

insecurity daily and for hours due to religious problems. In Vietnam, 

Buddhism has still existed and connected closely and harmoniously 

with social life, as it used to occur in the last 2000 year existence. If 

there is any difference, in new circumstance and new age, there will 

be new manifestation and new development. This urges a deep and 

thorough research on Vietnamese Buddhism in general and local one 

in particular not only in present but also in the past in order to have 

appropriate behavior in the future. 

1.3. Up to now, although there are some document writing 

about Quảng Nam Buddhism, but in general, they are only scattered 

matters and aspects. There hasn’t been any research work which goes 

deep inside Buddhism basically and systematically. To sum up, 

Quảng Nam Buddhism hasn’t been received appropriate care on 

many aspects. 

Apparently, the research on Quảng Nam Buddhism is an 

essential demand which is meaningful both on theoretical and 

practical side. It helps us to be aware of the most basic matters of 

Buddhism of Quảng land in the past, from that we have suitable and 

right behaviors with this important social consciousness form of 

Vietnamese people. 

With that meaning, we would like to choose the thesis named 
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Quảng Nam Buddhism – XVIIth-XIXth century as my Ph.D thesis. 

2. Object and scope of research 

Object of the thesis is Quảng Nam Buddhism which focuses 

on the development and alteration zen sects, activity of development 

and propagation of Buddha recitation, Buddhist branch’s activities of 

bonze; simultaneously on the system of pagodas, in which apart from 

the orthodox ones, the thesis specially pays attention to folk pagodas 

where focuses and reflects Buddhist religious consciousness of the 

villagers. 

The scope of the thesis is present Quảng Nam and Đà Nẵng. 

The scope of time is from the early of XVIIth to the end of XIXth 

century. The scope of subject is that the thesis only does research on 

Buddhism of Vietnamese without paying attention to Buddhism of 

other ethnic groups.  

3. Target and Task 

3.1.Target 

Building an overall picture about the process of transmission, 

alteration and development of Buddhism on the land of Quảng Nam 

from XVIIth to XIXth century, in its systematic and all-sided 

characteristic. 

3.2. Task 

In order to gain those targets, the basic tasks are: (1) Do 

research on the process of transmission, alteration and development 

of zen sects; (2) Do research on the matters of organization and 

operation of Buddhist activities, the rituals and activities of Buddhist 

clergy; (3) Do research on the system of pagodas with the content 

about the construction, architecture and worshipping; and (4) Do 

research and evaluate the characteristic and the role of Quảng Nam 

Buddhism from XVIIth to XIXth century. 
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4. Research methodology 

- We respect those basic methods of science history: historical 

method and logical method 

 - Next, the topic also uses some other research methods: 

comparison, modeling, quantification, archaeological and art method, 

field trip. 

5. Contributions 

5.1. The first contribution is to provide systematically the 

document on Quảng Nam Buddhism with many types on the basis of 

scientifically analyzing, comparing and clarifying. 

5.2. The most basic contribution is to help the readers observe 

the process of transmission, alteration and development with many-

face expressions of Quảng Nam Buddhism during 3 centuries. 

5.3. The topic has pointed out the general and private features 

of Quảng Nam Buddhism, through which affirms that on this hand, 

Quảng Nam Buddhism is a component of Vietnamese Buddhism, but 

on the other hand, Buddhism of this land also has its own features of 

locality. Besides, the topic also affirms the positive aspects of Quảng 

Nam Buddhism by stating and analyzing its role in social life. 

5.4. The result of this topic will set the basis for the behavior 

towards local Buddhism presently and in the future of authorities, 

offices, organizations in political system, of believers and Buddhist 

organization of all levels in Quảng Nam and Đà Nẵng. 

6. Arrangement 

The topic includes main contents as follows: 

Chapter 1 presents an overview on research situation relating 

to the topic, the main document which is used by the topic. 

Chapter 2 does research on Quảng Nam Buddhism of XVIIth-

XVIIIth century. 
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Chapter 3 does research on Quảng Nam Buddhism of XIXth 

century. 

Chapter 4 withdraws first-step judgements on the characteristics 

and role of Quảng Nam Buddhism of XVIIth-XIXth century. 

CHAPTER 1 

OVERVIEW ON RESEARCH SITUATION AND DOCUMENT 

 

1.1. Overview on research situation 

1.1.1. History 

1.1.1.1. Before 1975 

The earliest document on Quảng Nam Buddhism is the volume 

of Ngũ Hành Mount lục written in Han script by Hồ Thăng Doanh 

and Ấn Lan Tổ Huệ Từ Trí and some other people, completed in 

1916. Next are articles, essays of French authors published on Des 

amis du vieux de Hue (B.A.V.H) such as Long Thủ Pagoda in 

Tourane in 1920 of Henri Cosserat, Granite mountain (Ngũ Hành 

Mount) in 1924 of Albert Sallet. In the early of the year 70 of XXth 

century, there is Sử liệu danh tăng – Tự viện – Thắng cảnh Phật giáo 

Quảng Nam of Thích Chơn Phát (1970), History of Ngũ Hành Mount 

– Non Nước Pagoda of Thích Hương Sơn (1972).  

1.1.1.2. Stage from 1975 to the early 2017 

This stage had many research works. Firstly, we can list such 

Buddhist  works as Việt Nam Phật giáo sử luận (volume II) (1978) 

of Nguyễn Lang; History of Vietnamese Buddhism (1988) of 

Philosophy Institute; History of Buddhism of Cochinchina (1993) of 

Nguyễn Hiền Đức. In these works, Quảng Nam Buddhism is only 

expressed in some events, typical characters but very briefly. 

Lately, Quảng Nam Buddhism attracted the attention of many 

people at many different scales, levels and aspects. Typical are the 



5 

works of Lê Mạnh Thát, Thích Như Tịnh, Thích Đồng Dưỡng, which 

sketched the portraits of many bonzes of Quảng Nam Buddhism, the 

development process of Lâm Tế Chúc Thánh zen strain, and 

introduced some Buddhist heritages. Besides, there are also thesis, 

books, articles of such authors as Trương Văn Bá, Thích Hạnh 

Thiện, Nguyên Lam Chân Tuệ Định, Thích Đức Trí, Trương Minh 

Dục, Nguyễn Văn Hoàn, Phạm Văn Tuấn, Thích Thông Đạt, Nguyễn 

Hoàng Thân… 

1.1.2. Results and problems put towards the research on 

Quảng Nam Buddhism in XVIIth-XIXth century. 

1.1.2.1. Results 

Firstly, the research has shown that Buddhism in Quảng Nam 

land in the stage XVIIth-XVIIIth century was prosperous due to the 

appearance of many Vietnamese and Chinese bonzes, belonging to 

many sects. In which, the outstanding achievement is the research on 

the beginning and transmission of Lâm Tế Chúc Thánh sect. 

Another result is that many Buddhist clergies of Quảng Nam 

Buddhism in XIXth century are introduced and clarified. This is an 

important document which set the basis for the followers to carry out 

deeper research on Buddhism of this stage. 

Besides, the matter on characteristic, role of Quảng Nam 

Buddhism or research on pagoda, ritual activities and the life of 

monks at Ngũ Hành Mount in XIXth century is also realized at a 

certain level. 

1.1.2.2. Matters 

Although some fruits has been gained, it can be said that the 

remained gaps of Quảng Nam Buddhism in XVIIth-XIXth century are 

not small at all. Specifically as follows: 

(1) Do research on Quảng Nam Buddhism in the first half of 
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XVIIth century, in which, pay special attention to the inner relation 

between events and characters in order to define the basic factor of 

Buddhism of Quảng land in this stage. 

(2) Clarify, supplement some more matters on zen sects which 

were transmitted from China at the end of XVIIth century and in the 

early of XVIIIth century. 

(3) Arrange Buddhist branches, Buddhist life and activities of 

monks in XIXth century is also a matter which needs a more thorough 

and concrete research on the basis of inheriting existing works. 

(4) Do research on the system of Quảng Nam pagodas in order 

to have a comprehensive look on Buddhism on this land. 

(5) Lastly is the evaluation on the characteristic and the role of 

Quảng Nam Buddhism in the end of XVIIth-XIXth century more 

thoroughly and deeply. 

1.2. Overview on document resources 

1.2.1. Antique document 

- Firstly is the orthodox document of Nguyen dynasty such as 

Đại Nam Thực Lục, Khâm định Đại Nam hội điển sự lệ, Đại Nam liệt 

truyện, Đại Nam nhất thống chí and châu bản. We also pay special 

attention to Hải ngoại ký sự of Thích Đại Sán and old Buddhist 

books noted and composed by Vietnamese monks such as Hương 

Hải thiền sư ngữ lục, Ngũ Hành Mount lục… 

- Also belonging to Buddhist bibliography, they are 

unconnected pages writing about history, worshipping of some 

pagodas, or feeling about thought and behavior of some famous 

monks of the insiders. Besides, they are edicts, refuge sect, family 

records, village convention, land register… 

1.2.2. Antique carved document 

We pay special attention to this kind of document, mainly 
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those on steles (pagoda, tower) and bells, from times of Nguyen 

Lords to Nguyen Emperors. Besides, the type carved on wood is 

exploited secondarily in some instances. 

1.2.3. Material resources 

Those are Buddhist constructions (such as pagodas, 3-entrance 

gate) along with worshipping statues. This type is now very little but of 

great value, which is the most important material evidence to understand 

an aspect of Quảng land’s Buddhism under feudalism stage. 

1.2.4. Scientific works 

This thesis has to use document which is scientific works. 

They are reasoning research works on religion in general and on 

Buddhism in particular of such authors as Minh Chi, Nguyễn Duy 

Hinh, Hà Văn Tấn. They are also books researching on Buddhism 

history of Nguyễn Lang, Philosophy institute, Nguyễn Hiền Đức; the 

books and scientific articles writing about Quảng Nam Buddhism of 

Albert Sallet, Henri Cosserat, Thích Như Tịnh, Thích Đồng Dưỡng – 

Ngô Quốc Trưởng,… 

1.2.5. Field trip document 

Lastly, the topic exploits the document which is the result of 

field trip process executed by the author in the year 2013, 2014, 2015. 

 

CHAPTER 2 

QUẢNG NAM BUDDHISM IN XVIIth-XVIIIth CENTURY 

 

2.1. Historical Background 

2.1.1. Process of exploitation and development of villages in 

Quảng Nam after belonging to Đại Việt 

After being incorporated into Đại Việt territory, Quảng Nam 

belonged to Champa kingdom. The event which marked this land 
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belonging to Đại Việt was that Champa king – Che Man- used 

territories of Ô and Lí as betrothal gifts to marry princess Huyền 

Trân in 1306. Since then, together with the task of widening the 

country to the South of dynasties was the emigrant process of 

Vietnamese people to exploit and build villages in Quảng Nam until 

XVIIIth century. The two noisiest exploitation were under Lê Thánh 

Tông’s reign, entitled Hồng Đức (1470-1497) and the first half of 

XVIIth century when Nguyễn Lords established their own authorities  

towards Lê kings and Trịnh Lords of Tonking. 

The development of Viet villages on the new land – Quảng 

Nam was the basic condition for Buddhism to take its root and 

develop in social life. 

2.1.2. Situation of Confucianism and Christianity in 

Cochinchina 

Confucianism developed weakly in Cochinchina under 

Nguyen Lords’ times. Here, Confucianism only appeared under 

unconnected political and moral factors. 

Christianity was transmitted into Quảng Nam around 1615, 

firstly in Hội An. In the beginning, the missionary work has never 

been prevented. But from the time of Nguyễn Phúc Lan Lord (1635-

1648) on, this religion was gradually limited by authority and 

boycotted at different levels, even destroyed seriously. 

The weakness and faintness of Confucianism and the 

development of difficulties of Christianity by accident created the 

chance for Buddhism to develop favorably. 

2.1.3. Belief in Buddhism of Nguyen Lords 

Nguyễn Lords strongly believed in Buddhism. From Nguyễn 

Hoàng Lord to succeeding ones, many great Buddhist activities were 

carried out such as building pagodas, organizing Buddhist rituals, 
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simultaneously providing cultivated land, books and worshipping 

objects; respecting monks and organizing activities to develop 

Buddhist theory. 

The belief in Buddhism of Nguyen Lords was important 

factors creating vitality and fresh face of Buddhism in Cochinchina, 

in which there was Buddhism of Quảng land. 

2.2. Vietnamese Buddhism on Quảng Nam before XVIIth 

century: document and awareness 

Before Vietnamese Buddhism appeared in Quảng Nam, this 

land bore a deep mark of Champa Buddhism. It was in Indrapura 

stage (around 850-982) with the Buddhist center of Indochina. 

However, from the end of Xth
 century, Champa Buddhism went into 

degradation and extinction. 

After Quảng Nam belonged to Đại Việt, awareness about 

Buddhism on this wasn’t simple at all. Some document and opinions 

said that under Lê dynasty (around late half of XVth century), 

Buddhism appeared on Quảng Nam land. However, in reality, this 

hasn’t been proved or unbelievable. 

What made me wonder is that to the end of XVIth century, no 

existing document clarified the appearance of Buddhism on Quảng 

Nam land. Perhaps, there exists a gap between reality and document 

together with awareness about Vietnamese Buddhism on this land 

before XVIIth century – at least the stage of XVIth century? This 

doubt is reinforced more strongly when looking into the development 

of Quảng Nam Buddhism right in the early decades of XVIIth 

century, which is going to be presented as follows: 

2.3. Source of Đại Việt zen Buddhism on Quảng Nam land. 

2.3.1. Quảng Nam Buddhism in the early of XVIIth century 

Initially, it is essential to mention Long Hưng pagoda in the 
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east of Cần Húc region in 1602 and Bảo Châu pagoda in Trà Kiệu 

commune in 1607 built by Nguyễn Hoàng lord. To the beginning of 

20th decade of XVIIth century, according to the records of European 

missionaries, Buddhism was strongly developed in society around 

the area of Chiêm residence, both in mandarins and citizens. 

2.3.2. Zen Buddhist Huệ Đạo Minh and some others. 

Basing on the two stele named Ngũ Uẩn Sơn cổ tích Phật tịch 

diệt lạc and Phổ Đà Sơn linh trung Phật, we can specify that latest in 

1631, Zen Buddhist Huệ Đạo Minh arrived at Ngũ Hành Mount to 

repair Buddhist relics, build the colon and propagandize Buddha 

recitation. 

Under the praise of Huệ Đạo Minh, Buddhism developed 

widespread creating great influence in society in which Ngũ Hành 

Mount was the center not only of Vietnamese people in Quảng Nam 

but also of the Japanese and Chinese. 

Apart from Huệ Đạo Minh who sat in meditation at Ngũ Hành 

Mount, there were many other zen Buddhists who taught Buddhist 

dogmas in this time or later in Quảng Nam such as Tuệ Lâm Đức, 

Tuệ Minh Quan, Huệ Quang Minh and…one more zen Buddhist who 

had the same name Huệ Đạo Minh. 

All of them were disciples of Trúc Lâm Yên Tử Zen Sect. 

2.3.3. Zen Buddhist Minh Châu Hương Hải 

Hương Hải was born in 1628, in Bình An Thượng village, 

Thăng Hoa residence, Quảng Nam land. When he was 25 years old 

(1652), he met the teaching Zen Buddhist Lục Hồ Viên Cảnh and 

was granted the named Minh Châu Hương Hải, legal name was 

Huyền Cơ Thiện Giác and then studied with Zen Buddhist Đại Thâm 

Viên Khoan. 

After 3 years, Hương Hải resigned as mandarin to become a 
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Buddhist monk. He went to Tiêm Bút La island (Cù Lao Chàm) and 

built a grass hut to sit in meditation there. He lived here for 8 years 

and was very famous, his followers amounted up to thousands of 

people. He was respected by Nguyễn Lords in Cochinchina and 

Trịnh Lords in Tonking. On May, 12th of Ất Mùi year, Vĩnh Thịnh of 

11th year (1715), he passed away leaving his Buddhist hymn. 

Hương Hải belonged to Lâm Tế sect in name only. However, 

Zen of Minh Châu Hương Hải bore the typical characteristic of Trúc 

Lâm Yên Tử Buddhism. 

2.4. Zen sects transmitted from China: Tào Động and 

Lâm Tế 

2.4.1. Tào Động Zen sect 

Quảng Nam was the first place to welcome the introduction of 

Tào Động Zen sect from China around the end of XVIIth century. The 

man who transmitted this sect was Hưng Liên Quả Hoằng, the 

successor of 30th generation of Tào Động sect. Hưng Liên was the 

first ancestor and Tam Thai pagoda at Ngũ Hành Mount was the 

main pagoda of Tào Động Zen sect of Cochinchina. 

2.4.2. Lâm Tế Zen sect 

In Quảng Nam, in the same time when Hưng Liên carried Tào 

Động to Cochinchina and presided over Tam Thai digeology at Ngũ 

Hành Mount, many other zen monks belonged to Lâm Tế sect also 

came here to deliver dharma. 

2.4.2.1. Zen monk Đương Cơ Chân Dĩnh 

Zen monk Đương Cơ Chân Dĩnh belonged to 33rd generation 

of Lâm Tế sect, Đột Không Trí Bảng line. His hometown was Phúc 

Kiến (China) and he arrived in Quang Nam around 60-80 decade of 

XVIIth century and started building Thái Bình pagoda at Ngũ Hành 

Mount. 
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2.4.2.2. Zen monk Minh Lượng Thành Đẳng 

His fatherland was Triều Châu quarter, Quảng Đông province, 

China. He belonged to 34th generation of Lâm Tế sect. He started 

building Vạn Đức pagoda (Cẩm Hà quarter, Hội An city). 

2.5. Endogenous zen sect on Quảng Nam land: Lâm Tế 

Chúc Thánh 

2.5.1. The first ancestor Minh Hải Pháp Bảo and the 

appearance of zen sect Lâm Tế Chúc Thánh  

Minh Hải Pháp Bảo was the zen monk belonging to Lâm Tế 

sect of 34th generation, who started building Chúc Thánh pagoda 

(Hội An, Quảng Nam). He was the disciple of Nguyên Thiều, 

following  the feminine supplements of Vạn Phong Thời Ủy. Around 

the early of XVIIIth century, he appeared at Quảng Nam and Chúc 

Thánh pagoda was already built. Chúc Thánh pagoda under the time 

of Minh Hải Pháp bảo quickly became a big digeology. 

2.5.2. The process of transmission of zen sect Lâm Tế Chúc 

Thánh in XVIIIth century 

After Minh Hải passed away (1746), his sect was still followed 

and developed by his disciples. In which, Thiệt Dinh Chánh Hiển Ân 

Triêm (1712 - 1796) was the best disciple of Minh Hải, the person 

who related to the establishment of Phước Lâm pagoda (in Hội An). 

Kế Thế Ân Triêm was the honorific Buddhist monk Pháp Kiêm Luật 

Oai Minh Giác (1747-1830), who deserved credit for lighting Chúc 

Thánh sect. 

2.6. Popular pagodas in Quảng Nam in the XVIIth, XVIIIth 

centuries 

2.6.1. Construction 

In the XVIIth , XVIIIth centuries, there were some pagodas: 

Linh Sơn, Long Thủ, Phổ Khánh, Hải Tạng, Phú Thuận, Bảo Khánh, 
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Long Thủy, Tây Linh,… 

2.6.2. Architecture and Worshipping 

Location of the pagoda usually located at each specific village. 

Materials were often thatch, bamboo, neohouzeaua and leaf. In 

addition, some pagodas were built by wood and brick. 

Worshipping activities were simple, mainly Sakyamuni, and 

other worshipping objects such as Quan Thánh Đế Quân,… 

 

CHAPTER 3 

BUDDHISM IN QUẢNG NAM IN THE XIXTH CENTURY 

 

3.1. Historical background 

3.1.1. Socio-political situation of the country in the XIX th 

century 

Vietnam’s socio-political situation in the XIXth century 

appeared unstable and deep in crisis in all fields of social life, 

including the religion. Therefore, Nguyễn dynasty’s Buddhism 

gradually lost its knowledge, intelligence, regulation and fell into 

making ceremonial offerings. 

Being the part of national Buddhism, Quảng Nam Buddhism 

operated in this orbit. However, unlike many other areas, Buddhism 

here was influenced by its own historical background, Nguyễn 

court’s interest and support. 

3.1.2. Nguyen dynasty with Buddhism in Quảng Nam 

Under Nguyen dynasty (in the XIXth century), Buddhism in 

Quảng Nam – specially, monasteries in Ngu Hanh Mount – were 

sponsored by the court. This case was considered to be particular for 

Buddhism of a region outside Hue capital. Therefore, Buddhism was 

conserved and developed, at least in the field of pagoda construction 
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and influential level in society. 

3.2. Activities of religious sects and rituals 

3.2.1. Organization of religious sects and life of Buddhists 

In general, in orthodox pagodas, a nun is the leader in 

management all businesses. Besides, there are other different Buddhist 

monks. However, in specific, there is difference between public and 

private pagodas because the former is influenced by the state. 

Material life of Quảng Nam Buddhists also has differences in 

public and private pagodas. 

In general, the majority of Quảng Nam Buddhists strictly 

obeys a simple life as well as observes their duty. 

3.2.2. Ritual and missionary activities  

 Quảng Nam Buddhists frequently practiced rituals in 

monasteries. 

 One of the most important acitivities of religion spread was 

opening missionary forums. 

 At Ngũ Hành Mount, monks also performed a lot of ritual 

rites, recited prayers at temples and shrines unrelated to Buddhism. 

 3.3. Some famous Buddhist monks  

3.3.1. Tiên Thường Viên Trừng (1777 - 1853) 

Tiên Thường Viên Trừng (his real name was Trần Văn Trừng) 

was born at Long Bình Village, Đồng Xuân Province, Trung An 

District (present Phú Yên). In the 7th Minh Mạng year, he was 

appointed to lead Tam Thai pagoda (Ngũ Hành Mount) by the 

emperor while he was living and working at Thiên Mụ pagoda. 

3.3.2. Toàn Nhâm Vi Ý Quán Thông (1798-1883)  

He belonged to the 37th generation of Lâm Tế sect, the 4th one 

of Lâm Tế Chúc Thánh sect. His real name was Nguyễn Định, born 

at Thanh Liêm Village, An Nghĩa Canton, Tuy Viễn District, An 
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Nhơn Prefecture, Bình Định Province. He used to be the nun of Tam 

Thai and Phước Lâm pagodas. Toàn Nhâm Quán Thông was well-

known and prestigious all over the Central area, moreover, not only 

in places of Buddhism teachings but also in well versed in Chinese 

literature. 

3.3.3. Ấn Bổn Tổ Nguyên Vĩnh Gia  (1840 - 1918) 

His real name was Đoàn Văn Hiệu, born in Canh Tý Year 

(1840), at An Hiệp Commune, Lễ Dương District, Thăng Bình 

Prefecture, Quảng Nam Province. He used to be the nun of Linh Ứng 

and Phước Lâm pagodas. Vĩnh Gia Honorific Buddhist monk paid 

much attention to training the talents and speading the religion. 

Thanks to his teachings, a lot of honorific monks were named in the 

Buddhism list not only of Quảng Nam but also of Central and 

Southern areas.  

3.3.4. Ấn Lan Tổ Huệ Từ Trí (1852- 1921) 

His real name was Nguyễn Viết Lư (Lô), born in Nhâm Tý 

Year (1852), at An Bình Commune, Lễ Dương District, Thăng Bình 

Prefecture, Quảng Nam Province. He had strict and refined manners 

and attitude. He also paid much attention to Buddhism activities, had 

profound understanding of teaching methods and management of the 

monks. In the 7th  Thành Thái year (1895), he was honored “tăng 

cang” title -  a rare event of Quảng Nam Buddhism. 

3.4. Pagodas in Quảng Nam under the XIXth century 

3.4.1. Orthodox pagoda 

3.4.1.1. Architecture  

In general, architectural scale of this pagoda existed from the 

simple to complicated forms. It consisted of a lot of architectural 

units from the central chamber to peripheral constructions such as 

gates for example. 
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3.4.1.2. Worshipping 

Most of orthodox pagodas in Quảng Nam under the XIXth 

century worshipped Buddha, Bodhisattva, Hộ Pháp (Names of the 

two colossal statues guarding the main gate of pagoda), progenitor, 

and some other different objects inside and outside the Buddhism. 

The design styles were also various. 

3.4.2. Popular Pagoda 

3.4.2.1. Construction and restoration conditions 

In the XIX th century, popular pagodas became more and more 

in Quảng Nam and they were restored in large scale. 

3.4.2.2. Architecture and worshipping 

 They were constructed in various positions such as besides 

the commercial areas, markets, crowded streets and wharfs. The 

structure consisted of the central chamber and two components of 

parthouse and internal chamber. 

 Worshipping objects were more crowded, consisted of past, 

present and future Buddha…Worshipping forms at popular pagodas 

appeared orderly and simple. 

 

CHAPTER 4 

FEATURES, FUNCTION 

BUDDHISM IN QUẢNG NAM FROM THE XVIITH CENTURY 

TO THE XIXTH CENTURY 

 

4.1. Features of Buddhism in Quảng Nam from  the XVIIth 

century to the XIXth century 

4.1.1. Open-mindedness, commonness and friendliness 

Buddhist monks in Quảng Nam hardly paid much attention to 

theory, sutra pitaka; they attached special importance to practice. 
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They led a simple and peaceful life, besides, they worried 

about the world’s business. 

From the basis of worshipping foundation, popular pagodas 

are typical examples for the open-mindedness, commonness and 

friendliness of Buddhism in Quảng Nam. 

4.1.2. The existence and harmony of different Buddhism 

sects and elements 

Buddhism in Quảng Nam has the variety of different sects: 

Trúc Lâm Yên Tử, Tào Động, Lâm Tế and Lâm Tế Chúc Thánh. 

Buddhism also expresses the amalgamation and harmony of 

Contemplation, Meditation and Clandestineness. 

4.1.3. The fusion of other religions and cultures 

Buddhism in Quảng Nam has the fusion and harmony of 

different religions, especially Taoism. Confucianism also has 

particular expressions in Quảng Nam Buddhism. In addition, it also 

receives the deities in Cham culture or originates from Cham people; 

at the same time, it amalgamates with other folk beliefs. 

4.1.4. General and Local Features  

Buddhism in Quảng Nam from XVIIth century to XIXth century 

contains the core tradition of Vietnamese Buddhism in general. 

However, Quảng Nam Buddhism has relative independence because 

of its general and local features. 

4.2. Functions of Quảng Nam Buddhism in the centuries 

XVII - XIX 

4.2.1. Gain popularity; create important spiritual foundation; 

satisfy the people’s spiritual religious demands 

For people of Quảng region, Buddhism is considered the best 

choice to overcome the emptiness and find the balance in spiritual 

cultural life of people. 
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4.2.2. Contribution of building a society of humanity, 

goodness and superiority  

Quảng Nam Buddhism had the contribution to create 

traditional cultural values of Quảng region of great humanity. 

4.2.3. Unite the public closely; enrich Quảng Nam’s cultural 

values  

4.2.3.1. Buddhism connects people and people through the 

faith’s activities at popular pagodas. 

4.2.3.2. Popular pagodas create the appearance of traditional 

culture of Quảng Nam villages. Especially, Buddhism contributes to 

form the attractiveness of Ngũ Hành Mount. 

 

  

CONCLUSION 

 

1. Up to present, the awareness of Vietnamese Buddhism in 

Quảng region after belonging to Đại Việt (1306) to the early of 

XVIIth century is not simple due to the scarceness of the material 

sources. We just give out some drawn-out judgements. 

Firstly, because of historical background in the first 1,5 

centuries, Buddhism had no condition to form.   Even when the 

country developed well under Le dynasty, especially in Hồng Đức 

period (1470-1497), and the border extended to Đại Lãnh Pass, the 

construction of popular pagodas in Quảng Nam didnot happened yet. 

A point of view showed that the “escape” of Trúc Lâm sect’s 

Buddhist monks because of Confucianism’s unique position. 

However, there was no clear evidence. Maybe it existed as a 

posibility. 

Until the XVIth century, Buddhism definitely appeared in 
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Vietnamese life in Quảng Nam since Buddhism was considered the 

karma for people. And it had strong development in the early of the 

XVIIth century. 

2. The development of Quảng Nam Buddhism in the historical 

process (XVIIth  – XIXth centuries) showed the feature of clear stage 

with the close – open points of the end XVIIIth century and the early 

XIXth century. 

In the XVIIth – XVIIIth centuries, under the background of a 

new land and Nguyen lords’ support, Buddhism in Quảng Nam 

developed well. Trúc Lâm Yên Tử sect connected the source of 

Northern Buddhism with the teaching of Huệ Đạo Minh, Tuệ Đức 

Lâm, Tuệ Quang Minh, Tuệ Minh Quan, Minh Châu Hương Hải... 

At that time, Huệ Đạo Minh at Ngũ Hành Mount and Hương Hải at 

Chàm Island, Trúc Lâm Buddhism developed and attracted lots of 

disciples and people. Trúc Lâm Buddhism was the foundation of 

Buddhism in Quảng region. Scientifically, it provided the proofs to 

confirm that Trúc Lâm sect didnot ended at the late Tran dynasty, 

transmitted to posterity at different regions. Tào Động and Lâm Tế 

were immigrated from China. Tào Động attached to Hưng Liên and 

Tam Thai at Ngũ Hành Mount. Lâm Tế sect in Quảng Nam was 

well-known by Đương Cơ Chân Dĩnh, Minh Lượng Thành Đẳng and 

Minh Hải Pháp Bảo. They began at Ngũ Hành Mount and Hội An at 

the end of the XVIIth century and the early of the XVIIIth century. 

This sect became stronger and stronger due to the appearance of Lâm 

Tế Chúc Thánh established by Minh Hải Pháp Bảo, Lâm Tế’s 34th 

generation in the middle of the XVIIIth century. From that, Lâm Tế 

Chúc Thánh kept the unique position in Quảng region. 

In the XIXth century, socio-political situation and Nguyễn 

dynasty’s political policy towards Buddhism had negative impacts on 
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important aspects of this religion all over the country. Those former 

features of  

Buddhism had changed and activities of worshipping and 

ritual rites developed. Fortunately, Quảng Nam Buddhism was 

operated in a particular extent in a more positive way. In general, 

Quảng Nam Buddhism monks’ life and pagoda activities happened 

in a simple and strict way. They paid much attention to training and 

missionary business. In addition, a lot of honorific Buddhist monks 

were appreciated good examples and had positive contribution to the 

life and the faith. 

Together with orthodox Buddhism managed and propagated 

by groups of Buddhist priests, in villages, popular pagodas were 

constructed more and more as a community’s cultural – religious 

institution in order to meet the people’s spiritual demands. In the 

XVIIth and XVIIIth centuries, some popular pagodas were built, but in 

the XIXth century, they were built a lot perfectly in architecture and 

differently in worshipping objects.  

3. In the development process, Quảng Nam Buddhism not only 

maintained national Buddhism’s tradition but also appeared some 

distinguished features due to other new socio-historic-geographic 

situation. Buddhism here leaned towards simplicity and practice 

instead of Buddhist prayer-books. We can say, Buddhism was really 

friendly and got harmony with other different cultures and religions, 

especially Cham culture. In general, these expressions belonged to 

Vietnamese Buddhism, however, in particular, Quảng Nam 

Buddhism had their own characteristics. Besides, the relative 

independence once confirmed historic cultural regional/minor-

regional features of past geographical Quảng Nam. 

Buddhism in Quảng Nam played an important role in local 
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social life. It supported people’s spirit and assisted them to perfect as 

well as establish a peaceful society. In theory, this obviously 

occurred not only in Quảng Nam Buddhism but also in all religions 

and all parts of Vietnamese Buddhism. However, in theory, if it was 

unclear in the functions among religions or regions of the same 

religion, why people needed so many religions, why there was the 

comparison of every religious kind in each country – nation or 

regions of the same country – nation.  

Back to Quảng Nam Buddhism, its functions couldn’t surely 

coincide with other different regional Buddhism ones due to the 

differences in natural geographical conditions and historical 

backgrounds. Southern people looked for Buddhism in hurry because 

of spiritual life’s demand. Therefore,  its functions expressed 

practical features in teaching and curing people. But, although many 

researchers always confirmed the covering of Buddhism in culture in 

general, there is no denying the fact of the Confucianism’s 

importance in Hue. Lords, emperors, royal members and court 

mandarins used to be Confucius and Mencius’s followers after 

praying to Sakyamuni. Their points of view and behaviors were 

decided by Confucianism’s ideas and standards. In Hue pagodas, 

especially public ones, Confucian spirit expressed in architecture 

(well-matched lay-out, order in structure,..) and decorative symbols. 

  4. When we have an research on Quảng Nam Buddhism, a 

question appears “when do Vietnamese inherit and receive Champa’s 

Buddhism?; or whether or not and how is the influence of Champa 

Buddhism on Quảng Nam one? It’s a pity, when the theme is over, it 

is still a question. Quảng Nam Buddhism’s physical materials should 

be the basis for the answer such as statues, decorative symbols and 

pagoda architecture, however, we cannot conclude yet. We would 

continue to follow this matter and hope for better consequences. 
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