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MO DAU

1. Ly do chon dé tai

bao gido thong qua nhiéu con dudng truyén ba khac nhau, di sém du nhap vao
nudc ta, dugc ban dia hda va dan gian hoa ¢ nhitng mirc d khac nhau. Pao gido da hoa
nhap mot cach sau sic vao doi Song tin ngudng dan gian nguoi Viét. Su hoa nhap nay
cling ¢o nhung uu d1em va han ché nén viéc xem xét nghién cau né 1a can thiét, gop
phan gitr gin, bao ton va phat huy cac gia tri van hoa.

Ngay nay, du 4n cua Dao giao van hién dién bang bac trong tin ngudng cua nguoi
Viét ¢ Trung b, trong d6 nghi 1& va phu thuat néi 1én nhu 1a nhu:ng biéu hién tiéu biéu
cho dién mao va su ton tai cua ton gido nay. Nghlen ctu nghl 1€ va phu thuat lién quan
dén Pao gido trong tin ngudng dan gian cua ving nay sé gop phan nhan dién muac do,
dic diém va dong thai giao thoa van hoa, nhan dién vai trd cia ching trong doi séng
thuc tién. D6 14 van dé phuc tap, ¢6 quan hé da chiéu va kho boc tach nhung viéc
nghién ctu ching lai c6 ¥ nghia quan trong va can thiét trong tinh hinh nghién cuau tin
nguong ton gido ¢ Viét Nam.

Hién trang nghién ctu cac van dé lién quan dén Pao gido ¢ Viét Nam von da duogc
cac nha nghién ctru trong va ngoai nudc trién khai, nhung nghién ciu nghi 1 va phu
thuat lién quan den Dao gido trong tin ngudng dan gian Trung bo dudi goc do dan toc
hoc, nhan hoc van la Van dé con bo ngo. Vi vay, viéc nghién ciu chu dé nay s& gop
phan bo sung khoang tréng hoc thuat, lam da dang hon goc d6 tiép can trong linh vuc
nghién ctru tin ngudng dan gian ciing nhu Pao gido & mién Trung Viét Nam hién nay.

Véi nhitng ly do néu trén, ching tdi chon van dé “Nghi 1é va phi thugt lién quan
dén Pao gido trong tin nguwéng dan gian cia nguwoi Viét ¢ Trung bé™ 1am dé tai luan an
tién si chuyén nganh Dan toc hoc cua minh.

2. Muc tiéu va nhiém vu nghién ctru

2.1. Muc tiéu

Luan 4n s& 1am rd mdi quan hé tuwong tac gilta Pao gido va tin ngudng dan gian,
d6ng thoi chi ra nhimng loai hinh, dic diém va dong thai tiéu biéu ciia nghi 1& va phu
thuat lién quan dén Pao gido trong tin ngudng dan gian ciia ngudi Viét & Trung bo.

Lu4n an s& néu bat vai trd va ¥y nghia cua nghi 18 va phu thuat lién quan dén Dao
gido trong doi séng van hoa ngudi Viét duong dai.

Luén an con huong dén muc tiéu dua ra quan diém nhin nhan va kiém céch tiép can
phu hgp d6i v6i van dé véi nghi 18 va phu thudt trong tin ngudng déan gian, mot chu dé
vbn c6 nhiéu dinh kién trong nghién ctru, quan 1y va truyén thong.

2.2. Nhi¢m vu nghién ciru

Luén an dat ra bon nhiém nghién ctru vu sau:

Lam 1o duge bdi canh xuét hién, sy van dong va trién cling nhu mbi quan hé cua
cac yéu té Pao gido ¢ Trung bo.

Khai quat héa céc loai hinh nghi 18 va phu thuat lién quan dén Pao gido tiéu bicu
trong tin ngudng dan gian cua nguoi Viét & Trung BO.

Lam rd mot s6 dac diém va dong thai cua nghi 1€, phu thuat trong tin ngudng dan
gian cua nguoi Viét ¢ Trung bo.

Ngoai ra, luan 4n ciing néu bat chirc ning va vai trd cta viéc thuc hanh nghi 18, phu
thuat lién quan dén Pao gido trong cic bdi canh dic thu ¢ Viét Nam duong dai.



3. Poi twong va pham vi nghién ciru

3.1. Péi twong nghién civu

Péi tuong nghién ctru ciia luan an 13 nghi 18 va phu thuat lién quan dén Pao gido
trong tin ngudng dan gian cua nguoi Viét ¢ Trung bo. O day van dé nghi 18 va phu
thuat lién quan dén Pao gido dugc xem xét nhu 1 phéan thé cla ton gido ndy trong hé
thng tin ngudng dan gian cua ngudi Viét & Trung bd.

3.2. Pham vi nghién cuu

Pham vi khdng gian: Khong gian nghién ciu cua luan an la vung Trung bd Viét
Nam, trong d6 chung toi tap trung nghién ciu sdu & bdn dia ban Quang Tri, Thira Thién
Hué, Ba Ning va Quang Nam. Pay 1a nhitng dia ban c6 nhitng dic diém ty nhién va van
hoa dic trung, tiéu biéu cho khu vuc Bac Trung bo va Nam Trung bo. Pay 1a nhiing
vung dat c6 khi hau khic nghiét, thuong himng chiu nhiéu thién tai va céc bién dong
chinh tri, xa héi trong lich si. Cu dan ¢ cac dia ban nghién ctru nay thuong doi mat voi
nhiéu rai ro va bat an.

Pham Vi thoi gian: Luan &n tap trung nghién cau nghi 18 va phi thuat lién quan dén
Pao giao trong tin ngudng dan gian duong dai cua nguoi Viét & Trung bo. Khai niém
duong dai duoc s dung trong luan &n vira dugc hiéu theo nghia tién trinh phét trién va
theo nghia hién ton. Tuc, luan an nghién ciu nghi 1€ va phi thuat véi tu cach 13 mot
d6i tuong dang ton tai, dang dién ra, dang duoc nguoi Viét thuc hanh trong su tham
chiéu véi cac bdi canh truyén théng trude do.

4. Nguon tw liéu nghién ciru

- Tw liéu dién da dan téc hoc: Pay 1a ngudn tu liéu chil dao, dugc thu thap trong qua
trinh dién da thyc dia tai cac lang x4, thanh phd trén dia ban nghién ctru & cac tinh Quang
Tri, Thira Thién Hué Pa Ning, Quang Nam va mot sé dia phuong khac. Ngudn dir liéu
nay ngoai bao gom cac tu liéu quan sat mo ta dan tdc hoc, tu liéu h01 cd, con ¢o tu liéu
phong van ban cau triic duoc thu thap bang cac hoi chuyén, phong van va ghi hinh, ghi
am.

- Tw liéu thanh van: Day 1a ngudn tu liéu cung cap cac luan cr bd sung, ho tro tu ligu
dién da dugc tac gia thu thap tir cac nha nghién ciru, cac thu vién, cac ngudn co so dir
liéu khoa hoc va cong ngh¢. Ngoai ra, luan an con can cir trén nguon tu liéu rat quan
trong khac 1a hé thong van s0, khoa nghi, sach cung, sach bua, ¢t bua, kinh...ma chung
t6i thu thap tir cac co s& tin ngudng ton gido, cac phap su, thay ciing hay cac hom bo cia
mot sb lang xa trong qua trinh dién di thuc dja.

5. Péng gop ciaa luan an

5.1. Vé mat khoa hoc

- Trén phuong dién 1y thuyét, luan an cung cép nhitng minh chimg thyc tién cho ly
thuyét giao luu van hoa, gop phan thyuc chimg hé thong 1y thuyét an ninh con ngudi trong
thuc hanh ton gido ¢ Viét Nam.

- Trén phuong di¢én phuong phap luén, luan an cing cd va chimg minh cho cach tiép can
cong nang xa hoi, ton trong tiéng noi ctia chu thé nghién ctru nghi 18 va phu thuat.

5.2. Vé mdt thuc tlen

Luan 4n ndy cung cp nhitng phan tich vé tinh trang thyc té, nhan dién cac nhu cau va
dong luc thuc hanh, khéng dinh mot s vai tro va gia tri cting nhu dua ra nhimg thach
thirc, canh bao vé nghi 18 va phu thuét trong doi séng tin ngudng dan gian Trung bo.
Bang cach 1am sang to nhiing khia canh nay, luan 4n s& gop phan vao viéc bao ton di san
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van hoa dja phuong, tham van chinh sach va thiic ddy sy hiéu biét sdu sic hon vé ban
chat va gid tri ctia cac nghi 18 va phul thuat lién quan dén Pao gido trong xa hoi hién nay.
Ngoai ra, luan an ciing mang lai nhiing y nghia thyc tién trong viéc tham khao, nghién
ctru, giang day vé Pao gido va tin ngudng dan gian ctia nguoi Viét & Trung bo.

6. Bo cuc ciia ludn an

Ngoai phan Mg dau, Két ludn, Phy luc va Danh muc tai liéu tham khdo, luan an
duoc trién khai véi 5 chuong cu thé nhu sau:

Chuong 1. Tong quan tinh hinh nghién ctu, co sé Iy luan, phuong phap va dia ban
nghién cuu.

Chuwong 2. Dao gido va tin ngudng dan gian cua ngudi Viét ¢ Trung bo

Chuong 3. Nghi I lién quan dén Pao gido trong tin ngudng dan gian cia nguoi
Viét 6 Trung bo.

Churong 4. Phu thuat lién quan dén Pao gido trong tin ngudng dan gian cia nguoi
Viét o Trung bd

Chuong 5. Mot s6 luan ban vé nghi 18 va phu thuat lién quan dén Pao gio trong tin
ngudong dan gian cua nguoi Viét o Trung bo.

) . . Chuong 1. ] o
TONG QUAN :FINH HII:IH N(}HIEN CUv, CO’ SO LSA( LUé:N,
PHUONG PHAP NGHIEN CUU VA DIA BAN NGHIEN CUU

1.1 Téng quan tinh hinh nghién ciu

Trong qua trinh nghién ctru tu lidu thanh vin, cac cong trinh, bai viét lién quan dén dé
tai co thé chia theo 4 nhom sau:

1.1.1. Cac nghién ciru Iy ludn vé tin nguong, ton giao

* Nhom céc cong trinh nghién clru xem tin ngudng 1a hinh thai khac bi€t, tach roi
va ton tai doc 1ap véi ton gido, tin ngudng duoc xem 13 cip do thdp cua ton gido. Tiéu
biéu 1a Nguyén Duy Hinh (1996; 2005), P6 Quang Hung (2009), Ngo Pac Thinh
(2001), Pinh Hong Hai (2018), ...

* Nhom céc cong trinh nghién ctru dong nhat tin ngudng véi ton gido, tin ngudng
va tén gido cung ban chat va déu 13 hinh thai van hoa nén khong cé su cao thap. Tiéu
biéu 1a Pang Nghiém Van (2007), Nguyén Thi Hién (2012), Nguyén Quéc Tuin
(2013), ...

1.1.2. Cac nghién ciru vé Pao gido va tin nguwéng din gian lién quan dén Pao
gido

* Cac cong trinh tap trung vao bdi canh lich st, su truyén ba va phat trién cua Pao
gido. Theo hudng nay bao gdm cac nha nghién ciru trong va ngoai nudc nhu: Duong
Thanh Chi (1937), Vuong Kha (1998), Tén Diéc Binh (2014, 2016), Ly Hién Quang
(2016) va Onishi Kazuhiko (2008, 2010, 2011) va Nguyén Thé Hung (2002).

* Cac cong trinh nghién ctru Pao gido qua cac biéu hién thuc té trong phong tuc tap
quan, thyc hanh ton giao & Viét Nam. Tiéu biéu 13 Adriano di Santa Thecla
[1750](2018), Phan Ké Binh (1915), Tran Trong Kim (1923), Pao Duy Anh (1938),
Léopold Cadiére dang nhiéu bai trén tap chi BAVH, Vi Hong Thuat (2013).

* Cac cong trinh nghién ctru vé tinh ban dia cia Pao gio Viét Nam qua mot sb ndi
dung sau. Pau tién nghién ctru xu hudéng ban dia hoa trong hé than linh Viét nhu
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Nguyén Vian Khoan (1933) va Tran ‘Van Giap (1939), Ta Chi Dai Truong (2006). Thir
hai, nghién ctru Pao gido qua mot sb hinh thai tin ngudng va thyc hanh tin ngudng dan
gian, tiéu biéu nhu: Ngo buc Thinh (1996, 2010), Nguyén Duy Hinh (2003),Vu Hong
Van (2017), Chu Vin Tuén va nhirng nguoi khac (2020), Kiéu Thu Hoach (2023),..

* Cac cong trinh nghién ciru ve tin ngudng dan gian lién quan dén Pao gido & cac
dia phuong Trung bo. Tiéu biéu nhu: Tran Pai Vinh (1995), Nguyén Hiru Théng va
nhirng nguoi khac (2001), Vi Van An (2005), Nguyén Chi Trung (2005), Tran Pinh
Hang (2008, 2011),...

1.1.3. Cac nghién ciru vé nghi 1€ va phu thuét lién quan dén Pao gido

1.1.3.1. Cac nghién ciu vé nghi 1é

* Nhirng cong trinh khao ta nghi 1€ lién quan dén Pao gido ¢ Viét Nam va Trung bo
qua cac thuyc hanh vé tin ngudng dan gian nhu: Tran Pai Vinh (1995), Nguyén Hitu
Thong va nhiing nguo1 khac (2001), Kiéu Thu Hoach (2016),..

* Cac nghién nhan hoc ciru gan nghi 18 v6i cac van dé veé chmh sach Nha nudec,
moi truong x4 hoi hodc nhu cau thyc hanh cua ca nhan va cong dong, nhu: Barley
Norton (2020), Shaun Kingsley (2022), Fjelstad (2006), Nguyén Thi Hién (2006),
Luong Van Hy (1993), Phillip Taylor (2004, 2007); Phan Pang Nhat & Oscar
Salemink (2004),...

* Cac nghién cau nghi 18 dudi goc do cua nguoi thuce hanh, cha y dén nhu cau va
nhitng trai nghiém tén gido mang tinh c4 nhan nhu: Vi Hong Thuat (2008, 2020),
Nguyén Thi Hién (2008), Ngb bac Thinh (2010), Nguyén Pang Huu (2016, 2017), P
Thi Thu Ha (2021),...

1.1.3.2. Céc nghién cizu vé phil thugt

* Cac nghién ciru vé phu thuat Pao gido qua mot s6 thuc hanh ton gido ¢ Viét
Nam, tiéu biéu nhu Gustave Dumoutier (1904), Paul Giran (1912), Georges Coulet
([1926] 2009),

* Mot s6 nha nghién ctru da tiép can pho thuat duéi goc nhin van hoa, néu 1én cac
gia tri va cong nang cua phl thuat dudi goc do bao ton van hoa truyén thong dan toc Lé
Pinh Hung (2006), Vii Hong Thuat (2008, 2009, 2010, 2012 2013), Lé Vian Lan
(2009), B6 Thi Thu Ha (2015, 2021),...

1.2. Co sé ly ludn

1.2.1. Cac khai niém lién quan

* Luan 4n da dua ra 4 khai niém: nghi I, phu thuat, Pao gio, tin ngudng dan gian.

1.2.2. Cacly thuyét sir dung trong luén an

Pé giai quyét cac cau hoi va vin dé nghién ctru, ludn an da sir dung ba 1y thuyét co
ban sau day:

e Ly thuyét tiép bién vin héa cua Robert Redfield, Ralph Linton va Melville
Herskovits dé giup tac gia giai quyét hai van dé: 1) Bong thai va moi quan hé giira Pao
gido va tin ngudng dan gian Trung. 2) Pic diém nghi 1&, phu thuat cua Pao gido trong
tin ngudng dan gian Trung bo thong qua viéc lam 1 sy tiép nhan cac yéu to nghi 18,
phu thuat cia Pao giao trong tin ngudng dan gian Trung bg.

o Ly thuyét chirc ning cia nghi 1é va ma thudt ciia Tambiah dé giai quyet hai cau
hoi nghién ctru: 1) Cac dong lyc nao khién nghi 1&, phu thuat lién quan dén Pao gido
duoc su dung rong rai trong doi song tin ngudng dan gian? 2) Nghi 1& va phu thuat lién
quan dén Pao gido tham gia giai quyét vin dé gi trong doi song ngudi Viét & Trung bd?
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o Ly thuyét hiéu nang nghi 16 qua ling kinh an ninh con nguoi cia Oscar
Salemink nham giai quyet cau hoi nghién ctru thir hai cua luan an: Bong luc thyc hanh
Va vai tro cua nghi 18 va phu thuat lién quan dén Pao gido trong viéce giai quyét cac van
dé mang tinh hién sinh trong x4 hoi duong dai 1a gi?

1.3.Phuwong phap nghién ctiru

Trong qué trinh thyuc hién dé tai nay, tac gia luan 4n da sir dung cac phuwong phap
nghién ctiu cu thé sau day:

- Phwong phdp dién da dan tgc hoc 1a phuong phap nghién ctru chinh duoc sir dung
trong luan an, n6 duoc &p dung xuyén suét va nhat quan trong qua trinh nghién cau.

- Phwong phdp thu thdp tw liéu thanh van: bao gom céc tai liéu nghién ctru tham
khao da xuét ban va cac loai van sd, khoa nghi, kinh sach, ¢t bua, van in bla, s& van,
biéu vin, cac kinh séch.

- Phwong phdp phan tich va tong hop: Day 1a phuong phap duoc s dung xuyén
suét trong qua trinh dién d tan toc hoc va thu thap tu liéu thanh van dén lya chon
khuén kho ly thuyét d¢é nham ly giai, phan tich va xem xét toan dién céac khia canh chu
dé nghién cau.

- Phuong phdp lich s va logic: dugc st dung dé kiém tra su tuong tac va moi quan
hé gitra cac yéu té Pao gido va tin ngudng dan gian khu vuc, lam rd mdi lién déi, su
cong sinh va anh huong qua lai gitra cac yéu t6 Pao giao va tin ngudng dan gian Trung bo.

- Phuong phdp so sanh va doi chiéu: dé cung cap mot khudn khd dé danh gia dau an
ctia nghi 1€ va phu thuat Pao gido trong tin ngudng dan gian ciing nhu dic thu, sy twong
ddng va khac cta nghi 18, phu thuat lién quan dén Pao gido & Trung bd trong bdi canh
chung cua cac vung van hoa khac ¢ Viét Nam.

-Mét sé phuwong phdp khdc: tac gia ciing sir dung thém mét sé phuong phap nghién
ctru lién nganh tir nhan hoc va vin hoéa hoc, phuong phap tham van chuyén gia cling
cac ky thuat phan tich biéu twgng va ky hiéu hoc. P6 nhu 1a nhitng cong cu can thiét d¢é
nang cao hiéu qua xir Iy dit liéu, giai ma y nghia biéu twong nghi 1& va boa chd, tham
Van c4c van dé hoc bua.

1.4. Pia ban nghién ciru

Trong pham vi dia ban nghién ctru Trung b9, luén an tap trung vao 4 dia diém nghién
ctru chinh 1a Quang Tri, Thura Thién Hué, Pa Ning va Quang Nam. Trong do, Quang Tri
va Thira Thién Hué 1a dia diém dai dién cho ving Bic Trung b, tuong tu, Da Ning va
Quang Nam la dia diém nghién ctru dién hinh cho ving Duyén hai mién Trung.

Tiéu két chwong 1.

Chuong nay da dua ra mot s6 ndi dung tong thudt co ban vé tinh hinh nghién ctru, dua
ra cac co sO ly luan va phuong phap nghién ctiru ciing nhur gidi thiéu tong quan vé dia ban
nghién ctru. Lich st nghién ctru da phan nao cho thiy dién mao va dién trinh trong viéc
tim kiém su hiéu biét cling nhu phuong phap tiép can voi van dé nay. Pang sau cac quan
diém 1y ludn, phuong phap tlep can, nhan dinh danh gia khac bi¢t tham chi trai chiéu cua
cac nha nghién ciru da cho thiy rang nghi 1 va phu thuat 1a mot cha dé day thach thirc.

Chuong 1 ciing d3 phan tich cac 1y thuyét va mot s6 khai niém co ban véi muc dich
lam 16 va x4c dinh cac ¥ tudng chinh c6 lién quan dén chu dé nghién ctru mdi quan hé
gitta Dao gido va tin ngudng dan gian. Nhimg phan tich trén da cho thdy khoang cach va
su khac biét cua viée tiép can cac khung khai niém trong he thong tu liéu ma tac gia tlep
can, dong thoi cling to rd quan diém cua tac gia luan an vé cac khai niém trong su hiéu biét
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chung cua cong dong hoc thuat. Cac co s 1y thuyét ma luan an dua ra di cung cap mot
khuon kho 1y thuyet c6 tinh toan dién, d6 1a nhitng can ct dinh hudng cho viée giai quyét
cac cau hoi va van dé nghién ctru trong tm cua ludn an.

Chuong 2.
PAO GIAO VA TIN NGUONG DAN GIAN CUA NGUOI VIET O TRUNG BQ
2.1. Pao giao ¢ Trung bd

2.1.2. Pao giao va qua trinh du nhap vao Trung b

2.1.2.1. Khai quat chung vé Pgo giéo

Dao gido 1a mot truyén thong ton gido va triét hoc noi sinh cua Trung Quéc, duoc ra doi
dua trén nhiéu nén tang tin ngudng, tu twong, triét hoc da dang. Tu tuéng Dao gido duoc
khai nguon tir L3o T, dugc bo sung va _phat trién boi nhiéu nha hién triét khac nhu Trang
T, Liét Tu. Trén co so c4c quan niém vé Dao, V6 vi, Am duong, Ngii Hanh, Bat quai, bao
gido da phat trién hé théng gido thuyét ciia minh xung quanh cac khai niém vé truong sinh,
phong thiy, chiém béc, dich hoc,...Cac nén tang tu tuong cua Dao gia vé sau phét trién
thanh thir Pao gido mang mau sac tam linh. Tir do, phat trién va phan hda thanh 3 nén tang
ton gido co ban: Pao hoc, Tién hoc va Dao giao dan gian. Quan diém vii tru luan caa Pao
gido két hop Vi tin ngudng dan gian da than d& hinh thanh nén mot hé thong than linh da
dang va nhiéu phan cap.

2.1.2.2. Qua trinh du nhdp

Trudc hét, Pao gido duwoc du nhap vao mién Trung nho qua trinh di cu cua cong dong
nguoi Viét tir mién Bac. Pay 14 tién trinh lan toa dan cu cia ngudi Viét tir trung tim dong
bang séng Hong vao mién Trung nham khai hoang va chiém linh cac khu vuc ven bién va
cac vung dat can bién khac.

Cac lan song nhdp cuw ciia ngwoi Hoa ciing thiic day suw truyén ba van héa Pao giéo ¢
Trung bg. Qué trinh ndy dién ra thong qua ba con dudng chinh: 1) Dong di cu cta Cac cong
d6ng nguoi Hoa tir Bac bo tién xudng Trung bo. 2) CAc tuyén thuong mai hang hai caa Hoa
thuong trén bién Pong, di qua cac thuong cang trong diém, cac dinh tran va kinh d6 &
Trung bo trong sudt nhiéu thoi ky lich sir. 3) Dong di dan ty nan chinh tri thoi Minh Thanh
dén mién Trung Viét Nam dinh cu.

Ngoai ra s ¢6 mdt ciia Pao gido ¢ Trung b Viét Nam con 1a 1a két qua cia qué trinh
giao thoa van héa: D6 13 qua trinh twong tic giira hai co tAng van hoa Viét Nam va Trung
Hoa, gitra Pao giao vai Nho gido va Phat giao, va gitra Dao giao vai tin nguong dan gian
Viét Nam.

2.1.2. Cac hé phai Pao gido & Trung bo

Dao gido & Trung bo khu vuc ndy thanh hai nhém chinh: Pgo gido than tién (hay Tién
dao) va Pao giao phu luc (hay Dao giao dan gian). Dao giao than tién da c6 nhing anh
huong nhat dinh di véi nhém xa hoi ¢ thugng tang nhu vua chua, quy toc, quan lai va tri
thirc thé ky XVI-XX. Nhom Pao gido nay cling dé lai diu an qua cac truyén thuyét vé tién,
huyén tich dao si hay chén dong thién, phic dia trong dan gian Trung bo. Pao gido ph luc
duoc tang I6p binh dan & Trung bo don nhan mét cach rong rai boi hé phai nay c6 nhiéu
twong déng Véi tin ngudng dan gian. Hai gido phai thuoc Pao gido phi luc cd anh huong &



mién Trung la Chinh Nhét dgo (IE—8) va Todan Chdn dao (&EI8), trong d6 Chinh Nhat
dao cd anh hudng sau sac va pho bién hon ca.

2.1.3. Pao quan va co sé tho tw

Quan Pao giao chinh thong & Trung bd kha it, thuong duoc biéu hién dudi hinh thai hon
dung véi cac xung nhu “quan” (2]) “cung”(8), “tu” (), miéu (&F), dén, chua.v.v.Mot sd
Pao quan va co so tho ty Pao gido tiéu biéu cua ving nhu: Linh Huu quan & trong Hoang
Thanh va dudng Nguyén Chi Thanh-Hué, Thién ton quan (Hung Nguyén-Nghé An), Thién
T6n quan ty (Triéu Phong-Quang Tri). Pai da s6 dao quan & Trung bo ngay nay déu bién
thanh chia Phat nhu Quéan Thanh (Tho Xuan-Thanh Héa), Chiia Bé Thich (Quynh Luu-
Nghé An), chiia Kinh Thién (Quang Binh). Ciing c6 trudng hop chia Phat ciing bién thanh
dao quan nhu chua Linh Quang & thdn Tién Kién (Triéu Giang-Triéu Phong-Quang Tri).
Hé thdng cung quan cua nguoi Minh Huong & cac thuong cang thoi Trung dai va cac dién,
am trong tin ngudng thd Mau cua ngudi Viét ciing 13 nhimg co sd tho ty than linh Pao giéo.

2.2. Tin ngwong dan gian cia ngwoi Viét 6 Trung bo

2.2.1. B6i canh hinh thanh va phét trién

Su hinh thanh va phat trién cta tin ngudng dan gian nguoi Viét & mién Trung duoc dién
ra trong cac bdi canh van hoa da dang, trong d6 dang chi y 1a bbi canh giao luu vin hoa toc
nguoi va dung hop ton giao. Trén binh dién giao luu van hoa tdc ngudi, tin ngudng dan gian
cua ngudi Vigt ¢ Trung bo hinh thai tin ngudng tong hop phat trién trén cét 151 tin ngudng
dan gian truyén thong cua nguoi Viét ¢ phia Bac, ké thira tan du tin ngudng cia cu din
Cham va dung hop tin ngudng ctua ngudoi Hoa nhap cu. Trén binh dién dung hop ton giéo,
bdi canh hinh thanh va van dong cua tin ngudng dan gian nguoi Viét & Trung bo con chiu
anh huong dang ké tir cac t6n gido 16n, dac biét 1a Tam gido.

2.2.2. Pham tru1 va diic diém

Tin ngudng dan gian viing Trung bo duoc biéu hién trén ba pham tri co ban: thd cing to
tién, thd than va tho clng vat linh (Vinh, 1995a). Trong do, thd cling t6 tién 1a pham tr
quan trong va pho bién nhat. Pic diém co ban cua tin ngudng khu viec ndy 13 sy dan xen va
két hop nhiéu hinh théi tin ngudng ban dia, ngoai lai, su hoa tron gitra cac truyén thong ton
gido 16n véi cac loai hinh tin ngudng cuia cac dan toc khac da lam cho tin ngudong dan gian
cua nguoi Viét ¢ Trung bd tro nén da dang.

2.3. Quan hé cong sinh giira tin ngwong dan gian va Pao giao ¢ Trung bg

2.3.1. Bdi canh lich sir va triét hoc ciia s cong sinh

Trén phuong dién lich sir, Pao gido ngay tir khi moi ra doi vén 1a mot ton gido duoc thé
che hda tir tin ngudng dan gian, la tap hop céc tin ngudng truyén théng c6 ngudn goc tur thoi
c6 dai. Ngoai ra, cac dong di cu va tuyén mau dich trén dia ban Trung bo gop phan lan toa
va tiép nhan céc yéu té vin hoa Pao gido vao tin ngudng dan gian. Bén canh do, su suy yéu
vi thé ctia Pao gido dudi thoi LE-Nguyén ciing khién Pao gido hoa minh vao tin ngudng
dan gian nhu mot phuong thic ton tai. Ngoai ra, xu hudéng ban dia hda cua Dao gido Viét
Nam bét dau dién tién tir thé ky XVI cang dua thu hep khoang cach va thuc day cho sy cong
sinh gitra Pao gido va tin ngudng dan gian.

Trén phuong dién triét hoc, ca Pao gido va tin nguong dan gian déu c6 nhiing nén tang
triét hoc co ban dya trén nguyén tac can bang, hoa hop va sy tuong thong gitra con nguoi,
linh hon, than linh va vii try. Ca hai hé thong déu c6 quan diém triét hoc trong ddng vé su



van dong va tuan hoan ciia con ngudi VA van vat, cung hudng dén cac muyc tiéu tdm linh
mang tinh thuc tién dé c6 dugc su binh an va thinh vurong trong doi song hién tién.

2.3.2. Béi canh viin hoa cia sw cong sinh

2.3.2.1. Nén tang twong déng ciia viéc suing bai va theec hanh nghi 16, ma thugt

Ca Pao gido va tin ngudng dan gian di c6 nhitng nén tang twong dong vé su sting bai
quy than, cac hoat dong vu thuat, ké bbc nguyén thiy. Do vén 1a nhiing tin tuc da san co
trong doi séng tin ngudng ton gido cua ngudi Viét trude khi ho tiép nhan Dao gido, vi vay
cac hinh thai tin ngudng va ma thuét nay da sém hoa nhap véi Dao giao tur thoi ky dau tiép
xuc. Nén tang twong dong va méi quan hé gan giii nay 1a diéu kién thuan loi dé tin ngudng
dan gian tiép nhan cac yéu t6 Pao gido mot cach tu nhién va thuan loi.

2.3.2.2. Truyén thang dung hgp Tam glao va surtiép nhdn ciia tin nguwong dan gian

Dud6i anh hudng cua truyén théng Tam gido, dién mao cua Pao gi4o dan gian Trung bo
da phan duogc biéu hién dudi hinh thic pha tron Nho-Phat-L&o. Trong dién mao tong hop do
d4 tao nén boi canh van hoa dung hop va coi mé, nhimg tuong tac gilta tin ngudng dan gian
dai phuong v6i Dao giao co thé dién ra truc tiép va gian tiép qua khuén khé dung hop Tam
giao. Bang co ché twong tac nay, theo timg giai doan lich str, hé than linh Pao giao dugc két
hop va diéu chinh mot cach ty nhién nhung c6 chon loc, phi hop véi khudn kho tin ngudng
va tap quan dia phuong khi tich hop vao than dién ciia tin ngudng dan gian.

2.3.2.3. Sw 9dp 9é' Ciia hai xu hu’o’ng Dgo giao hoa va dan gian hoa

Qua trinh chuyen d6i va dung nap cac yéu té van hoa bén ngoai vao khudn kho Pao gido
didn  ra xuyén suét ca trude va sau khi Pao gido duogc truyén vao Viét Nam. Day 1a qua
trinh ma Pao gido trong khuén khé gi4o Iy ciia minh di dung nap va tai dién giai cc tin tuc,
nghi 18 dan gian va tich hop mot so than linh dia phuong. Nguoc lai, xu hudng dan gian hda
da tiép nhan va diéu chinh cac yéu t6 Pao giao roi /dung nap vao tin ngudng dan gian. Do la
qua trinh don gian hda va tai dién giai Pao gido dé tich hop vao tin ngudng dan gian va doi
song van hoa cua cong dong dia phuong & Trung bd. Ngoai ra, qué trinh ban dia hoa ciing 1a
mat khia canh khac cua su gap gitra hai xu hudng Dao gido hoa va dan gian hoa ¢ Viét Nam
n6i chung va Trung bo nai riéng.

2.3.3. Céc chiéu kich cong sinh

2.3.3.1. Cgng sinh vé niém tin

Sy twong dong vé niém tin gitra hai hé thong 14 co s& cho phép ngudi Viét dung hop hop
mat cach hai hoa cac tin ly va thuc hanh cua ca Pao giao va tin ngudng dan gian. Su cong
sinh trén phuong dién niém tin tao nén tam théi coi me, chap nhan va thich nghi 1an nhau,
cho phép céc yéu té Pao giao hoa tron va cung cb cac yéu tb tin ngudng dan gian trong mot
khudn khd van hoéa chung. Péng thoi sy pha tron hai truyén thong tin ngudng tén giéo nay
cung tao nén niém tin tong hop, gitip con ngudi €O nén tang tdm linh toan dién dé giai quyét
cac van dé hién sinh cia doi song.

2.3.3.2. Céng sinh vé tinh #ng dung

Cabao giéo va tin ngudng dan gian déu c6 nhiing diéu chinh, thich nghi dé gia ting tinh
lién quan va phu hop véi thuc tién viin hoa khu vuc Trung bo. Dong thai nay duoc thé hién
& cach ma cac yéu té Pao gido va tin ngudng dan gian giai quyét cac nhu cau va moi quan
tam thyc té cia ngudi dan mién Trung. Tin ngudng dan gian Trung bo dung nap hé than
linh, nghi 1€, pht thuat cua Dao giao dan gian trong khudn khd chu dich giai quyét cac van
dé thuc tai ciia doi sdng, cac muc tidu tic thoi va trudc mét.

2.3.3.3. Cgng sinh vé gia tri



Sy cong sinh gitta Dao gido va tin ngudng dan gian da phat huy dugc nhiing vai tro va
dem lai tac dung dang ke Su két hop nay c6 cong ning va y nghia nhat dinh trong doi song
tdm linh, Kién tao ban sac van hoa vung cling nhu tang cudng gan két x& hoi. Su cong sinh
da gop phan 1am phong phu thém doi sdng tam linh véi nhiéu nghi 18 da dang, nd con gop
phan 1am chuan hoa doi song nghi I dan gian, kién tao ban sic ting dia phuong. Ngoai ra,
c4c yéu t6 lién quan Pao gido trong tin ngudng dan gian nhu cic nghi 1& gai dinh va cong
dong da thic day su gan két x& hoi. Cudi cling, su cong sinh cac yéu t6 Pao gido ciing gitp
cho tin ngudng dan gian dinh hinh trong méi quan hé véi céc ton giéo khac.

Tiéu két chwong 2

Sy hinh thanh, van déng va phét trién cua ca tin ngudng dan gian va Pao gido & Trung
bo ¢ mdi quan hé mat thiét voi qua trinh di cu va giao luu vin héa toc ngudi. Nén tang
twrong dong cua viéc sting béi va thuc hanh nghi 18, ma thuat so khai, clng véi khudn kh
thé ché ctia Pao gio, da tao diéu kién cho su két hop tu nhién va lién mach céc yéu t6 Pao
gido vao tin ngudng dan gian Viét Nam. Mit khac, sy hod tron than linh Tam gido trong tin
ngudng dan gian cling tao ra mot boi canh coi mo va hoa nhép, cho phép tin ngudng dan
gian tlep nhan truc tlep va gian tlep cac yeu t6 Pao gido. Co ché tuong tac nay tao dleu kién
thuan loi cho viéc két hop co chon loc va tu nhién hé théng than linh Dao gido vao nén tang
tin nguong dia phuong. Ngoai ra, su gap go cua hai xu hudéng Pao gido hoa va dan gian hoa
cling da tao nén tinh lai tap trong hé théng than dién dan gian, thuc day qué trinh ban dia hda
Dao giéo Viét. Méi quan hé gitta Pao gido va tin ngudng dan gian Trung bo 1a méi quan hé
cong sinh. Mot mat, Pao giao trong giai doan suy tan da hoa minh vao tin ngudng dan gian
dé ton tai va phét trién theo huéng dan gian hoa. Pong thoi tin ngudng dan gian di tich hop
céc yéu té Dao gido dé bo tc va phong phi hda noi ding va cong ning cua minh, dap ung
duoc nhu cau da dang cta doi séng thé tuc ¢ dan gian.

Chuong 3.
NGHI LE LIEN QUAN PEN PAO GIAO TRONG TIN NGUONG DAN GIAN
CUA NGUOI VIET O TRUNG BO

3.1. Tong quan vé nghi 1 Pao gido

Hé thong nghi 18 Pao gido dugc goi bang mot sé danh xung nhu: khoa nghi,
phdp sw, phdp héi, khoa pham, nghi quy,... Nghi 18 Dao gido bao gdm hai loai hinh
nghi 18 16n 1a Trai va Tiéu, goi chung la Trai Tiéu v&i hai ndi dung Trai Phéap va
Tiéu phap. Hé thdng Trai phap cua Dao gido bao gém Ngi trai (tirc Ngi tu trai phap)
va Ngogi Trai (tac Té dé trai phap). Néi trai 1a cac nghi thac tu tri bén trong cia ca
nhan Dao si. Ngogi trai 1a cac nghi I& ma Dao si thuc hanh & bén ngoai cho nguoi
khac. Hé théng Tiéu phap gdm nhiéu tiéu nghi khac nhau, trong d6 noi bat 1a hai
nhém Thanh tiéu va U tiéu. Thanh tiéu 1a cac nghi 18 lo viéc dwong Bao thai tiéu
(bao h¢ thai nhi), Bao tu tiéu (cau tw), Dién sanh tiéu (cau kéo dai tho mang),
Nhuong tai tiéu (tiéu trir tai ach), Giai tinh tiéu (cing sao), An trach tiéu (tran trach,
trir ta noi 0), Cau an thanh tiéu (cau binh an), Ciru Long tiéu (Cau mua), Truyén do
tiéu (truyén thu, an chimg cho dé tu)..., U tiéu 1a nhitng nghi 18 lo viéc 4m nhu:
Viang sanh tiéu (tiép dan vong linh siéu thing), An phan tiéu (tran chinh mé mé), Bat
vong tiéu (cau do vong linh), Pha toi tiéu (ctru d6 ngudi chét tiéu tai kho ai o dia
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nguc)...

3.2. Loai hinh nghi I€ lién quan dén Pao gido trong tin ngudng din gian cia
nguwoi Viét & Trung bo

3.2.1. Loai hinh nghi I& cﬁu phuc

Pay 14 loai hinh nghi 1& gin véi khai niém Ngii Phic (Phuc, Loc, Tho, Hy, Tai)
cua Dao gido trong tin ngudng dan gian. N6 bao gom cac nhoém nghi 1€ cau phuc,
nhom nghi 18 két giao, sinh nd va nhom nghi 1& cau tai 16c. Cac nghi 1é cau an
huwéng dén voi cac vi than Pao gido c6 cong ning ban phudc nhu Thién Quan tir
phudce (than Thién Quan ban phudc) dé cau an va cau phuc 1anh, gan. D6 1a mot chu
trinh nghi 18 tuan hoan, thudng dién ra vao cac thoi diém Trong Xudn va Trong Thu,
dau nam, cudi nam...dé ciu phong diéu vii thuan, sttc khoe hanh phuc, thon xa binh
an.

Céac yéu t6 Pao gido trong nhém nghi 1é két giao va sinh no dugc thé hién qua
cac nghi thirc héon 18 va cau con. Nhing nghi 1& nay gan lién véi cac vi than hon
nhén Dao giao nhu Nguyét Lao (Ong To- Ba Nguyét) cung cac biéu tuong gin két
trong hon nhan, ti€u bleu 13 1 cling Ong To-Ba Nguyét trong dam cudi ¢ dan gian.
Mot sb nghi 18 khac gan véi cac vi than Pao gido c6 chuc nang hd trg viéc mang
thai, sinh dé ctia phu nit, bao hd tré con nhu Tay cung Vuong Mau (45 £ £}), Kim

Hoa Nuong Nuong ( ifﬁﬁﬁﬁé) Thap Nhi Hoa Ba (+ - 7£%%)... Mot s6 nghi 18 tiéu
biéu nhu ciu con, cau tuy, day thang,...

Sau Cung, nhom nghi 1é cau tai Iéc thudng gian véi hé tho than va tai than Pao
giao. Chang han nhu bd ba vin tai than trong Pao gido 1a Tam Tinh: Phuc tinh-Ldc
tinh- Tho tinh ma dan gian thuong goi la ba ong Phic, Loc, Tho dugc xem la dem lai
tai 1oc va tudi tho. Ngay nay, phd bién hon ca 1a cac nghi 18 cau tai 16c gin véi vi thd
than Pao gido 1a Phuc Puc Chanh Than ( Ong Pia) hodc vi tai than Pao gido 1a
Quan Thanh Dé Quan.

3.2.2. Loai hinh nghi 1 nhwong tai, giai ach

P4y 12 nhom nghi 1 gan vdi tin niém vé moi lién doi gitta céc vi than Dao gido
véi doi song con nguoi. Cac nghi 1& nhuong tai anh huong DBao gido gan cac vi than
trong hé Tinh Ta Than Ban (Bau Mau, Nam Tao, Bic Pdau va 60 vi than Thdi Tué)
nhu 18 Nhwong sao gidi han, 1é cing Quan Sat. Hay cac nghi 1& cau tranh khoi tai
ach voi Huyén Thién Thwong Pé hodc gin véi vi than chuyén giai trir tai ach 1a Thiy
Quan qua nghi 1& ciing Ram thang Mudi. D6 ¢ thé 1a quan niém vdn han trong
chiéu kich khong gian théng qua cic khai niém vé sao chiéu ménh, han, tam
tai,..nham chu dong phong tranh, giam thiéu tai hoa cho m01 ca nhan voi nghi 18
Nhwong sao giai hgn 1am vi dy. D6 con 1a nhiig nghi 18 gin voi quan niém vé cung
ménh trong chiéu kich thoi gian bai anh hudng thuyét Ménh Iy, Bdt ty ctia Pao gido,
tiéu biéu 1a nghi 1& cing Quan Sat.

Tin ngudng dan gian Trung bd con c6 cac nghi 1& hoa giai tai 4ch di xay ra. Céc
nghi 1&8 nhu hod vdn, chudéc ménh, thé mang, chita bénh ém, ddao bénh...1a nhirng
nghi 1& hoa giai tai ach thuong thay trong tin ngudng dan gian Trung bo. Pho bién 1a
nhing nghi 1& nhu: 18 thé mang trong dan gian von anh huong tur khoa nghi Mao
nhan thé khoa cua Pao gido, 1€ sai via, chiza bénh am, bénh hanh can, ... gan lién voéi
quyén ning ctia cac vi than linh Dao giéo.
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3.2.3. Loai hinh nghi 18 té @ duwong

Té d6 1a nhitng nghi thirc cing té dé cau vot cho con nguoi qua con kho ach, nghi 18
té d6 duong hudéng dén muyc dich hoa giai dé dem lai binh an va phuc lanh cho ngudi
séng. Trong tin ngudng dan gian, nhém nghi 1& nay bao gom cac nghi 18 thanh tay, 1am
thiéng, giai thiéng va cac nghi 18 thiét 1ap hoac hoa giai cac lién két xa hoi. Cu thé, cac
khoa nghi va nguyén ly thanh tay cua Pao gido da dugc dan gian &p dung vao cac nghi
1& nhu giai phong long, 1 tdng moc trir t, 18 vot dat, bdi hoan long mach, ... Tuong tu,
khoa nghi Khai quang cta Pao gido ciing 4nh hudng rd nét dén cac nghi I& 1am thiéng
tugng tho, an vi trong tin ngudng dan gian. Bong thoi, trén co sd nguyén 1y giai thiéng
va coéng nang luan chuyén tinh thiéng cua nghi I Pao gi4o, dan gian ciing xay dung
cho minh céc tin tuc va nghi 1 giai thiéng trén chu trinh thiéng hda-giai thiéng-tai
thiéng hoa. Nném nghi I thiét 1ap va hoa giai cac lién két xa hoi gitta con nguoi va
than linh duoc biéu hién rd trong cac nghi 18 bdn mang, ban khoan, cat duyén am. Ban
chat caa cac nghi I1& nay 1a sy chuyén dich mdi quan hé tam linh caa cha thé voi cac
dang vat chat mang tinh thiéng hoic mot di tuong siéu nhién nham dem lai mot wgc
vong duoc bao ho hoac moét trang thai tu do khoi cac rang budc.

3.2.4. Loai hinh nghi I& té @ am

Dudi anh huong sau rong cia loai hinh nghi 18 U tiéu tir Pao gido, tin ngudng
dan gian ¢ Trung b da hinh thanh nén hé théng nghi 1& té d0 Am nham dem lai trang
thai thoa man, on thoa va siéu thang cho linh hon. Hé théng nay duogc biéu hién
trong cac hinh thai cing té vat thuc cho 4m linh td tién, quy than, triéu hon thinh
vong, giai oan cat két, pha nguc, bat dd trim luan...mang ddm mau sic Pao gio. D6
1a dau 4n luan thuyét hon phach cung véi hé than quy ¢ Dia Phu cua Pao gido trong
cac nghi thirc tang 1& ¢ dan gian. D6 1a sy ké thira cac khao nghi Dao giao Ve triéu
hon chiéu hon hay dan linh khi nguoi Viét bi that lac mg phan bat dic ky t hodc
mat than xac. Nhom nghi 18 t& do 4m con bao gom cac nghi 1& hoa giai cac mdi oan
két gitta cac linh hon ¢ thé giGi bén kia qua nhiing hé théng nghi 1& Gidi oan, Bat do
phtic tap nham dem lai trang thai siéu thang cho t0 tién va linh hon than nhan.

3.3. Pic diém cia nghi I€ lién quan dén Pao gido trong tin ngudng dan gian
cia ngwoi Viét 6 Trung bo

3.3.1. Pic diém biéu twong

3.3.1.1. Nghi Ié dan gian va biéu twong vii tru lugn Pao giéo

Céac quan diém vii tru ludn Dao gido nhu Am duong, Ngii Hanh di anh huong siu
sac dén cach ma nguoi Viét khai niém hoa thé gidi, xdy dung cac biéu tugng than
linh va thuc hanh nghi 1& trong tin ngudng dan gian & Trung bd. D6 1a quan niém nhi
nguyén vé thé gidi dudi anh huong cia thuyét Am-Duong nhu: am- trdn, céi diwong
gian- coi am phu, dm ti-dwong thé, duong trach- am phdn, Séng-chét, dan ong-dan
ba, ... La hé théng than linh trong Ngii Hanh nhu Ngii Hanh Tién Nwong, Ngii Vi
Thanh Ba, Ba Hoa (Hoa Puc Thanh Phi) Ba Thuy (Thuy Duc Thanh Phi)...

3.3.1.2. Nghi Ié din glan va biéu tu’o’ng Tam glo’l cua Dao gidao

Nghi 1& dan gian d3 c6 anh hudng sau sac tir két cAu vii tru Tam gi6i Thién Tao- Dia
Phu- Nhan Gian cua Dao gido. Kha nhiéu than linh Pao gido trong két cau tam gidi nay
1a di tuong ciia cac nghi 18 trong tin ngudng dan gian. Troi, cic vi tinh ta va cac vi
than tién & thién gidi, than linh dia nguc, cac nhan than & nhan gian... 1a nhiing ddi
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tuong 1€ béi quan trong trong h¢ nghi 1& mua tiét, cau phic tri tai, hoa giai van han, cho
dén cac nghi 1& ban ménh va nghi 1 vong doi ¢ dan gian. The gi6i quan vé than linh
duoc biéu hién trong cac nghi 1& d6 ro rang 1a su phan chiéu ciu tric vil try ludn phic
tap cuia Bao gido vao tin ngudng dan gian Trung bd.

3.3.2. Pic diém cau tric

3.3.2.1.Pdc diém ciu tric thoi gian

Nghi 1é dan gian dwoc cir hanh dya trén sw quy chiéu véi hé thong lich phdp Pao
gi4o (Pao lich hay Luc Thédp Hoa gidp lich). Anh huéng cia hé quy chiéu nay da tao
nén mot hé thong khai niém mdi dugc sir dung dé xac dinh thoi diém dé to churc cac
nghi 1& & dan gian. Thoi gian cir hanh nghi 1& duoc két ndi véi cac quan diém Pao gido,
tir 46 duoc quy gan cho céac dic tinh tét-xdu, tich cwc-tiéu cuec, twong hop- twong khac.
No biéu thi trén cac khai niém nhu hodng dao-hdc dao, gio 10t-gio* xdu, ngay tot-ngay
xdu. Hé théng lich phap d6 tré thanh co sé dé cac vi thdy clng, dao si dan gian lya
chon thoi diém to6 chirc nghi 1& phit hop véi niém tin tam linh ctia ho.

Nghi Ié trong tin nguwdng déan gian ciing chiu anh hwéng tir cdc nghi 16 Thanh dan
Pao gido. Su trung hop thoi diém giita hé nhiéu 18 tiét dan gian véi cac ngay via, ngdy
giang ha, ngay héa thing cua cac vi than Pao gido ma tin ngudng dan gian tiép nhan
nhu Ngoc Hoang Thuong Dé, Truong Thién Sw, cic vi than trong Tam Quan Pai Dé,
Quan Thanh Dé Quan, Thai Thuong Lao Quan, Dinh Phuc Tu Ménh Tao Quan,...cho
thdy mdi quan hé nay.

3.3.2.2.Pdc diém ciu triic thuc hanh

Nghi 1é ddn gian co moi quan hé véi quy trinh nghi 1é Pao gido, chung dugc thuc
hanh theo nhing cau trac quy chuan mang tinh quy pham cua Dao giao. Chang han,
cau trac Tam Hzen lé (SO' Hién 16, A Hién 1é Va Chung Hién 1é) trong nghi 1& Pao
gido d3 duoc tiép nhan diy du trong cac 1& t& 16n ¢ dinh lang, ho tdc, chi nhanh.
Ngay ca & cac cap do nghi 18 nho hon, nhiing tap tuc cang ba tudn rwou (3 lan chiét
rugu cang), 3 lan cdo (3 1an khan) trong dién trinh ctia mot nghi 18 dan gian ciing
cho thay r6 nhiing anh hudng dé.

Nghi Ié déan gian cing mang cdu triic cung pham Dao gido. Nam loai ciing phdm
thuong co trong nghi 1& dan gian bao gom nhang, den, hoa, qua, rugu (hodc tra,
nudc) cing chinh la nam vat pham trong Ngii Hién hay Ngii Ciing cta nghi 18 Dao
gido. Cau tric 18 pham nay & dan gian cling mang cac 16p y nghia biéu tuong tuong
dong voi clu tric cung pham Ngu Hién trong Pao gido. Ngoai ra, cac cung pham
nhu Tam Sanh, E mao huyét cung y nghia biéu twong ciia né ciing duoc dan gian t1ep
nhén va thyc hanh linh hoat nham pho bay 10ng thanh kinh va gti gim udc vong cau
mong nhan dugc sy vu ai va phudc lanh tir thanh than.

Nghi 1¢ din gian ciing chita dung mot s6 thuwe hanh mang tinh biéu tirgng cua
nghi 1¢ Pao gido. Cac thyc hanh két ndi véi than linh nhu a6t ba cay huong thé hién
cau trac Tam gidi, cach st dung kiéu bai Thai Cuc 4n hay sb 1an lay trong nghi 18
dan gian ciing mang cac y nghia biéu trong nhu trong Pao giao.

3.4.Pong thai ciia nghi 1€ lién quan dén Pao gido trong tin ngwéng din gian
cia nguwoi Viét & Trung bo

3.4.2. Twong tac véi tin ngudng hén linh: luan chuyén tinh thiéng va md
thirc hoa nghi 18 dan gian.

Cac yéu to nghi 18 Pao gido tham gia tuwong tac véi tin ngudng hdn linh dé xuc
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tac cho sy luan chuyén cua tinh thiéng (thieng hoa, giai thiéng hodc tai thiéng) trong
nghi le dan gian. Sy twong tac nay dong vai tro thiét lap, chuyen doi hodc hoa giai
cac moi lién két xa hoi va tdm linh gitra con nguo1 va thanh than. Nhirng yeu t6 Pao
gido con tao diéu kién cho viéc thiét 1ap cac mod thuc nghi 1& duoc chuan hoa. Cu
thé, né tro thanh khuon mau trong viéc nhu biéu tuong hoa nghi 1, phan hoa dién
trinh, phan cap cAu triic va pham trat va thiét 1ap nhiéu quy chuan khac trong thuc
hanh nghi 1& dan glan Pong thai trong tac nay da khién cho cac nghi 18 trong tin
ngudng dan gian von roi rac, linh hoat va cuc bo tro thanh he théng duoc chuan hoa,
c6 cu tric, dugc khudn dinh chit ché va thong nhat.

3.4.3. Twong tic v6i Phit gido va xu hwéng Phat gido héa nghi 1¢

Su suy tan cua Pao gido ¢ Viét Nam da khién bdi canh truyén thira va thuc hanh
nghi 18 Dao gi4o bi gian doan va phan manh. Trong bdi canh d6, nhiéu Pao si, phap su
Pao gido di chu dong hoa minh vao doi séng tin ngudng dan gian. Cac yéu té nghi 18
Pao gido da twong tac va hoa quyén véi cac thuc hanh Phat gido hoac tin ngudng dan
gian va ma thuat ban dia. Bén canh d6, hé théng than linh Pao gido von dugc tich hop
tir 1au doi trong chuia Phat ciing dan bi loai bo khoi hé théng tho tu caa nhiéu ngdi chua
trudC C4C cudc cai cach Phat gido ciling kéo theo sy mat dau hoac mai mot cac nghi 18
lién quan dén Dao gido trong dan gian.

Mit khac, nghi 1€ Pao gido ciing twong tac va dung hop vao nghi I& Phat gido qua
su tiép nhan cha dong tir cac tu si. Voi truyén thdng dung hop Tam gido sau xa trong
lich str, nhiéu nghi I& Pao gido da dugc cac tu si dam nhan nhu mot sy ké tuc truyén
théng nghi 18 vén c6 cua nha chua. Du dang ¢ vi thé yéu, nhung cac yéu t6 nghi I Pao
gido van co nhitng gia tri khéng thé pha nhan, dugc nghi 18 Phat gi4o duy tri boi n6 bo
khuyét duoc nhitng khoang trong ma nghi 18 Phat gido va nghi 1& cac tin ngudng dan
gian ban dia khdng lap day dugc.

Tiéu két chwong 3

Ba nhém loai hinh nghi I1& cau phc, giai ach nhuong tai va té do cho thay cac yéu
t6 Pao gido dd duoc tin ngudng dan gian tiép nhan nhu 13 thao tac chuan hoa dé hoan
thién kha ning dap tmg da dang cac muyc dich thuc hanh ctua ngudi Viét tir truyén thong
dén duong dai. Cac dic diém va dong thai caa nghi 18 lién quan dén Pao gia phan anh
rd anh huong cia nghi 18 dan gian trén cac phuong dién vii tru luan va cau tric thé gidi,
than linh cia Pao gido. Nhitng dong thai twong tic véi tin ngudng hon linh ban dia va
véi Phat gido. dd xuc tac cho sy luan chuyén cua tinh thiéng va mé thic hda nghi 18 dan
gian phan anh cac bdi canh lich st va vin héa ciia xu hudng Phat gido hoa trong thuc
hanh nghi 18 tin ngudng dan gian & mién Trung hién nay.

Chuong 4.
PHU THUAT LIEN QUAN PEN PAO GIAO TRONG TiN NGUONG DAN
GIAN CUA NGUOI VIET O TRUNG BQ

4.1. Tong quan vé phu thuit Pao gido

Phi thuat Pao gido, theo nghia rong chinh 1a Dgo thudt, tac chi mot tap hop gom
nam loai hinh phép thuat khac nhau cua Pao giao, gdm Son thudt, Y thudt, Ménh thugt,
Twoéng thudt, Boc thudt goi chung 1a Ngii thudt. Theo nghia hep, pht thuat Pao gido
chinh la Phu chu thudt, tirc bua cha Dao gido, mot thuat moén trong Son thuat. Phu va
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chii thuong gan bé mat thict, pha tron nén thuong duoc goi chung la pht chd, hay bua
chl hogc bua. Bua chu Dao gido 1a h¢ thong phép thuét va biéu tuong cua linh gidi, bao
gom bén thanh phan co ban 12 Phi, Chu, An, Pdu.

4.2. Loai hinh phu thut lién quan dén Pao gido trong tin ngudong dan gian ciia
nguoi Viét & Trung b

4.2.1. Loai hinh phu thuat tién doan

Cac hinh thai Boc thugt cua Pao gido nhu hé thong luan doan Ti vi, Nhdm don, cac
phép coi ngay theo Ngii Hanh, Thién Can, Dia Chi, Thap Nhi Kién Trir, Nhj Thap Bat
T, Kinh Kim PhQ, Luc Diéu... da ¢ anh huéng rd nét doi véi cac hinh thai béi toan
dan gian nhu xem ngay, xin xam, xin qué, coi gio trong tin ngudng dan gian. Thuat mon
tréng thudt ctia Pao gido, ma noi bat 14 trach tweng va mg aréng ciing la nhiing phep
béi hi¢n hién mot cach sau rong trong doi song tin ngudng dan gian, tu tién doan gia
trach, mé phan, diéu chinh, xt ly bang tran yém, diéu hudéng, hoic thuc hanh nghi I&.
C4c hinh thai B6i toan lién quan dén Pao gido da duoc dan gian van dung nhu 1a cach
thire tién doan va quan Iy cac chién luoc tdm linh va ang xt c& nhan va cong dong.

4.2.2. Phu thuat bao vé va phong vé

Cac yéu t6 Pao gido duoc dan gian tiép nhan va thyc hanh dya trén hai nén tang cin
ban. Thi nhat, nguyén Iy phong vé trong khoa phong thuy Dao gido da dugc van dung
vao cac loai hinh phl tran phong thay. Thir hai, cong ning bao hd cua cac vi than Pao
giao duoc nguoi Viét dua vao cac hinh thai phu thuat bao ho nha cua va con ngudi
trong tin tuc dan gian. Nhitng phd tran phong thuy anh “huong Dao gido nhu Tran
phong, hé phu, Tién Thién Bat quai da tham gia vao doi séng tin ngudng dan gian nhu
nhitng hién vat thiéng c6 cong niang tran vé. C4c loai phi thuat bao ho nha ctira ¢ dan
gian di dua vao hé nhan than cia Pao gido nhu L3 Ban, Khuong Thai Cong véi mot
sac manh thiéng cé kha nang tran ap ta quy trong linh vuc xay dung, tao tac. Mot sd
hinh thai phi thuat Pao gido dan gian Viét Nam nhu bt tich giang but, 4n thanh hoac
mau thanh dé tao nén mot sé dang bua hé ménh, va duoc tin rang c6 sic manh bao ho
than mang con nguoi.

4.2.3. Phu thujt tran ngy va diéu chinh

Cac nguyén ly trong Tran thugt Dao giao hi¢n dign trong nhiéu hinh thai phu thuat
dan gian dudi mot so tén goi nhu yém, ém, tong, nthO’ng _Trong do, cac hinh thai Tran
trach hién dién rat pho bién trong tin ngudng dan gian mién Trung véi muc dich bao vé
nha ctra va dat dai trudc tac dong cac truong khi xau hay ta ma, quy quai. Loai hinh
phu thuat nay dwogc biéu hién da dang qua cac hinh thirc tran nhu Thach Cam Puong,
Khuong Thai Cong, twong hd, tuong chd da, qua bau tién, guong, tranh hoic phic tap
hon nhu dung than sa, chu sa hoic cé4c loai bua tran trach chuyén biét. Ngoai ra, loai
hinh phu thuat nay con bao gém mot sb hinh thai tran bang linh vat nhu cho da, bang
than hiéu nhu Thach Cam Pong, trdn bang biéu tuong thiéng nhu Hau Thién Bat Quai
Db nhiam muc dich tran ngu truéc c4c trang théi xung, hung, sét trong quan niém dan
gian. Ngoai ra, dan gian con co loai hinh phu thuat dleU chinh thdng qua nguyén Iy
thanh tay bang viéc van dung tong hop cac quan ni¢m vé ué-tinh, am- duong, hén via
va quan ni¢m vé cong ning cua cac loai vat chat thiéng nhu chu sa, than sa, cling nhu
hé than linh ¢ chitc nang trir ué tap nhu Ngii Loi, Hoa Quang Pai Dé..

4.2.4. Phu thuat héa giai, trir tai
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Loai hinh phu thuét ndy bao gdm céc loai hinh bua chi tran ap trudc cac bién cd cua
thién tai, bénh tat vén dua trén sttc manh ctia cac than linh Pao giao nhu Bic Pé Chan
Vii, Pong Nhac Pai Dé, Tir Vi Pai P hoidc cac cau than chi nhu Luc tw chdn ngén
hodc danh hi¢u cua Am Pau That Tinh...Phirc tap hon, phu thuat Pao giao con dong
vai tro nong cot trong cac hinh thai phu thuat hoéa giai nhiing cai chét bat thuong, lién
tlep ma dan gian goi 1a tring tang, tring tang lién tang dé tiéu trur tai hoa cho ngum
song. H¢ phap thuat anh huong Dao gido nay dugce dan gian goi la * ‘vém trung”, “gidi
trung”. Day la loai hinh phu thuat tong hGp van dung rat nhiéu chung loai bua cht,
nhiéu vi than Pao gido khac nha nham hoa giai va triét tiéu cac moi tai wong. Loai bua
tiéu biéu cho loai hinh nay la bo dao Luc Thu Hai Hoi voi su xuét hién hé thong phu
thuat xen 1an Pao gido, Phat gido rat phirc tap.

4.3. Pic diém ciia phu thut lién quan dén Pao gido trong tin nguwong dan gian
cia nguoi Viét & Trung bo.

4.3.1. Phu thuat dan gian chira dwng ndi dung cia Ngii thuat Pao giao

Mbi loai hinh trong Ngii thuat Dao gido (Son thudt, Y thudt, Ménh thudt, Tuéng
thudt Vi Béc thudt ) déu c6 anh hudng nhat dinh trong tin ngudng dan gian Trung b,
trong d6, Son thudt, Twéng thudt Vi Boc thudt 1a ba linh vuc ¢6 anh huéng manh mé.
Trudc tién, dadm nét hon ca l1a thudt Phu chd, thuat mon trong Son thudt nay dugc dan
gian Trung b tiép thu rd nét ca trén phuong dién nguyén 1y va biéu twgng, trong dé lay
an quyét, phu hiéu va cha ngit Pao gido 1am nong cbt. Thtr dén, mot sb thuat mon trong
Tudng thuat cua Dao giao nhu Thién Tudng thuat, Dia Tudng thuat, Nhan tu’O'ng thuat,
Trach Tudng thuat... cling &nh hudng sau rong trong doi song phu thuat dan gian mién
Trung. Béc thudt ma cu thé 1a Chiém béc va Ky Mén ciing tham gia ¢ nhitng muc do
anh hudng khac nhau. Ngoai ra, phu thuat trong tin ngudng dan gian Trung bd cling
tich hop mot s6 noi dung cua hai thuat mén Y thuat va Ménh thuat. Tri thuc y thuat,
phuong duoc Pao gido duoc nhiing thay man, thay lang ap dung vao viéc bdc thude,
cham ctru. Cac sach Ménh thuat Pao gido nhu Chu Dich, Ménh Ly Bat Tu, Tw Vi Pdu
S6,...duge cac thiy tudng sd ap dung trong viée tién doan van ménh. Hay , mot sd tin
tuc vé bua chu trong Son thudt, béi toan trong Béc thudt, xem nha cira, bép nic, md ma
trong Trach tuong, Mo tuwong da thuc su tré thanh mat phén khong thé tach roi cua doi
song tin ngudng dan gian khu vuc nay.

4.3.2. Phu thuat dan gian mang ciu tric thanh phan cia phu thuit Dao giao

Cac dic diém cu trac Phu, Chii, An, Pau ciing dugc tim thiy trong cac loai bua
chu lién quan dén Pao gido trong tin ngudng dan gian cua Trung bo. Trudce hét Bua
dan gian chiu dnh hidng hé thong phi do Pao gido. Hé thong phu d6 nhu Tam Thanh,
Nhdt-Nguyét, Nhat-Nguyét-Tinh, Bdc Dau That Tinh, Nam Pau Luc Tinh, Nhj T, hdp Bat
T0, Phong, Vii, L6i, Pién biéu trung cho mdt quyén luc than thanh Pao gido ngu tri
trong mot dao bua.

Bén canh d6, bua chu dan gian con chiu anh hudng chi ngir Pao giao. Nhirng cau
than chu, khau quyét hodc kinh van dugc truyén day trong nodi phai hodc dugc truyén
tai trong cac sach chu thuat Pao gido dugc lan téa va anh hudng xudng dan gian, duoc
cac théy bua st dung nhu la mot thanh ph?m quyét dinh dén su hiéu nghiém ctia mot
dao bua.

Ngoai ra, bua cht dan gian con chiu anh huong tur an, quyét, dau Pao gido. Do 1a
cac hé thii quyét va phdp dn dugc cac thay phéap dan gian sir dung trong nhiéu nghi 18
va thuc phu thuat khac nhau nhu trai tiéu, triu thinh than linh, tiéu diét td ma quy
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quai, cau than linh ban on giang phudc, trin yém, lam thiéng bua...

4.3.3. Co ché tao sinh, phwong thirc sir dung ciia bua chii dan gian va nhiing
anh hwong caa bua chu Dao giao

Bua chii dan gian dwoc hinh thanh trén co sé cdc bi phdp Pao gido. Mot mot sd
luong dang ké bua, chii, thudt trong tin ngudng dan gian dugc thuc hanh dua trén cac
bi phap Pao gido va nén tang phu thuat Pao gido. Do 1a hé théng phéap thuat bi truyén
nhu than cht, mat chd, bat quyét, 1am thiéng bua va nudi 4m binh tai am riéng, duoc
truyén day kin trong ndi bd qau hé thdng vin ban mang tinh cong truyén hoic ngdn
truyén.

Phuwong thitc sw dung bua chu ddn gian twong dong véi cdc dung phap bua chu cua
Pao gido. Cac phap dung bua von c6 ciia Pao gido nhu hGa phdp (dot), béi i phap (deo),
thiép phdp (dan), ngdt phap (uong), chir phdp (sdc), sdt phap (xoa) VA tdy phdp (tim
rira). cling duoc dan gian tiép nhan va s dung v6i khong nhiéu sai khac.

4.4. Pong thai cia phu thuit lién quan dén Pao giao trong tin nguwdng dan gian
cia nguoi Viét & Trung bo

4.4.1. Mot giao diém phirc tap: sw két hop véi phu thuiat Mat téng va cac
truyén thong phu thuit khac

Phu thuit Dao gido khi dugc tiép nhan vao tin ngudng dan gian Trung bd da cé
nhiing tuong tic phiic tap véi nhiéu truyén thong phu thuat khac. Trong d6, dang chu y
1a sy két hop voi phu thuat Phat giao Mat Tong. Mot s6 dao bua trong tin ngudng dan
gian Trung bo cho thay sy két hop rd nét cac biéu twong vil tru luan ciia Pao gido (nhu
Bat Quai, Ngii Phuong) v6i Luc ty Pai Minh Than Chl (4n Ma Ni Bdat Mé Hong), biéu
twong Phat Mau Chuan Dé, biéu tuong Chuédn Pé Ty Luan Quéan PO, chtt Chuin Dé
trong Mat giao. Ngoai ra, phu thuat Pao gido con két hop véi Tinh Do tong qua cac
biéu tuong vé phat A Di Da, Quan Thé Am than cha. Pong thai twong tac v6i nhiéu
truyén théng phu thuat khac nhau da tao nén mot di¢n mao phu thuat da dang va phurc
tap 0 Trung bo.

4.4.2. Mé rong ranh giéi truyén thong: nhirng tuy bién trong bdi canh hién dai
cua phu thuit

Phu thudt Pao gido hay nhiing phin ban cua no trong tin ngudng dan gian khong bi
loai bo trong xa hoi hién dai, nguoc lai né van ton tai, dap tng nhiéu nhu ciu da nghia
phat sinh trong canh hudng va muc dich da dang cua mot xa hoi dang thay d6i khong
ngung. Phu thuat khong chi van ton tai trong thoi hién dai ma cai hién dai con tao ra
nhirng y nghia madi cho phu thuat. Cac loai bua Dao giao trudc day vén c6 pham vi six
dung trong doi sdng ton giao, ngay nay phu thuat dd mo rong ranh gioi, tham gia giai
quyét van dé trén nhiéu chiéu kich, ddp Gng su gia ting nhu cau cua doi song thé tuc.
Mot s6 minh chimg tiéu biéu cho sy mé rong ranh gioi nay la sy tham gia cua bu chu
vao linh vuc giao thong hién dai, bua chi va cac moi quan h¢ canh tranh va bat an cua
thi truong nhu thac day tién do giao dich bat dong san, doi no, tri¢t ha dbi thu canh
tranh,...

Tiéu két chwong 4

Pic diém va loai hinh phu thuét lién quan dén Pao Gido trong tin ngudng dan gian
Trung bo phan anh mdi quan hé da chiéu va sau sic gitta cac hinh thai phu thuat dan
gian v6i phu thudt Pao gido. N6 minh chtng vai trd quan trong cua ctia cac yéu td Pao
gido trong viéc dinh hinh nén déc trung van héa phu thudt ciia nguoi Viét. No cling cho
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thay su linh hoat va suc sdng tao cua cac yé€u to tin ngudng, ma thuat noi sinh trong qua
trinh ti€p bi€n vdi cac y€u bén ngoai, tinh chat dé cling da tao nén sy phong phu va da
sdc mau cua tin ngudng dan gian nguoi Viét ¢ Trung bo.

Chuwong 5.
MOT SO LUAN BAN VE NGHI LE VA PHU THUAT LIEN QUAN DEN PAO
GIAO TRONG TIN NGUO NG DAN GIAN CUA NGUOI VIET O TRUNG BQ

5.1. Cac dinh kién va quan diém da chiéu vé nghi I& va phu thuat

5.1.1. Cac dinh kién vé nghi 1& va phi thuat

Lich str nganh dan toc hoc va nhan hoc da c6 thoi gian dai ap dat cac pham tru cing
nhac vao cac truyén théng nghi 18, phu thuat trong tin ngu’O’ng dan gian. Quan diém tiép
can tién hoa ton gido trong nhan hoc thoi ky dau da quy gan nghi 1€, phu thuat trong tin
nguong da gian la nhirng hinh thai nguyén thuy, so khai, thap kém. Chu nghia thuc
ching co dién lai dién giai nghi 18 va phu thuat trén khung ddi sanh ma thuét-tén gido-
khoa hoc, con tin ngudng dan gian bi quy chiéu vao khai niém ton gido tir phwong Tay.
Lbi dién giai nay da dan dén tin ngudng dan glan bi xem la thap kém hon ton giao co
thé ché, dong thoi nhitng hanh vi tim linh bi an, mot s6 nghi 18 dan gian, thuc hanh boi
toan, bua chu... bi ddn nhéan 13 lac hdu, mé tin. Nhitng dinh kién nay ciing tac dong dén
chinh sach ctia Nha nuée ddi véi tin ngudng dan glan

5.1.2. Nhirng quan diém da chiéu vé nghi 1& va phu thuat

Duéi ling kinh chirc ning luan, cac dang thtc thuc hanh nghi 1&, phu thuat tin
ngudng dugc chii y xem xét dén tinh théng nhét trong cac loai hinh t6n gido tin
ngudng, gop phan xda md su so sanh cao-thap giira tin ngudng va ton gido. Thuc hanh
nghi 1€ duogc nhan manh vao vai trd dinh hinh va cung c¢d cac chire nang xa hoi cua no,
dic biét 1a kién tao va cung cb ban sic & cip dia phuong. Tuy nhién, ling kinh nay
cling c¢6 vé gap kho khin trong viéc giai quyét cac khia canh dic thu hon ciia phu thuat,
vi vy, phu thuat van 1a chu dé nhay cam, bi gat ra ngoai 1é.

H¢ hinh cha nghia kién tao ciia nhan hoc hién dai dua ra nhitng dién ngon khac biét
v6i nhitng gi vén dugc dé cap mot cach phd bién trong cac khudn kho dién giai truyén
thong. Nghi 18 va phu thuat trong tin ngudng dan gian dugc nhan manh dén tinh da
dang v€ ¥ nghia va trai nghiém ton giao. Ho khong chi xem xét cac chirc nang ma con
cht ¥ céc boi canh, cac chiéu kich biéu tuwong, ciing nhu cac trai nghiém ton gido va
cam xuc.

Nhiing luan ban vé nhitng dinh kién va quan diém da chiéu & phan nay nham néi 1én
ban chat phuc tap, kho nam bét ctia nghi 1& va phu thuat va tinh twong d6i ctia hé hinh
nghién ctru khi tiép can chung. Tinh twong ddi vin hoa dit ra viéc can chip nhan nhiing
dién giai da nguyén va khac biét tir cac hé hinh nghién ctru khic nhau trong dénh gia
nghi 1& va phu thuat dan gian.

5.2. Boi canh hoa nghi 1, phu thuit lién quan dén Pao gido va nhirng y nghia
an tang

5.2.1. Nghi I& va phil thuat nhwr 13 cach tri nhan thé giéi va wng xir vin hoa

Nghi 18 va phu thuat trong tin ngudng dan gian phan anh niém tin, gia tri, quan niém
va cach ang xir caa ca nhan va cong dong ngudi vé thé gisgi. N6 cho thay cach nguoi
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Viét dinh vi, dién giai vé méi twong quan Thién-Dja-Nhan trong cau tric thé gisi. N6
cling phan anh quan niém vé thé gisi song doi tw nhién-siéu nhién, am-dwong song
hanh caa ho. Cudi cung, nghi 1& va phi thuat cling con phan anh quan niém vé nguon
gdc cua ban thé va cac gia tri dao duc xa hoi di kém.

5.2.2. Nghi 1& va phu thuat nhw 1a co ché khang cuw cac méi de doa va tim kiém
an ninh tinh than

Trudce hét, thuc hanh nghi 18 va phu thuat nhu 1a mot cong cu dé kiém soat, mot co
ché bao vé truéc cac méi de doa dugc nhan thirc hoic wéc doan. N6 con nhu 1a mot co
ché khang cu trudc cadc méi de doa hién hitu, chong lai su xui xéo, bat trac, hoa giai lo
au, so hdi. Thuc hanh nghi 1€ va phl thuat con la mot sach lugc mang tinh vin hda
nham tim kiém an ninh tinh than vé sic khoe tinh than va thé ly. Chdng con 1a mot
chién luoc tim kiém an toan vé sinh ké qua niém tin dugc than linh che chd, kha nang
tién doan trudc sy viéc va su quan ly cac mdi lo lang. Sau cing, nghi 18 va phu thuat
con 1a cach nguoi Viét & khu vuc ndy giai quyét cac méi ban tdm vé linh hon va céi
chét cua nguoi than ¢ thé gisi bén kia nhiam tim kiém sy binh an va thanh than cho ban
than. Nhu vay, nghi I& va phu thuat lién quan dén Pao gido nhu nhitng khuén miu van
héa quan trong ma qua dé gitp ho chu dong phong vé hoic d6i mat véi cac méi de doa
mang tinh hién sinh nham tim kiém an ninh tinh than.

5.2.3. Nghi I& va phu thuét nhw 1a truyén thong niém tin vé cai thiéng va sw ing
nghiém

Niém tin va sy ang nghiém 1a hai yéu t6 co ban d6 gan két chat ché, nudi dudng mot
hé thong niém tin va sy kinh ngudng trong tam thic tén giéo cia ngudi Viét. Chang thic
day viéc thyc hanh ciing nhu kién tao nén cac 16p nghia tim linh an tang nhung then chét
ctia nghi I& va phl thuat trong tin ngudng dan gian. Tinh thiéng hién dién thuong truc
trong cé4c di san va thuc hanh ton giéo béi né ludén dugc cang ¢, luan chuyén va tai thiét
lap. Céc yéu t6 nghi 18 va phu thuat Pao gido x(c tac cho sy thiét 1ap va luan chuyén nay,
d6ng thoi tham gia vao viéc tao ra cac tac nhan cua sy tng nghiém. Cac quy chuan vé céi
thiéng trong nghi 18 va pht thuat Pao gido cung cap nén tang ning lugng tam linh cho
viéc xay dung tinh hiéu nghiém nay, du su ang nghiém do6 co thé duge dat vao cac dang
vat chét, con ngudi hay céc vi than linh.
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5.3. Gia tri va thudc tinh viin héa ciia nghi 1& va phu thuit lién quan dén Pao
giao

5.3.1. Gia tri ciia nghi 1& va phu thuat

Gia tri vin héa xa héi: Nghi I& va phu thuat lién quan dén Pao gido trong tin
ngudng dan gian Trung bo 1a phuong tién biéu hién, duy tri cAc chuan muc va gia tri
van hoa-xa hoi, gop phan quan trong trong viéc dinh hinh va cang ¢ céu trac vin hoa
tam linh cua nguoi Viét & ving ndy. Trudc hét, cac yéu té nghi I& va phu thuat Pao
gi4o ndi riéng, thuc hanh nghi 1& va phu thuat trong tin ngudng dan gian ndi chung la
nhitng biéu hién cua cac gia tri vé chuan muc, truyén théng van hoa va y niém vé dao
dac. Ching cling dugc sir dung nhu 1a mot cdng cu dé gia cuong cac chuan muc van
hoa-xa hoi. Ngoai ra, thuc hanh nghi 18 va phu thuat con 1a co ché quan trong trong
viéc thiic day su gan két xa hoi, tham gia giai quyét xung dot, cung cd y thie tap thé va
nhan thic vé ban sic chung.

Gié tr tinh than va tam Iy: Nghi I& va mot s6 phuong thuat Pao gido ciing mang
dén gié tri tri liéu. Ching ciing tham gia vao viéc tri liéu mot sé dang thirc bénh tat
mang tinh van héa. Nghi 1& lién quan Pao gido ciing ting cuong lién két cac ca nhan
véi cong dong trong viéc tran an. Phu thuat ciing ting cuong su lac quan, gia cd niém
tin va hy vong trudc ndi so hdi chdng lai nhirng lo au, so hai cua cudc sdng. Céc nghi 18
va phl thuat lién quan dén DPao gido da cung cip khudn khd vin héa dé nguoi Viét
Trung bo dién giai va tim kiém ¥ nghia trong cac su kién trong cudc sdng, dic biét 1a
nhitng thoi diém kho khin hodc dau thuong.

5.3.2. Thudc tinh viin héa cia nghi I& va phu thuat

Nghi 1é va phu thudt la tan duw, lac hdu hay 1& mét phan cua céi hién dai: Nghi 18 va
phu thuat lién quan dén Pao gido trong tin ngudng dan gian ting dugc xem 14 tan du
ctia Pao gido hoic 1a dau tich “héa thach” sot lai caa nhitng thoi dai di qua, c6 vé nhu
xo ctng va lac hau. Tuy nhién, dd 1a mot phan quan trong cua truyén théng nhung
nhitng thuc hanh nay khong dbi 1ap véi cai hién dai, nguoc lai, ching van dong va
tham gia vao mot méi twong tac phrc tap véi nd, dong thai ndy cho thay kha ning thich
mg nang dong cua ching véi sy da dang caa doi song duong dai.

Niém tin ngdy tho hay la chién lwoc Iy tinh: Nghi 1&, phi thuat lién quan dén Pao
gido trong tin ngudng dan gian khong phai la niém tin ngdy tho ma 1a dang Iy tri tinh
than c6 chi dich, noi ma hanh dong va niém tin vé ching duoc dan dat bai cac gia tri
vé tinh thyc tién, ly tri, chu quan, tu do va c& nhan hda. Chlng tap trung viéc giai quyét
c4c thach thirc hién sinh, céc van dé thuc té, thao g& nhiing didu trugc mat va mang
tinh thyc tién trong doi séng hién tai. Tinh Iy tri thé hién ¢ su chat loc ¢d chu dich gia
tri tir cac truyén thong ton gido khac nhau, n6 1a su phan ung hop 1y khi dbi mit véi su
lo ling va nhitng bap bénh khéng thé doan trudc tham chi d6 1a mot chién luge tim
kiém an ninh tinh than. Ngoai ra, chiéu kich chu quan va tu chu dugc thay rd théng qua
xu huéng c& nhan hoa va tu do héa trong thuc hanh. Mbi truong dién giai va tiép nhan
cta no 1a rong ma, mot sé biéu tuwong nhét dinh ¢é thé biéu hién cho nhiéu ndi dung va
y nghia khac nhau theo quan diém va mong muén c6 chi dich cua riéng mdi ca nhan
hozc nhém cong dong.
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5.4. Mt s6 dic trung khu vuc va nhirng thach thire dwoc dur béo

5.4.1. Mgt sé diic trung khu vuc

- Nghi I& va phu thuat lién quan Pao gido ¢ Trung bo lai mang rd dic trung vé tinh
pha tron giira cac yéu tb ban dia va ngoai lai Viét, Hoa, Cham.

- Nghi I1& va phU thuat & Trung bo ciing chiu d4nh huéng Phat gido dai thura va xu
huéng Phat gido hda ngay cang ré & ca hinh thic, ndi dung 1an doi ngii thuc hanh.

- Nghi 18 va phu thuat lién quan dén Pao gido & mién Trung van chi yéu van nam
trong khudn kho truyén thong khoa nghi va phu chi Bao gido.

- Nghi 18 va phu thuat ¢ viing nay duoc to chac va truyén thira chi yéu qua hé thong
van ban dién ché, kinh sach phai sinh va mang tinh cong truyén hon 1a bi truyén hoac
tam truyén nhu cac phap su, thay bia, thay mo, thay ngai ¢ hai mién Nam BAc.

-Hé théng nghi 18 & mién Trung ciing mang rd anh huéng cua cac truyén théng nghi
1& cung dinh hon.

- Nghi I va phi thuat lién quan dén Pao gido ¢ mién Trung noi bat véi tinh khang
cu bai nhitng thach thic vé méi truong séng, bdi canh lich sir va truyén thong van hoa
dac biét caa vung.

5.4.2. Nhizng thach thirc dwoc du béo

- Viéc loi dung nghi 1&, phu thuat va cac hoat dong tin ngudng dé truc loi ca nhan,
budn than ban thanh, ltra dao tam linh, loi dung tin tAm dé hd hao cung té, cung duong
la nhitng thach thire dang ké trong xa hoi duong dai.

- Sy mU quéng, thiéu hiéu biét trong thuc hanh nghi I& va phil thuat lién quan dén
Pao gido con lam tang thém sy phu thuoc qua muc cia con ngudi vao cac thuc hanh
nay, tao nén cac trao luu tdm linh mé tin, lam triét tiéu dong luc va nd luc tu than cua
ca nhan, xa hoi trong viéc vuot 1én nhitng khé khin va thach thtc caa doi séng.

- Thuc hanh nghi 1& va phu thuat lién quan dén Pao gido cling con c6 thé d6i dién
véi thach thirc x6i mon cac gia tri van hoa von cd. Nghi I& khéng con mang tinh thiéng,
danh mat gia tri truyén thdng, bi san khau hoa, mang tinh trinh dién hon 1a hanh vi cta
long tin tam hoac thuc hanh di san. Cac ¥ nghia van hoa cong dong, duc tin va tinh than
c6 thé bi bién d6i tir sy sing kinh tam linh, ban sac tap thé sang tu loi ca nhan, thuong
mai hoa.

- Nhitng thuc hanh nay tiép tuc gip phai thach trudc cach nhin cia chu nghia thé tuc
va chu nghia duy 1y hién dai. Ching tiép tuc dting trudc sy hoai nghi, bac bo, bi xem 1a
lac hau, khdng con hop véi thot hién dai.

- Qua trinh hién dai hoa nghi 1& va phu thuat trong tin ngudng dan gian cling s&
khién cho viéc thuc hanh cac truyén thong nay ngdy cang mang tinh chu quan va ca
nhan hoa. Piéu nay ciing dit ra nhiing thirc thic vé sy sai 1éch ban chit va y nghia biéu
tuong ct 18i caa nghi I, phu thuat qua nhitng dién giai chi quan cuia ca nhan.

- Cudi cuing, su phat trién cua cong nghé va truyén théng hién dai ciing mang dén
nhitng thach thuc vé tinh xac thuc hodc hiéu sai gié tri do s6 héa va tach roi cac thuc
hanh nghi 18 va phu thuat véi cac bdi canh van hoa dac thi vén co.
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Tiéu két chwong 5

Chuong nay da ban luan vé cac quan diém tiép can da chiéu, néu lén nhiing gia tri,
thudc tinh vian héa cling nhu mot s6 dic trung ving mién va nhirng thach thirc duoc du
bao cuia nghi 1€ va phu thuat lién quan dén Pao gido trong tin ngudng dan gian. Su khac
biét va tinh chu quan cta hé hinh d3 dit ra vai tro cua viéc xem xét nghi 18, phu thuat
theo nhitng bdi canh dic thd cua thé gidi quan, dong luc van hoa, niém tin cia nguoi
thuc hanh dé kham pha duoc nhiing 16p nghia an tang dé bi bo qua. Tir cac y nghia
duoc pham pha, chuong nay da luan ban vé cac dic trung, gia tri va thach thuc cua
nghi 18 va phu thuat, dé tir d6 c6 cai nhin khach quan, dung gia tri va xu hudng van
dong cua chiing. Du duoc nhin nhan danh gia theo goc do nao, nhitng thuc hanh nghi 1
va phi thuat van ludn c6 nhitng gia tri vian hoa-xa hoi, tinh than-tam 1y doi véi ca nhan
hoic mot nhdm x4 hoi nhat dinh.
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KET LUAN

Véi muyc tiéu 1am sang té moéi quan hé va sy twong tac giita Pao gido va tin
ngudng dan gian, bang cach dua ra nhitng dau 4n Pao gido qua loai hinh, dic diém va
dong thai, luan an da chi ra méi quan hé phuc tap gitta Pao gido va tin ngudng dan
gian, cling nhu sy lién d6i va tinh ning dong cua nghi I& va phi thuat trong doi séng
tam linh nguoi Viét. Tiép can cong niang nghi 18 va phu thuat tir goc d6 chu thé thuc
hanh, luan 4n da noi [én y nghia va vai tro cua nghi I€ va phi thuat lién quan Pao gido
trong doi Song van hoa dan gian co truyen va duong dai. Luan an ciing da dua ra mot
diém nhin va cach tiép can méi dé hiéu vé nghi I8 va phl thuét trong tin ngudng dan
gian, khac vai cach nhin hoi hot, co dinh kién vé ching. Nhitng muc tiéu d6 da dinh
hudng va cung cap khudn khd nhat quan cho cac nghién ctu duoc thuc hién trong
toan bo luan an.

Qua con duong di cu va giao luu van hoa Pao giao da co mat va bam ré sau vao
doi song tin ngudng dan gian Trung bo, gop phan dinh hinh nén di¢n mao van hoa da
dang caa ving. C4c nén tang trong ddng vé ngudn gdc, cac niém tin sung bai so khai,
nhitng quan diém triét hoc, nén tang dung hop Tam gido ciing nhu sy gap go cua hai
xu hudng Pao gido héa va dan gian hoa di xuc tién cho sy gan két va hoa tron siu sic
gitta Dao gido va tin ngu’O’ng dan gian. Piéu d6 da tao nén su cong cong sinh bén chat
giira cac yéu té Pao gido trong nghi I€ va phl thuat tin ngudng dan gian Trung bo ca
trén phuong dién niém tin, tinh tng dung thuc tién ciing cac nhu gia tri noi tai cua
chdng. Nhirng thao luan nay khéng chi quan trong cho viéc nhan dién qua trinh truyén
ba va su ¢ mat cua cac hé phai DPao gido ¢ mién Trung Viét Nam ma con cho nhiing
hiéu biét vé boéi canh, ban chat va dong luc cia mbi quan hé gitra Pao gido va tin
ngudng dan gian.

Nghi & trong tin ngudng dan gian cua ngudi Viét ¢ Trung b chira dung nhiing cau
tric, ¥ nghia biéu twong va su anh hudng sau sic cua Dao gido. Ching an tang dudi
nhiéu hinh thitc dung hop phirc tap véi Phat gido va tin ngudng dan gian, du khé nhan
dién nhung vo cung quan trong. Cac quan niém vii tru luan ciing nhu ciu trdc va mé
thire nghi 18 Pao gido da cang cd tinh toan dién va tinh thuc tién caa nghi I& dan gian.
D6 1a nhirng nén tang can ban gidp dan gian kién tao nén mot hé thdng nghi 18 dap ng
duoc nhu cau tam linh va thé tuc da dang cuia doi song. Vi vai tro then chot do, cac
yéu to nghi I1& Dao gido 1a thanh phan khong thé phu nhan trong cu trc nghi 1€ cua tin
ngudng dan gian. Chlng c6 mat trong rat nhiéu pham tro nghi 1& tir cau phuc, giai ach,
nhwong tai dén té d6 than linh va t6 tién. C6 thé néi cac yéu té nghi I& Pao giéo c6 anh
huong bao trum 1én doi séng tin ngudng dan gian cua nguai Viét Trung bo, tir nghi 18
thuong nhat, nghi 18 vong doi ca nhan dén hé thdng 18 tiét cong ddng. Cac nguyén ly cu
Pao gido di tham gia vao viéc luan chuyén vé tinh thiéng va sy mé thic hoa nghi 18
dan gian, 1am nén mot dién mao bai ban, trang trong, thAm dugm tinh nhan ban va
chiéu sdu vin héa. Do chira dyng nhiing gia tri khong thé pha nhan nén du Pao gido da
suy tan nhung mach ngudn nghi 18 Pao gi4o van tiép tuc duoc truyén tai va dugc don
nhan trong doi séng dan gian duong dai.

Khac voi hinh thirc an tang dudi 16p 4o dung hop da tang caa nghi 18, dién mao cua
phu thuat lién quan dén Pao gido trong tin ngudng dan gian Trung bo lai hién 18n kha
rd nét v4i anh hudng sau rong cua Ngii thuat Pao gido. Cac yéu té phu thuat Pao gido
da duoc tich hop vao nhiéu khia canh khac nhau cua doi séng ma thuat dan gian, tir cac
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hinh thirc boi toan, bao vé va tran ngu dén pho thuat diéu chinh va hoéa giai, hién dién
bang bac trong doi séng dan gian. Trén cic nén tang cian ban vé nguyén ly va thuc hanh
ctia Ngii Thuat, nguoi Viét trong ving da tiép nhan, két hop véi ma thuat dan gian voi
cac truyén thdng phu thuat khac dé tao nén cac nguyén ly va tap quan thuc hanh phu
thuat lai tap. Dudi su anh huéng da chiéu do6, phu thuat dan gian hoat dong trén mot bo
tiéu chuan da truyén thong, vira phan anh su tuan thu cac quy chuan bi truyén Dao gido
dong thoi ciing thich tng véi cac quy chuan mém déo, nhu cau da dang va thuc té cua
dan gian. Trong cac khudn khé vin hoa va bdi canh dic thu, phd thuat lién quan Pao
gido duoc tiép bién va ung dung linh hoat dé nam gitr thém nhiéu chac nang va 16p
nghia khac nhau. Kha ning thich timg d6, ciing véi cac dién giai linh hoat va mang tinh
c4 nhan hoa, da xtc tic cho sy m& rong bién do truyén thong caa phu thuat, dap tng
cac nhu cau tdm linh méi cua cac ca nhan va cong. Két qua 13, cac hoat dong phu thuat
lién quan dén Pao gido tuéng ching nhu ¢ xua va lac hau, van tiép tuc thich tng va
dap tmg duogc céc nhu cau da nghia cia doi séng hién dai.

Véi loai hinh, dic diém, dong thai da dang cing bdi canh twong tac van hoa phuc
tap, nghi 1& va phu thuat lién quan dén Pao gido trong tin ngudng dan gian di dit ra
khdng it chu dé can duoc luan ban. Nhitng thao luan nay 1a can thiét nham 1am sang
té ban chat, vai trd, gia tri ciing nhu cach ching ta tiép can va danh gia vé ching trong
nghién cau hoc thuat va trong doi séng. Cha dé vé nghi 1& va phil thuat dan gian vén
tén tai nhiéu quan diém dién giai xuat phat tir su khac biét trong quan diém tiép can
va nén tang hé hinh nghién ctu. Str dung 16i tiép can nhan hoc hau hién dai dé d¢anh
gia nghi I& va phu thuat theo hé hinh ciia chu nghia kién tao, luan &n cho rang trong
bdi canh hoc thuat hién nay, viéc tiép can va danh gia vé nghi I& va phi thuat lién
quan dén Pao gido trong tin ngudng dan gian can vuot ra cac khuon kho dién giai
truyén théng. Ching nén duoc tlep can va xem xét dya trén su da dang vé y nghia va
trai nghiém ton gi4o cua chu thé thuc hanh hon 13 nhitng thuc hanh phi khoa hoc, ky
la va khac biét. DBat nghi 1& va phu thuat trong nhitng khudn khé van héa va bdi canh
dac thu da cho thay rang cac thuc hanh nay chinh 13 co ché van héa cta sy tri nhan va
tng Xt véi thé gisi quan, 1a phan ung khang cu trudge cac moi de doa va 1a dong thai
tim kiém an ninh tinh than caa nguoi Viét. P6 1a nhitng thyc hanh vin héa duoc thic
day boi truyén théng niém tin vé cai thiéng va sy tng nghiém, 1a phuong thuc tim
kiém an ninh tinh than mang nhiing gié tri van hoa-x& hoi, tinh than va tam Iy nhat
dinh. Trong mdi twong quan véi céi hién dai va cac chiéu kich ly tri, nghi I& va pho
thuat lién quan dén Pao gido khéng phai 1a tan du lac hau ma 1a mot phan cua céi hién
dai. P6 khong phai 12 mot hé théng biéu thi niém tin ngdy tho va phi 1y tri ma 1a
nhitng hinh thai tong hop mang day pham chat ly tinh, dua trén sy chon loc gia tri va
nhitng chién lugc c6 chu dich.

Cac khuén khé ly thuyét va phuong phap nghién ctru dugc sir dung trong luan an da
gilp tac gia 1am sang to mdi quan hé va sy tuong tac giira Pao gido va tin ngudng dan
gian cling nhu ly gidi cong nang va cac dong luc thyc hanh nghi I€ va phu thuat. Ching
tdi tin rang, cac quan diém duogc dua ra trong luan an c6 thé s& gap phai nhitng quan
diém trai chiéu bai su khéac biét vé quan diém ly thuyét va hé hinh nghién ctu. Gitra
nhitng goc nhin nghién cau khac nhau, luan an ciing da cd gang dua ra mot s6 quan
diém riéng, du con so sai va khiém ton nhung hy vong s& 1am phong phi thém su hiéu
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biét vé nghi 18 va phi thuat Pao gido ciing nhu tin ngudng dan gian cua ngudi Viét o
Trung bo.

Mic du di nd luc duy tri cach tiép can cdi md va khach quan doi voi chu dé nghién
ctru, nhung khong thé tranh khoi mot sé danh gia chu quan va thanh kién an tang tr hé
hinh nghién ctru, tu tudng va quan diém ca nhan trong qua trinh dién di va hoan thanh
luan an. Mt khac, do nhimg diéu kién khach quan va cha quan vé béi canh va nang luc
nghién cau, nhiéu han ché trong ky nang nghién cau van con ton tai, chang han nhu
giai quyét su can bang giira quan sat thuc nghiém va tinh cha quan vé mat tam linh
trong qué trinh nghién ciu. Ngoai ra, luan an nay van con nhiéu van dé chua duoc giai
quyét rét rdo hodc con bo ngd. Chang han nhu, ban chat cua cac hién twong huyén bi,
cac biéu hién phi vat chat cua nghi I& va ma thuat duoc nhin nhan ra sao dudi goc do
hoc thuat? Méi quan hé giira hiéu qua nghi 18 va tinh hién dai, cach cac nghi 18 Pao
gido thich ung véi tinh hién dai trong khi van duy tri tinh thiéng liéng cua ching ra
sao? Tac dong cua cong nghé s anh hudng dén tinh xé4c thuc va hiéu qua tdm linh cua
nghi 1& va phl thuat nhu thé nao? D6 1a nhitng khoang trong nghién ciru chua duoc
kham pha hét. Hy vong sau luan an “Nghi 1é va phu thudt lién quan dén Pao gido trong
tin nguong dan gian cia nguoi Viét ¢ Trung bg” s& c6 thém nhiéu cong trinh nghién
ctru vé nghi I va phl thuat ciia DPao gido va cia tin ngudng dan gian trong tuong lai.

La nhitng budc di dau tién trong hanh trinh kham pha mét chu dé phuc tap va day
thach thirc, di con nhiéu han ché va két qua dat con khiém ton nhung tac gia tin rang
nghién ctu nay ciing da danh dau mot bude tién quan trong trong viéc nhan dién va
kham pha vé nghi 18 va phu thuat lién quan dén Pao gido trong tin ngudng dan gian caa
ngudi Viét & mién Trung Viét Nam.
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INTRODUCTION

1. Rationale for Selecting the Topic

Taoism, having entered our country through various routes of transmission, was early
localized and popularized to differing extents. It has become deeply integrated into the
Vietnamese Folk Religion. This integration presents both advantages and limitations;
therefore, examining and researching it is necessary to contribute to the preservation,
conservation, and promotion of its cultural values.

Today, the imprint of Taoism remains pervasive within the beliefs of the Vietnamese
in Central Vietnam, where rituals and magical practices emerge as emblematic expressions
of the religion’s presence and identity. Investigating Taoist-related rituals and magical
practices in the Folk Religion of this region will aid in identifying their scope,
characteristics, and dynamics of cultural interchange, as well as in discerning their role
within lived experience. Although this is a complex issue—characterized by
multidimensional relationships that are not readily disentangled—its study is both
significant and necessary in the context of religious belief research in Vietnam.

While scholars both domestic and international have addressed topics related to
Taoism in Vietnam, a focused study of rituals and magical practices associated with
Taoism within the Folk Religion of Central Vietnam from an ethnological and
anthropological perspective remains lacking. Thus, researching this subject will help fill
an academic gap and diversify approaches within the field of popular-religion and Taoism
studies in Central Vietnam.

For the reasons outlined above, we have chosen the topic “Rituals and Magical
Practices Related to Taoism in the Folk Religion of the Vietnamese in Central Vietnam” as
the subject of this doctoral dissertation in Ethnology.

2. Research Objectives and Tasks

2.1. Objectiv

The dissertation aims to elucidate the interactive relationship between Taoism and
Folk Religion, while also identifying the representative forms, characteristics, and
dynamics of rituals and magical practices related to Taoism within the popular religious
landscape of Central Vietnam.

Furthermore, the study seeks to highlight the role and significance of Taoist-related
rituals and magical practices in contemporary Vietnamese cultural life. Additionally, the
dissertation intends to propose a critical perspective and suggest an appropriate
methodological approach to the study of rituals and magical practices within Folk Religion
- an area that has historically been subject to various prejudices in research, governance,
and public discourse.

2.2. Research Tasks

The dissertation sets forth the following four research tasks:

(i))To clarify the context of emergence, the processes of development and
dissemination, as well as the interrelations among Taoist elements in Central Vietnam.

(i) To systematize the principal forms of rituals and magical practices related to
Taoism that are characteristic of the Folk Religion of the Vietnamese in Central Vietnam.

(iii) To delineate certain defining features and dynamics of these rituals and magical
practices within the popular religious context of Central Vietnam.

(iv) In addition, the dissertation aims to underscore the functions and roles of
practicing Taoist-related rituals and magical rites within specific contemporary
Vietnamese settings.



3. Subjects and Scope of the Study

3.1. Subjects of Study

The subject of this dissertation comprises the rituals and magical practices related to
Taoism within the Folk Religion of the Vietnamese in Central Vietnam. In this context,
Taoist-related rituals and magical practices are regarded as specific manifestations of
Taoism embedded in the broader system of popular religious beliefs among the Central
Vietnamese.

3.2. Scope of Study

Spatial Scope: The geographic focus of this dissertation is the Central region of
Vietnam, with an in-depth examination of four localities: Quang Tri, Thira Thién Hué, Pa
Ning and Quang Nam. These areas possess characteristic natural and cultural features
representative of both North Central and South Central Vietnam. Historically, these
regions have endured a harsh climate, frequent natural disasters, and significant socio-
political upheavals. Consequently, local communities in these study sites have often faced
numerous risks and uncertainties.

Temporal Scope: This dissertation concentrates on the contemporary expressions of
Taoist-related rituals and magical practices as they appear in the Folk Religion of Central
Vietnamese people. The term “contemporary” is employed in two senses: (1) as a
developmental process, indicating the evolution of these practices over time; and (2) as a
present state, referring to rituals and magical practices that are actively upheld and
performed by the Vietnamese today, in reference to their traditional antecedents.

4. Sources of Research Materials

Ethnographic Fieldwork Data: This constitutes the primary source of data, gathered
through on-site fieldwork in villages and cities within the research localities of Quang Tri,
Thira Thién Hué, Pa Ning, Quang Nam, and selected additional sites. These data include
ethnographic observational notes and descriptive accounts, retrospective recollections, as
well as semi-structured interview materials obtained through conversations, in-depth
interviews, video recordings, and audio recordings.

Written Documentation: This secondary source provides supplementary evidence that
supports and contextualizes the fieldwork findings. The author collected these materials
from scholarly publications, libraries, and scientific and technological databases. In
addition, a crucial component of the written documentation comprises ritual scrolls,
liturgical manuals, prayer books, talismanic texts, exorcism scripts, and sutras obtained
from religious establishments, spirit-mediums, ritual specialists, and village archival
repositories during the fieldwork.

5. Contributions of the Dissertation

5.1. Scientific Contributions

« Theoretical Dimension: The dissertation provides empirical evidence for theories of
cultural interchange, thereby contributing to the empirical substantiation of the human
security framework as it applies to religious practice in Vietnam.

« Methodological Dimension: The study reinforces and validates the social-
functionalist approach by privileging the voices of ritual and magic practitioners as
research subjects.

5.2. Practical Contributions

This dissertation offers an analysis of the current situation, identifies the needs and
motivations that underlie ritual and magical practice, and delineates certain roles and
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values, while also highlighting challenges and issuing warnings regarding these practices
within the Folk Religion of Central Vietnam. By clarifying these aspects, the dissertation
contributes to the preservation of local cultural heritage, informs policy recommendations,
and promotes a deeper understanding of the nature and significance of Taoist-related
rituals and magic in contemporary society. Additionally, the findings hold practical value
for reference, research, and instruction concerning Taoism and Folk Religion among the
Vietnamese in Central Vietnam.

6. Structure of the Dissertation

In addition to the Introduction, Conclusion, Appendices, and Bibliography, the
dissertation is organized into five main chapters as follows:

« Chapter 1: Overview of Research Context, Theoretical Foundations, Methodology,
and Field Sites

« Chapter 2: Taoism and Folk Religion of the Vietnamese in Central Vietnam

« Chapter 3: Rituals Related to Taoism in the Folk Religion of the Vietnamese in
Central Vietnam

« Chapter 4: Magical Practices Related to Taoism in the Folk Religion of the
Vietnamese in Central Vietnam

« Chapter 5: Reflections on Rituals and Magical Practices Related to Taoism in the
Folk Religion of the Vietnamese in Central Vietnam

CHAPTER 1. OVERVIEW OF RESEARCH, THEORETICAL FOUNDATIONS,
METHODOLOGY, AND FIELD SITES

1.1. Overview of Existing Research

In the course of examining written sources, scholarly works and articles related to the
topic can be categorized into the following four groups:

1.1.1. Theoretical Studies on Belief and Religion

A body of research treats “belief” as a distinct, autonomous phenomenon that exists
independently of “religion,” considering belief to be a lower level or subordinate form of
religion. Representative authors include Nguyén Duy Hinh (1996; 2005), D5 Quang Hung
(2009), Ngb Ptic Thinh (2001), and Pinh Hong Hai (2018).

Another strand of scholarship regards belief and religion as essentially identical—both
being cultural forms without hierarchical distinction. Illustrative works in this category are
by Pang Nghiém Van (2007), Nguyén Thi Hién (2012), and Nguyén Qudc Tuin (2013).

1.1.2. Studies on Taoism and Taoist-Related Folk Religion

Studies focusing on the historical context, dissemination, and development of Taoism,
both within Vietnam and internationally. Notable researchers in this domain include
Duong Thanh Chi (1937), Vuong Kha (1998), Ton Diéc Binh (2014, 2016), Ly Hién
Quang (2016), Onishi Kazuhiko (2008, 2010, 2011), and Nguyén Thé Hung (2002).

Research that examines Taoism through its concrete manifestations in Vietnamese
customs and religious practices. Key examples include Adriano di Santa Thecla [1750]
(2018), Phan Ké Binh (1915), Tran Trong Kim (1923), Pao Duy Anh (1938), Léopold
Cadiére’s numerous articles in the BAVH Journal, and Vii Hong Thuat (2013).

Studies investigating the indigenization of Vietnamese Taoism under various aspects.
First, research on localization trends within the Vietnamese pantheon, exemplified by
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Nguyén Vin Khoan (1933) and Tran Vin Giap (1939), as well as Ta Chi Dai Truong
(2006). Second, research on Taoism as expressed in certain forms of popular religious
beliefs and practices, typified by Ngo Puc Thinh (1996, 2010), Nguyén Duy Hinh (2003),
Vii Hong Van (2017), Chu Van Tuén et al. (2020), and Kiéu Thu Hoach (2023).

Studies of Folk Religion related to Taoism in various localities of Central Vietnam, for
example Tran Pai Vinh (1995), Nguyén Hitu Thong et al. (2001), Vi Van An (2005),
Nguyén Chi Trung (2005), and Tran Dinh Hang (2008, 2011).

1.1.3. Studies on Taoist Rituals and Magical Practices

1.1.3.1. Studies on Rituals

Descriptive accounts of Taoist-related rituals in Vietnam and in Central Vietnam,
examined through the lens of popular religious practices, such as the works of Tran Dai
Vinh (1995), Nguyén Hiru Thong et al. (2001), and Kiéu Thu Hoach (2016).

Anthropological studies linking rituals to state policies, social environments, or the
practical needs of individuals and communities, including but not limited to Barley Norton
(2020), Shaun Kingsley (2022), Fjelstad (2006), Nguyén Thi Hién (2006), Luong Van Hy
(1993), Phillip Taylor (2004, 2007), and Phan Pang Nhat & Oscar Salemink (2004).

Research on rituals from the practitioner’s perspective, paying attention to personal
religious needs and experiences, for instance Vii Hong Thuat (2008, 2020), Nguyén Thi
Hién (2008), Ngo Pirc Thinh (2010), Nguyén Pang Huu (2016, 2017), and 4 Thi Thu Ha
(2021).

1.1.3.2. Studies on Magical Practices

Investigations into Taoist magical practices as they appear in certain religious
activities in Vietnam, notably by Gustave Dumoutier (1904), Paul Giran (1912), and
Georges Coulet ([1926] 2009). Cultural studies of magical practices that highlight their
values and functions in the preservation of traditional ethnic culture, as seen in the work of
Lé Pinh Hung (2006), Vii Hong Thuat (2008, 2009, 2010, 2012, 2013), Lé Vian Lan
(2009), and D6 Thi Thu Ha (2015, 2021).

1.2. Theoretical Foundations

1.2.1. Relevant Concepts

The dissertation introduces four key concepts: ritual, magical practice, Taoism, and
Folk Religion.

1.2.2. Theories Employed in the Dissertation

To address the research questions and problems, the dissertation employs the
following three foundational theories:

Cultural Continuity and Change (Acculturation) Theory by Robert Redfield,
Ralph Linton, and Melville Herskovits is utilized to resolve two issues: (1) the dynamics
and mutual relations between Taoism and Folk Religion in Central Vietnam; and (2) the
characteristics of Taoist rituals and magical practices within Central Vietnamese Folk
Religion, achieved by elucidating the reception and adaptation of these Taoist elements
into local belief systems.

Functionalist Theory of Ritual and Magic (Victor Turner and elaborated by Stanley
J. Tambiah) is applied to investigate two research questions: (1) What motivations
underlie the widespread use of Taoist-related rituals and magical practices in popular
religious life? (2) What functions do these Taoist rituals and magical practices serve in the
lived experience of the Central Vietnamese?
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Theory of Ritual Efficacy through the Lens of Human Security (Oscar Salemink)
is employed to address the dissertation’s second research question: What are the
motivations for practicing Taoist-related rituals and magical practices, and what roles do
they play in resolving existential issues within contemporary society?

1.3. Research Methodology

During the course of this study, the author employs the following specific research
methods:

« Ethnographic Fieldwork: This serves as the principal method throughout the
dissertation. It is applied consistently from initial fieldwork planning through data
collection and analysis.

« Documentary Research: This includes the review and analysis of published
reference materials as well as ritual texts (van s&), liturgical manuals (khoa nghi),
canonical scriptures, talismanic texts (c6t bua), talisman woodblocks (van in bua),
liturgical petitions (s& van), invocatory petitions (biéu vin), and other religious
manuscripts.

« Analysis and Synthesis: Employed continuously from ethnographic data collection
through the selection of theoretical frameworks. This method is used to interpret, analyze,
and comprehensively examine all dimensions of the research topic.

« Historical and Logical Analysis: Utilized to examine the interaction and
interrelation between Taoist elements and local popular religious beliefs in Central
Vietnam. This method clarifies the interconnectedness, symbiosis, and reciprocal
influences among these elements.

« Comparative Analysis: Provides a framework for evaluating the imprint of Taoist
rituals and magical practices within Folk Religion, as well as their distinctiveness and
similarities in comparison with other cultural regions of Vietnam.

« Additional Interdisciplinary Methods: The author also integrates selected methods
from anthropology and cultural studies, expert consultation techniques, and symbolic and
semiotic analysis. These tools are essential for effectively processing data, decoding the
symbolic meanings of rituals and talismans, and addressing complex interpretive
challenges.

1.4. Field Sites

Within the geographic scope of Central Vietnam, this dissertation focuses on four
primary research locations: Quang Tri, Thira Thién Hué, Pa Ning, and Quang Nam.
Quang Tri and Thira Thién Hué serve as representative sites for the North Central region,
while Pa Ning and Quang Nam are emblematic research locales for the South Central
Coastal area.

Chapter 1 Summary

This chapter has presented an overview of existing scholarship, outlined the theoretical
foundations and research methodologies, and introduced the field sites. The historiography
of prior studies reveals both the contours and trajectories of efforts to understand and
approach this subject matter. Behind the differing—and at times contradictory—
theoretical perspectives and methodological approaches of various scholars lies the
recognition that Taoist-related rituals and magical practices constitute a complex and
challenging topic.

Chapter 1 also analyzed the principal theories and key concepts, clarifying and
defining the core ideas relevant to the study of the relationship between Taoism and Folk
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Religion. These analyses have highlighted gaps and divergences in the conceptual
frameworks encountered in the literature, while articulating the author’s own position
regarding these concepts within the broader academic discourse. The theoretical
foundations established here provide a comprehensive framework that will guide the
investigation and address the central research questions of the dissertation.

CHAPTER 2.
TAOISM AND FOLK RELIGION OF THE VIETNAMESE IN CENTRAL
VIETNAM

2.1. Taoism in Central Vietnam

2.1.1. Taoism and Its Introduction into Central Vietnam

2.1.1.1. General Overview of Taoism

Taoism is an indigenous Chinese religious and philosophical tradition that emerged on
the basis of diverse faiths, ideological currents, and philosophical schools. Its core thought
traces back to Laozi and was subsequently elaborated by sages such as Zhuangzi and
Liezi. Grounded in concepts including the Dao, wu-wei (non-action), yin-yang, the Five
Phases (Ngii Hanh), and the Eight Trigrams (Bat Quai), Taoism developed its doctrinal
system around notions of longevity, feng shui, divination, and | Ching studies, among
others. Over time, these philosophical foundations evolved into a spiritually oriented form
of Taoism, which further differentiated into three principal religious strands: the scholastic
“Dao Learning” (Pao hoc), the “Immortal Cultivation™ tradition (Ti€én hoc), and the
popular “Fulu Taoism” (Pao gido Dan gian). The Taoist cosmology - combined with a
polytheistic framework derived from indigenous folk beliefs - gave rise to a diverse
pantheon with multiple hierarchical strata.

2.1.1.2. Process of Introduction

Initially, Taoism was transmitted to Central Vietnam by Vietnamese migrants moving
southward from the Hong River Delta. This southward migration served not only to
expand agricultural settlement but also brought with it a range of cultural and religious
traditions.

Concurrently, waves of Chinese immigration further promoted the dissemination of
Taoist culture in Central Vietnam via three principal channels: (1) Chinese migrant
communities relocating from the North to Central regions; (2) maritime trade routes
established by Chinese merchants sailing the East Sea, which connected key seaports,
citadels, and provincial seats in Central Vietnam across successive historical periods; and
(3) political refugees fleeing the Ming—Qing transition, who resettled in Central Vietnam.

Beyond these migratory movements, the presence of Taoism in Central Vietnam also
reflects a broader process of cultural syncretism: the interaction between Vietnamese and
Chinese cultural strata, between Taoism and Confucianism as well as Buddhism, and
between Taoism and indigenous Vietnamese popular religious practices.

2.1.2. Taoist Sects in Central Vietnam

In Central Vietnam, Taoism is represented primarily by two major groupings: the
“Celestial Immortal Taoism” (Tién Pao) and the “Fulu Taoism” (popular-Taoist or
talismanic practices). Celestial Immortal Taoism historically exerted significant influence
upon the elite strata—royalty, nobility, mandarins, and scholars—during the sixteenth
through twentieth centuries. This branch left an indelible mark on local folklore through



legends of immortals, tales of transcendental hermits, and narratives describing sacred
paradises within the region’s collective memory.

By contrast, Fulu Taoism was widely embraced by the common folk of Central
Vietnam, owing to its deep affinities with indigenous Folk Religion. Two influential Fulu
Taoist orders in the region are the Zhengyi (Chinh Nhdt Pao, 1F—i&) and the Quanzhen
(Toan Chdn Pao,4=H.18) schools, among which Zhengyi has been particularly pervasive
and enduring.

2.1.3. Taoist Temples and Worship Sites

Orthodox Taoist temples (Pao quan) remain relatively few in Central Vietnam and
frequently manifest as syncretic institutions referred to variously as “quan” (¥%), “cung” (
=), “tus” (5F), miéu (J&), and pagodas (chua). Notable Taoist worship sites in the region
include: Linh Hyu Temple within the Imperial Citadel and along Nguyén Chi Thanh Street
in Hué; Thién Toén Guan (Hung Nguyén, Nghé An); and Thién Tén Temple (Triéu Phong,
Quang Tri).

Today, many former Taoist temples in Central Vietnam have been converted into
Buddhist pagodas—for example, Quan Thanh (Tho Xuén, Thanh Hoéa), D& Thich Pagoda
(Quynh Luu, Nghé An), and Kinh Thién Pagoda (Quang Binh). Conversely, some
Buddhist pagodas were once Taoist establishments, such as Linh Quang Pagoda in Tién
Kién Village (Tri€¢u Giang, Tri¢u Phong, Quang Tri). Additionally, the network of Chinese
Ming-Huong associations (Minh Huong cung quan) that operated in medieval port cities,
along with various palais and shrines dedicated to mother goddess worship (Thd Mau) in
Vietnamese folk religion, have served as loci for Taoist devotional and ritual activity.

2.2. Folk Religion of the Vietnamese in Central Vietnam

2.2.1. Context of Formation and Development

The formation and development of Folk Religion among the Vietnamese in Central
Vietnam occurred within diverse cultural contexts, most notably those of ethnic-cultural
exchange and religious syncretism. From an ethnic-exchange perspective, the Folk
Religion of Central Vietnam evolved into a syncretic belief system built upon the
foundational folk beliefs of the Northern Vietnamese, while also inheriting residual
elements from Cham religious traditions and integrating practices introduced by Han
Chinese immigrants. From the standpoint of religious syncretism, the emergence and
evolution of Central Vietnamese Folk Religion have been significantly influenced by the
major religious streams—particularly the “Three Teachings” (Tam Gido) of Confucianism,
Buddhism, and Taoism.

2.2.2. Categories and Characteristics

Folk Religion in the Central region can be delineated into three fundamental
categories: ancestor worship, deity worship, and animistic worship (Vinh 1995a). Among
these, ancestor veneration represents the most critical and widespread category. The
central characteristic of Folk Religion in this area is its interweaving of multiple
indigenous and external belief forms, as well as the blending of major religious traditions
with the localized practices of various ethnic groups, rendering Central Vietnamese Folk
Religion highly diverse.

2.3. The Symbiotic Relationship between Folk Religion and Taoism in Central
Vietnam

2.3.1. Historical and Philosophical Contexts of Symbiosis



From a historical perspective, even at its inception, Taoism was a religion
systematized from existing folk beliefs—an aggregation of traditional faiths originating in
antiquity. Moreover, the migratory flows and trade routes across Central Vietnam
facilitated the diffusion and acceptance of Taoist cultural elements into local folk religion.
Additionally, the decline of official Taoist institutions under the Later L& and Nguyén
dynasties compelled Taoism to subsume itself into Folk Religion as a means of survival.
Furthermore, from the sixteenth century onward, the indigenization of Vietnamese Taoism
narrowed the gap between Taoist scripture and local belief, thus further promoting the
symbiosis between Taoism and Folk Religion.

Philosophically, both Taoism and Vietnamese folk religion share foundational tenets
based on principles of balance, harmony, and the interconnection among humans, spirits,
deities, and the cosmos. Both systems uphold analogous philosophical views regarding
cyclical movement and the interdependence of all phenomena, ultimately oriented toward
practical spiritual aims of cultivating peace and prosperity in everyday life.

2.3.2. Cultural Contexts of Symbiosis

2.3.2.1. Shared Foundations in Worship, Ritual, and Magic

Taoism and folk religion exhibit analogous foundations in the veneration of spirits and
deities, as well as in early practices of divination and ritual sorcery (vu thuét, k& boc).
These customs predated the introduction of Taoism within Vietnamese religious life;
consequently, such ritualistic and magical forms were able to integrate seamlessly with
Taoist teachings from the earliest contacts. This shared foundation and close affinity
provided a favorable condition for Folk Religion to absorb Taoist elements naturally and
readily.

2.3.2.2. The Tradition of “Three Teachings” Syncretism and Its Reception by Folk
Religion

Under the influence of the “Three Teachings” (Tam Gido) tradition, the manifestation
of folk Taoism in Central Vietnam often appears as a fusion of Confucian, Buddhist, and
Taoist elements. This syncretic composite created a cultural milieu that was open and
receptive, enabling interactions between local Folk Religion and Taoism—both directly
and indirectly—through the conceptual framework of “Three Teachings” integration.
Through this mechanism of interaction, over successive historical periods, the Taoist
pantheon was naturally but selectively incorporated and adapted into local ritual
assemblages, aligning with the existing cosmology and conventions of popular worship.

2.3.2.3. The Convergence of Two Tendencies: Taoization and Popularization

The process of incorporating foreign cultural elements into the Taoist framework
unfolded continuously both before and after Taoism was introduced to Vietnam. In this
dynamic, Taoism—within its doctrinal canon—absorbed and reinterpreted folk customs
and rituals, integrating certain indigenous deities into its pantheon. Conversely, the
tendency toward popularization entailed the reception and adaptation of Taoist elements
within local folk religion, simplifying and recontextualizing Taoist practices to fit
seamlessly into communal belief systems and everyday cultural life in Central Vietnam.
Additionally, the phenomenon of indigenization represents another dimension of this
convergence, exemplifying how Taoistization and popularization met and merged in both
Vietnam broadly and in the Central region specifically.

2.3.3. Dimensions of Symbiosis

2.3.3.1. Symbiosis in Belief



The congruence of core beliefs between Taoism and Folk Religion provides the
necessary foundation for Vietnamese practitioners to harmoniously integrate the doctrines
and practices of both systems. Symbiosis at the level of belief engenders an attitude of
openness, mutual receptivity, and adaptation, allowing Taoist elements to blend with and
reinforce indigenous folk-religious elements within a shared cultural framework.
Simultaneously, this fusion of two religious traditions creates a synthesized belief system
that offers adherents a more comprehensive spiritual foundation for addressing existential
concerns in daily life.

2.3.3.2. Symbiosis in Practical Application

Both Taoism and local Folk Religion undergo adjustments and adaptations to enhance
their relevance and resonance within the cultural realities of Central Vietnam. This
dynamic is evident in the manner by which Taoist elements and folk beliefs jointly address
the tangible needs and concerns of local communities. Central Vietnamese Folk Religion
appropriates Taoist deities, ritual formats, and magical practices in order to respond to
immediate, practical problems, integrating them into a framework expressly aimed at
resolving everyday challenges.

2.3.3.3. Symbiosis in Value

The symbiosis between Taoism and Folk Religion has generated significant roles and
effects within the spiritual life of Central Vietnamese communities. This integration serves
important functions in the realm of collective spirituality, contributing to regional cultural
identity while simultaneously strengthening social cohesion. Through symbiosis, Folk
Religion has been enriched with a diversity of rituals, and the incorporation of Taoist
elements has helped standardize folk ritual practices, thereby shaping the distinctive
characteristics of each locality. Additionally, Taoist-related elements in family and
communal rituals have fostered social solidarity. Finally, the introduction of Taoist
components has enabled Folk Religion to position itself in relation to other religious
traditions.

Chapter 2 Summary

The formation, evolution, and development of both Folk Religion and Taoism in
Central Vietnam are intimately connected with patterns of migration and ethnic-cultural
exchange. The shared foundations of early spirit veneration, ritual practices, and magical
arts - as well as the institutional structures of Taoism - facilitated the natural and seamless
integration of Taoist elements into Vietnamese folk religion. Conversely, the intermingling
of the “Three Teachings” pantheon within Folk Religion created an open, integrative
cultural context that permitted the direct and indirect adoption of Taoist elements. This
mechanism of interaction enabled a selective and organic assimilation of Taoist deities
into the local religious framework. Furthermore, the convergence of two tendencies -
“Taoization” (the incorporation of folk practices into Taoist orthodoxy) and
“popularization” (the integration of Taoist elements into folk religion) - gave rise to a
hybridized folk-religious pantheon and accelerated the indigenization of Vietnamese
Taoism. In sum, the relationship between Taoism and Folk Religion in Central Vietnam is
symbiotic: during periods of institutional decline, Taoism subsumed itself into Folk
Religion to survive and evolve toward folk expression; at the same time, Folk Religion
absorbed Taoist elements to augment and diversify its practices, thus meeting the
variegated needs of everyday rural life.



CHAPTER 3
TAOIST-RELATED RITUALS IN THE FOLK RELIGION OF THE
VIETNAMESE IN CENTRAL VIETNAM

3.1. Overview of Taoist Rituals

The system of Taoist rituals is variously termed khoa nghi, phap suw, phap héi, khoa
pham, and nghi quy, among other appellations. Broadly speaking, Taoist ritual practice is
divided into two principal categories—Trai and Tiéu—collectively referred to as Trai—
Tiéu, which in turn comprise the subcategories Trai Phap and Tiéu Phdp.

- The Trai Phap (Strict Observance Rites) consists of Noi Trai (internal, ascetical
retreats) and Ngoai Trai (external ceremonial offerings). N¢i Trai designates the inward,
solitary practices undertaken by a Taoist adept, whereas Ngoai Trai denotes public rituals
performed by the adept on behalf of others.

- The Tiéu Phdp (Ritual Purification Rites) encompass a variety of ceremonies, most
notably subdivided into Thanh Tiéu (Rites for Positive or “Yang” Purposes) and U Tiéu
(Rites for Negative or “Yin” Purposes). Thanh Tiéu includes ceremonies such as Bdo
Thai Tiéu (“Ensuring Safe Conception,” for fetal protection), Bdo T Tiéu (“Securing
Offspring”), Dién Sanh Tiéu (“Extending Longevity”), Nhuwong Tai Tiéu (“Averting
Calamities™), Giai Tinh Tiéu (“Stellar Offerings,” i.e., propitiation of astrological forces),
An Trach Tiéu (“Stabilizing Dwellings” to ward off malevolent spirits), Cau An Thanh
Tiéu (“Prayers for Peace”), Ciru Long Tiéu (“Prayers for Rain”), and Truyén D¢ Tiéu
(“Transmission Rites,” for ordination and confirmation of disciples). In contrast, U Tiéu
comprises rites addressing the realm of the deceased or underworld, including Vang Sanh
Tiéu (“Guiding Departed Souls to Transcendence”), An Phan Tiéu (“Stabilizing Ancestral
Tombs™), Bat Vong Tiéu (“Delivering Lost Souls”), and Phd Téi Tiéu (“Expediting the
Dead through Hell’s Tribulations”).

3.2. Types of Taoist-Related Rituals in Central Vietnamese Folk Religion

3.2.1. Rites for Seeking Blessings (Cau Phiic)

Rites for Seeking Blessings are linked to the Taoist concept of the “Five Blessings”
(Ngit Phuc: Blessing, Prosperity, Longevity, Joy, and Talent). These rites can be
subdivided into ceremonies for general blessings, social alliances and procreation, and
material wealth.

Rites for General Blessings and Safety are dedicated to Taoist deities whose function
is to bestow good fortune and protection. For example, offerings to the “Heavenly Official
Who Grants Blessings” (Thién Quan Tw Phwoc) are performed to petition for safety and
auspiciousness. Such ceremonies form a cyclical ritual calendar, typically observed at
major seasonal junctures—particularly during the Spring Festival (7rong Xuan) and
Autumn Festival (Trong Thu), as well as at the Vietnamese New Year (Tét) and year’s
end—to invoke favorable weather, robust health, communal harmony, and village-level
peace.

Rites for Social Alliances and Procreation draw upon Taoist marriage and fertility
deities. Wedding rituals often invoke Nguyér Ldo (the “Old Man under the Moon” and his
consort) as the divine matchmakers, with popular offerings to “Ong To-Ba Nguyét”
performed by the bride and groom’s families. Other procreational rites appeal to Taoist
goddesses who safeguard pregnancy and childbirth—such as Tdy Cung Viong Mau
(Queen Mother of the Western Palace), Kim Hoa Nuong Nuong (Golden Flower Lady),
and Thdp Nhi Hoa Ba (Twelve Flower Ladies)—seeking protection for expectant mothers
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and healthy infants. Commonly observed rites include ceremonies to pray for a healthy
child (cdu con), prayers for safe delivery (cau tw), and “full-month” celebrations (day
thang) marking a newborn’s first month of life.

Rites for Material Prosperity (Cau Tai Loc) are typically associated with Taoist
earth deities and gods of wealth. For instance, the popular triad of deities—Phuc Tinh
(Blessings Star), Loc Tinh (Prosperity Star), and Tho Tinh (Longevity Star), colloquially
known as the “Three Stars” (Tam Tinh or Ba C)ng Phlac—Loc-Tho)—are invoked for
bestowing wealth and longevity. In contemporary practice, the most widely observed
prosperity rites center on offerings to the earth deity Phiic Pirc Chanh Than (Ong Dia) or
the martial-wealth god Quan Thanh Dé Qudn (Guan Di), each believed to secure material
blessings for households and businesses.

3.2.2. Rites for Averting Calamities and Misfortunes (Nhwong Tai, Gidgi Ach)

This category comprises rites grounded in the belief that Taoist deities govern human
destiny and can intercede to avert or mitigate misfortunes.

Rites to Neutralize Astrological Influences draw upon the pantheon of the “Star
Deities” (Tinh Tii Than Ban), including the “Star Mother” (Pdu Mau), Nam Tao—Bdc Pdu
(Southern and Northern Nine Star Deities), and the sixty “Grand Duke” deities (Thdi Tué).
Typical ceremonies include Nhawong Sao Gidi Han (Rites for Transferring One’s Curses to
More Favorable Stars) and offerings to Quan Sat (a deity responsible for overseeing
mortal misfortunes).

Rites to Avert Calamities may also invoke Huyén Thién Thuwong Dé (the Mysterious
Heavenly Lord) or Thuy Quan (Water Inspector Deity) in the form of ten-night-month
full-moon offerings (Ram Thdang Muroi) to forestall floods or other water-related disasters.
Such rites reflect a spatial conception of personal fortune, wherein the alignment of astral
forces (sao chiéu ménh), cyclical hardships (e.g., tam tai), and calendrical omens are
believed to influence individual fate.

Rites Addressing Inherited or Incurred Calamities respond to the belief that certain
misfortunes are already manifest. These include “Héa Van” (Rites to Transform Destiny),
“Chudc Ménh” (Rituals to Redeem One’s Fate), “Thé Mang” (Rituals to Substitute
One’s Life), and healing rites for “spirit-related illnesses” (chita bénh am) or “reversal of
illnesses” (dao bénh). These ceremonies frequently draw upon Taoist liturgical procedures
- such as the Mao Nhdn Thé Khoa rites for substituting one’s fate - and the intercession of
Taoist deities to restore health or spare an individual from supernatural afflictions.

3.2.3. Rites for the Living (Té D Duwong)

Rites for the Living are ceremonial procedures performed to rescue individuals from
adversity and to dispel misfortune, thereby restoring peace and bestowing blessings upon
the living. Within the framework of Folk Religion, this category of rites comprises
purificatory ceremonies, consecration and deconsecration rituals, and ceremonies that
establish or dissolve social-religious bonds.

Concretely, Taoist liturgical texts (khoa nghi) and their underlying principles of
purification have been appropriated by local practitioners in ceremonies such as Giai
Phong Long (“Dispelling the Dragon’s Curse”), L& Tong Mdc Trir Ta (“Exorcising
Malevolent Spirits by Sending Wooden Tablets”), L& Vét Pat (“Ritual of Soil Retrieval”),
and Bdéi Hoan Long Mach (“Ritual of Restoring Dragon-Vein Vigor”). Similarly, the
Taoist Khai Quang (Opening of Spiritual Eyes) rites have strongly influenced the local
practice of consecrating and installing cult images within village sanctuaries.
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Moreover, based on Taoist principles of deconsecration and the ritual function of
transferring sacred potency, vernacular religion has developed its own customs and rites of
deconsecration—moving along a cyclical process of consecration — deconsecration —
reconsecration.

Finally, rites that establish or dissolve social-spiritual bonds between humans and
deities are most evident in ceremonies such as Bon Mang (Rites to Invoke One’s Patron
Deity), Ban Khoan (Rites of Divination and Transference), and Cat Duyén Am (Rites of
Severing Malign Spirit-Bondages). The essence of these rites lies in transforming the
supplicant’s spiritual relationship—either toward a sacred material locus or a supernatural
entity—in order to secure divine patronage or to attain liberation from spiritual constraints.

3.2.4. Rites for the Deceased (Té P Am)

Under the pervasive influence of the Taoist U Tiéu (Rites for Negative or “Yin”
Purposes), Folk Religion in Central Vietnam has developed a complex system of funerary
and ancestral rites aimed at ensuring the deceased’s satisfaction, repose, and
transcendence. This system manifests in offerings of food and goods to ancestral spirits
and ghosts (Am Linh T6 Tién), spirit-summoning rituals (Triéu Hon Thinh Vong),
exoneration ceremonies (Giai Oan), spirit-improvement rites (Thé Mang), prison-breaking
rites (Pha Nguc), and rites for delivering souls from purgatorial suffering (Bat Do Trim
Luan), all of which bear a distinctly Taoist character.

These practices reflect Taoist theories of soul-and-spirit (hon—phéach) and the pantheon
of underworld deities residing in the “Earthly Court” (Pia Phu) as invoked in vernacular
funeral rites. They also continue the Taoist liturgies for spirit summoning (Triéu Hon),
soul enticement (Chiéu Hon), and guiding wayward souls when Vietnamese are displaced
from ancestral tombs, die prematurely, or lose their physical remains.

The rites for the deceased category also includes intricate ceremonies designed to
resolve supernatural grievances among spirits inhabiting the netherworld. Through
complex rituals of Giai Oan (Exoneration Rites) and Bat D¢ (Deliverance Rites),
practitioners strive to secure the ancestors’ or departed loved ones’ peaceful ascension to
higher spiritual realms.

3.3. Characteristics of Taoist-Related Rituals in the Folk Religion of the
Vietnamese in Central Vietnam

3.3.1. Symbolic Characteristics

3.3.1.1. Folk Rituals and Taoist Cosmological Symbols

Taoist cosmological concepts - such as Yin - Yang and the Five Phases (Ngti Hanh) -
have profoundly influenced how Central Viethamese practitioners conceptualize the world,
construct divine iconography, and perform folk rituals. Under the dualistic framework of Yin—
Yang, reality is understood through polarities: yin versus yang, the earthly realm versus the
spirit realm, the underworld versus the human world, yang-occupied—yin-occupied spaces,
life versus death, men versus women, and so forth. Likewise, deities are organized according
to the Five Phases (Metal, Wood, Water, Fire, Earth), yielding pantheons such as the “Five
Phases Immortal Mothers” (Ngit Hanh Tién Nuong), the “Five Venerated Holy Mothers”
(Ngit Vi Thanh Ba), as well as Fire Deity (Ba Hoa / Hoa Pirc Thanh Phi) and Water Deity
(Ba Thuy / Thuy Puc Thanh Phi). These cosmological constructs shape the symbolic logic of
folk rituals throughout Central Vietnam.

3.3.1.2. Folk Rituals and Taoist “Three Realms” (Tam Gioi) Symbolism

Folk rituals in Central Vietnam are also deeply informed by Taoist cosmological
structure, which is divided into three interrelated realms—Heavenly Heaven (Thién Tao),
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Earthly Court (Pia Phu), and the Human Domain (Nhan Gian). Numerous Taoist deities
associated with these three levels become objects of veneration in folk ceremonies.
Celestial beings and star deities of the Heavenly Heaven, underworld gods of the Earthly
Court, and human deified ancestors or local tutelary spirits of the Human Domain are
invoked in seasonal rites, ceremonies for soliciting blessings and averting calamities, and
in rites of fate and life-cycle observances. The cosmology of deities that emerges in such
rituals thus reflects the complex Taoist “Three Realms” structure as transposed into the
local folk-religious landscape of Central Vietnam.

3.3.2. Structural Characteristics

3.3.2.1. Temporal Structure

Folk rituals are timed according to the Taoist calendrical system (Pao lich or the
Sexagenary Cycle, Luc Thap Hoa Giép). This calendrical reference introduces a conceptual
framework for choosing ritual dates in the vernacular. Ritual timing is aligned with Taoist
cosmological categories—assigning positive or negative, auspicious or inauspicious
attributes based on the interplay of Yin-Yang and the Five Phases—articulated through
concepts such as “auspicious day” versus “inauspicious day,” ‘“‘auspicious hour” versus
“inauspicious hour,” and “auspicious branch” (hoang dao) versus “inauspicious branch”
(hic dao). This system becomes the foundation for folk ritual specialists and Taoist adepts
to select appropriate ritual moments that correspond to their spiritual beliefs.

Furthermore, popular rituals are influenced by Taoist deity-birthday observances
(Thanh Pan). The coincidence of local festival dates with Taoist deity feast days—such as
those honoring the Jade Emperor (Ngoc Hoang Thuong Pé), Zhang Tianshi (Truong
Thién Su), the Triad of Great Gate Deities (Tam Quan Dai Dé), the Martial Deity Guan
Yu (Quan Thanh Dé Quan), the Supreme Elderly Lord (Thai Thuong Lio Quén), and the
Hearth Deity (Pinh Phic Tu Ménh Tao Quéan) -demonstrates the close relationship
between folk festival calendars and Taoist sacred time.

3.3.2.2. Practical Structure of Ritual Performance

Folk rituals share structural elements with formal Taoist rites and are often conducted
according to normative Taoist sequences. For example, the **“Three-Present Offering”
(Tam Hién Lé)-comprising the Initial Presentation (So Hién Lé), the Intermediate
Presentation (4 Hién Lé), and the Final Presentation (Chung Hién Lé)-is incorporated fully
into major village or clan sacrifices (e.g., dinh lang or ho tdc rites). Even in smaller-scale
ceremonies, vernacular practices such as offering libations three times (“three pours of rice
wine”) and performing three rounds of invocations (“three calls”) clearly reflect this Taoist
structure.

Moreover, folk-religion offerings adopt the Taoist five-item ritual set. The five
standard offerings-incense (nhang), lamps (d¢én), flowers (hoa), fruits (qua), and wine
(ruou) (or tea/water)- correspond directly to the “Five Offerings” (Ngii Hién or Ngii
Cung) in Taoist liturgy. In vernacular ritual practice, these offerings carry symbolic layers
analogous to their Taoist templates. Additionally, ritual items such as “Three Lives” (Tam
Sanh) and “Blood” (E Mao Huyét) -each with its own symbolic potency—are integrated
flexibly into local rites to demonstrate devout supplication and to convey the desire for
divine favor and blessings.

Finally, certain symbolic enactments drawn from Taoist ritual appear in folk
ceremonies. Acts of “burning three incense sticks” symbolize the Three Realms; the use of
the “Tai Chi Seal” (Thdi Cuc An) in bows, or the prescribed number of prostrations in a
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ceremony, all replicate Taoist symbolic formulations. These practices underscore the
extent to which folk rituals internalize and reconstitute Taoist symbolic structures within
Central Vietnamese Folk Religion.

3.4. Dynamics of Taoist-Related Rituals in the Folk Religion of the Vietnamese in
Central Vietnam

3.4.1. Interaction with Ancestral and Spirit Veneration: Circulation of Sacred
Potency and Standardization of Folk Rituals

Taoist ritual elements interact with ancestral and spirit veneration practices to catalyze
the circulation of sacred potency—through sacralization, desacralization, or
resacralization—within Central Vietnamese folk rituals. This interaction functions to
establish, transform, or dissolve social and spiritual bonds between humans and deities.
Moreover, Taoist elements facilitate the establishment of standardized ritual templates.
Specifically, they become normative models for ritual symbolism, the delineation of
liturgical sequences, hierarchical structuring of ritual components, and the formulation of
additional prescriptive norms in vernacular ritual practice. As a result of this dynamic
interaction, folk rituals that were previously disparate, fluid, and localized have been
systematized into a structured, rigorously defined, and coherent ritual framework.

3.4.2 Interaction with Buddhism and the Buddhistization of Rituals

The decline of Taoism in Vietnam led to fragmentation and interruption of Taoist
ritual transmission and practice. In this context, many Taoist adepts and ritual specialists
proactively integrated themselves into folk-religious life. Taoist ritual elements began to
intermingle with Buddhist practices as well as indigenous folk magic. Concurrently, the
Taoist pantheon—Ilong incorporated into the ritual life of Buddhist temples—was
progressively removed from the worship systems of numerous monasteries during various
Buddhist reforms, resulting in the loss or attenuation of Taoist-related folk rituals.

Conversely, Taoist rituals also interacted with and were assimilated into Buddhist
ceremonies through the deliberate reception of ritual elements by monastic practitioners.
Given the deep-rooted historical tradition of “Three Teachings” (Tam Gido) syncretism,
numerous Taoist rituals were adopted by Buddhist clergy as continuations of the temple’s
preexisting liturgical repertoire. Although occupying a secondary status, Taoist ritual
components retained undeniable value and were preserved by Buddhist ritual practice
precisely because they filled lacunae that Buddhist rituals and indigenous folk-religious
ceremonies could not fully address.

Chapter 3 Summary

The three categories of rites—seeking blessings, averting calamities and misfortunes,
and rites for the deceased—demonstrate that Taoist elements have been appropriated by
Folk Religion as mechanisms for standardizing ritual form, thereby enhancing its capacity
to fulfill a diverse array of functional objectives in both traditional and contemporary
Vietnamese practice. The characteristics and dynamics of these Taoist-related rituals
clearly reflect the influence of folk ritual on Taoist cosmology, world-view, and deity
hierarchies. Furthermore, interactions with ancestral/spirit veneration practices and with
Buddhism have catalyzed the circulation of sacred potency and the standardization of folk
rituals, reflecting both the historical contexts and cultural trajectories of Buddhistization
within Central Vietnam’s current folk-religious ritual practices.
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CHAPTER 4. MAGICAL PRACTICES RELATED TO TAOISM IN THE FOLK
RELIGION OF THE VIETNAMESE IN CENTRAL VIETNAM

4.1. Overview of Taoist Magical Practices

In a broad sense, Taoist magic (Dao thuat) encompasses a quintet of distinct esoteric
arts—namely, Son thudt (Mountain Arts), Y thuat (Medicine Arts), Ménh thuat (Destiny
Arts), Tuwdéng thudt (Physiognomy/Divination Arts), and Béc thudt (Fortune-Telling
Arts)—collectively referred to as the “Five Arts” (Ngi thuat). In a narrower sense, Taoist
magic specifically denotes Talismanic Arts (Phu Chu thuat), a subset within Son thuat.
The terms phu and chd (talismans and incantations) are closely interwoven—often
conflated—hence commonly referred to together as “phu-cht” or simply “bua.” Taoist
talismans (bua chd) constitute a system of mystical practices and symbolic representations
of the spirit realm, comprised of four basic components: Phu (talismans), Chu
(incantations), An (seals), and Ddu (psychic).

4.2. Types of Taoist-Related Magical Practices in Central Vietnamese Folk
Religion

4.2.1. Divinatory Arts (Phu Thudt Tién Dodn)

Taoist divinatory practices—such as the 7w Vi (Astral Fate) system, Nham Don (Day-
Cycle Prognostication), and calendrical readings based on the Five Phases (Ngii Hanh),
Heavenly Stems (Thién Can), Earthly Branches (Pia Chi), the Twelve Monthly Fortunes
(Thdp Nhi Kién Trir), the Twenty-Eight Lunar Mansions (N Thdp Bdt Tii), the “Metal
Talisman Classic” (Kinh Kim Phu), and the “Six Omens” (Luc Diéu)—have exerted a
notable influence on vernacular fortune-telling customs. These include selecting
auspicious dates (xem ngay), casting fortune sticks (xin xam), consulting trigram or
hexagram divination (xin que), and physiognomic readings (coi gio).

Within the domain of Twong thuat (Physiognomy/Divination Arts), prominent
methods such as Trach Twong (House-Geomancy Divination) and M¢ Tuong (Grave
Divination) also permeate popular religious practice, informing predictions about
household prosperity, ancestral tomb placement, and guiding ritual responses—such as
feng-shui adjustments, spiritual sealing (zrdn yém), or ritual interventions. These Taoist-
influenced forms of divination have been adopted by lay practitioners as means to forecast
and manage their spiritual strategies as well as individual and communal conduct.

4.2.2. Protective and Defensive Magic

Taoist elements have been received and put into practice by locals according to two
foundational principles:

Taoist Feng Shui Defense Principles: The Taoist concept of geomantic defense
underpins various local talismanic practices aimed at stabilizing and protecting dwellings
and land.

Protective Functions of Taoist Deities: Vietnamese folk customs incorporate the
protective powers of Taoist gods into talismanic rituals designed to safeguard homes and
people.

Examples of Taoist-influenced geomantic defenses include Trdn Phong (Wind
Suppression Talismans), H6 Phi (Tiger Talisman), and Tién Thién Bat Quai (Pre-Heaven
Eight Trigrams)—all revered as sacred objects capable of warding off malevolent forces.
Common folk talismans for home protection draw upon the Taoist pantheon of guardian
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spirits such as Lo Ban (master craftsman deity) and Khwong Thai Céng (Kéng Zhuan),
whose sanctified presence is believed to subdue evil spirits in construction contexts.

Certain vernacular Taoist talismans—Ilike But Tich Giang But (Heavenly Inscribed
Brushmarks), A4n Thdnh (Sacred Seals), or Mau Thanh (Consecrated Blood)—are used to
create personal protective amulets, believed to possess the power to safeguard an
individual’s life and well-being.

4.2.3. Confining and Corrective Magic

Principles of Taoist Trdn thudt (Confining Arts) manifest in various folk talismanic
forms known by names such as yem (spiritual |mpalement) ém (binding), tong
(expulsion), and nhwong (dispelling). Among these, Trdn Trach (House-Sealing
Talismans) practices are universally prevalent in Central Vietnamese folk religion, aimed
at protecting homes and land from harmful influences—whether diffuse negative qi or
malevolent spirits.

These forms appear in diverse talismanic expressions: affixing the Thach Cam Puong
(Stone Guardian Tablet), installing images of Khwong Thai Cong, placing statues of tigers
or stone dogs at entrances, using the Tién Thién Bat Quai gourd, mirrors, or ritual
paintings, and in more elaborate rites employing than sa (divine cinnabar), chu sa
(vermillion), or specialized biia trdn trach (house-sealing talismans).

Additionally, some talismans rely on sacred animal effigies—such as guardian stone
dogs—or on sacred scripts (e.g., Thach Cam Pong inscriptions) and holy symbols like the
“Post-Heaven Eight Trigrams” (Hdu Thién Bat Qudi D6) to counteract destructive or
hostile influences (xung, hung, sat) according to folk cosmology.

Moreover, folk talismans incorporate corrective rituals that employ purificatory
principles—drawing on concepts of purity and impurity (ué-tink), Yin—Yang balance, and
soul-and-spirit theory—to neutralize negative influences. These rites utilize sacred
materials such as cinnabar (chu sa) and divine sand (than sa), and invoke Taoist deities
associated with exorcism—such as the Five Thunder Deities (Ngiz Loi) and Hoa Quang
Pai Bé—to dispel impurities and malevolence.

4.2.4. Magic for Dispelling Calamities and Curses

This category includes talismans and incantations specifically intended to counteract
disasters (e.g., floods, droughts) and illnesses, relying upon the power of Taoist deities such
as Chdn Vi Bac Dé, Dong Nhac Dai Pé, Tir Vi Pai Dé, or sacred mantras like the “Six-
Character True Words” (Luc T Chdn Ngén) or the designation of the Am Pdu That Tinh.

A more complex dimension of Taoist talismanic practice serves as the core for
resolving cases of multiple or successive unnatural deaths—known colloquially as trung
tang (burials of predecessors shortly after each other) and trung tang lién tang (burials
with multiple coffins). These rites, called “yém trung” and “gidgi trung,” employ an
amalgam of talismans, Taoist deities, and esoteric formulas to eliminate curses and
catastrophic misfortunes. A prototypical talisman for this purpose is the “Luc Thu Hai Hoi
Garment”—a ritual attire embroidered with myriad Taoist and Buddhist symbols—
believed to possess the combined power of both traditions to neutralize the disastrous
effects of repeated familial deaths.

4.3. Characteristics of Taoist-Related Talismanic Practices in the Folk Religion of
the Vietnamese in Central Vietnam

4.3.1. Folk Talismans Incorporate the Content of Taoist “Five Arts”
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Each of the Five Arts of Taoism—Son thudat (Mountain Arts), Y thuat (Medical Arts),
Ménh thudt (Destiny/ Fate Arts), Tuéng thudt (Physiognomy/ Divination Arts), and Boc
thudt (Fortune-Telling Arts)—exerts a specific influence on Central Vietnamese folk
religion. Among these, Son thuat, Tudng thuat, and Bdc thuat are especially prominent.
Most notably, Talisman (Phu Chua), which fall under Son thuit, have been adopted by
Central Vietnamese practitioners both in principle and in symbolic form. Central to these
practices are Taoist seals (dn quyét), talismanic scripts (phu hiéu), and mystical
incantations (chu ngit).

Next, certain branches of Twong thudat - such as Thién Tuong thudt (Heavenly
Physiognomy), Pia Tuwong thudt (Earthly Physiognomy), Nhdan Twong thudt (Human
Physiognomy), and Trach Twong thudt (House-Geophany) - have become deeply
embedded in local talismanic traditions, especially for purposes such as predicting
household fortunes, selecting tomb sites, and guiding corrective or protective rituals (e.g.,
spiritual sealing or ritual realignment).

Elements of Béc thudt, particularly Chiém boc (Astral Prognostication) and Ky Maén
(Mysterious Gate Divination), also play varying roles in regional divinatory customs.

Moreover, Central Vietnamese folk talismanic practices integrate elements of both Y
thudt and Ménh thudt. Taoist medical knowledge and materia medica (phuong duoc) are
employed by local ritual healers (thdy man, thdy lang) in herbal prescriptions and
acupuncture. Taoist destiny texts- such as the Chu Dich, Ménh Ly Bat Ty and Twr Vi Pdu
Sé - are used by local fortune-tellers for life-course prognostication. Likewise, certain
vernacular customs concerning talismans (from Son thuat), fortune-telling (from Bdc
thudt), and geomantic readings of dwellings, kitchens, and tomb sites (from Trach Tuong
and Mo Tuodng) have become inseparable components of Central Vietnamese folk
religious practice.

4.3.2. Folk Talismanic Practices Bear the Structural Components of Taoist
Talismans ,

Structural features of Phu (talismanic diagrams), Chu (incantations), An (seals), and
Pau (psychic) are readily observed in Taoist-related talismans used in Central Vietnamese
folk religion. First, vernacular talismans are influenced by Taoist talismans-diagrams such
as Tam Thanh (Three Purities), Nhdat-Nguyét (Sun-Moon), Nhdt-Nguyét-Tinh (Sun-Moon-
Stars), Bac Pdu That Tinh (Seven Northern Stars), Nam Pdu Luc Tinh (Six Southern
Stars), Nhi Thap Bat Tu (Twenty-Eight Lunar Mansions), and Phong-Vi-L6i-Dién (Wind-
Rain-Thunder-Lightning). Each set of diagrams represents a segment of divine power
within a Taoist talisman.

Second, vernacular talismans also incorporate Taoist incantations (chu ngir). Mantras,
verbal formulas, and scriptural passages transmitted within Taoist ritual lineages or
preserved in Taoist magic manuals have trickled down into popular usage, and local
talisman masters deploy them as essential ingredients determining the efficacy of a given
charm.

Third, vernacular talismans draw upon Taoist seals (4n), Hand Seals (quyét), and
psychic (dau) as parts of their ritual potency. Folk ritual specialists use these seals and
symbolic gestures in a wide range of ceremonies—from large-scale “Trai—Tiéu” rites to
spirit-invocation rituals, exorcisms targeting malevolent entities, petitions for divine
benevolence, spiritual sealing (trdn yém), and offerings to consecrate talismans.
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4.3.3. Production Mechanisms, Modes of Use, and Taoist Influences on Vernacular
Talismans

Vernacular talismans are generated according to esoteric Taoist techniques. A
significant proportion of charms, incantations, and ritual methods practiced in Central
Vietnamese folk religion derive from Taoist secret formulas and talismanic traditions.
These include systems of oral or textual encryption for mantras, hidden incantations,
sealed talismanic diagrams, consecration rituals for empowering talismans, and the raising
of spiritual auxiliaries (&m binh) within private ritual shrines. Such knowledge is
transmitted clandestinely, either through restricted ritual manuscripts or via oral lineage
teachings.

The mode of employing vernacular talismans closely parallels Taoist talismanic
procedures. Traditional Taoist methods—such as Hoa phap (burning the talisman to
release its power), Bdi phdp (wearing or carrying the talisman), Thiép phdp (pasting the
talisman onto surfaces), Ngdt phdp (ingesting a talisman by dissolving it in water or tea),
Chur phap (infusing it into a decoction and applying it topically), Sat phap (rubbing or
pressing the talisman), and Tdy phdp (ritual bathing with water ritually infused by a
talisman)—have been adopted by local practitioners with minimal variation.

4.4. Dynamics of Taoist-Related Talismanic Practices in the Folk Religion of the
Vietnamese in Central Vietnam

4.4.1. A Complex Convergence: Integration with Esoteric Buddhist and Other
Talismanic Traditions

When Taoist talismanic practices were adopted into Central Vietnamese folk religion,
they engaged in intricate interactions with multiple other esoteric talismanic lineages. Of
particular note is their confluence with Vajrayana Buddhist talismans. Certain vernacular
charms in Central Vietnam clearly display a fusion of Taoist cosmological symbols—such
as the Eight Trigrams (Bat Quai) and Five Directions (Ngii Phuong)—with the Six-
Syllable Great Bright Mantra (Luc Ty Pai Minh Than Chq, i.e., “Om Ma Ni Pad Me
Hung”), as well as iconography of the Buddhist Deity Cundi (Chuan Bg), the Cundi
Mandala (Chuan Dé Ty Luan Quan DJ), and Cundi’s own mantra (Chi Chudn Dé) in
Tantric Buddhism.

Moreover, Taoist talismanic practices also merged with Pure Land Buddhism through
the incorporation of Amitabha Buddha (A Di Da) symbols and Avalokitesvara mantras
(Quan Thé Am than cha). This ongoing interplay with a variety of talismanic traditions
has produced a richly heterogeneous and complex talismanic panorama throughout Central
Vietnam.

4.4.2. Expanding Traditional Boundaries: Adaptations of Talismanic Practices in
the Modern Context

Taoist talismans, and their vernacular variants, have not been entirely displaced by
modernity. On the contrary, they persist and serve a multiplicity of emergent, multilayered
needs within a rapidly evolving society. Talismanic practices have not only endured into
the contemporary era but have acquired new significance under modern conditions.
Historically, Taoist talismans were primarily confined to religious and ritual domains;
today, they have extended their scope to address novel challenges and fulfill secular
demands.

Illustrative examples of this boundary expansion include the deployment of talismans
in the context of modern transportation safety, as well as their use within competitive and
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uncertain market environments—such as accelerating real-estate transactions, debt
collection, or undermining commercial rivals. In each instance, talismanic formulas
originally intended for spiritual or protective purposes are repurposed to meet new
practical and symbolic exigencies in contemporary life.

Chapter 4 Summary

The characteristics and typologies of Taoist-related talismanic practices in Central
Vietnamese folk religion reveal a multidimensional and profound relationship between
indigenous talismanic forms and Taoist magic. They attest to the crucial role played by
Taoist elements in shaping the distinctive cultural profile of Vietnamese talismanic
tradition. Moreover, they demonstrate the flexibility and creative adaptability of
indigenous religious and magical elements as they encounter external influences,
contributing to the vibrant plurality of folk belief systems in Central Vietnam.

CHAPTER S5
SELECTED REFLECTIONS ON RITUALS AND TALISMANIC PRACTICES
RELATED TO TAOISM IN THE FOLK RELIGION OF THE VIETNAMESE IN
CENTRAL VIETNAM

5.1. Prejudices and Multidimensional Perspectives on Rituals and Talismanic
Practices

5.1.1. Prejudices Concerning Rituals and Talismanic Practices

The history of ethnology and anthropology long imposed rigid categories onto folk-
religious ritual and magical traditions. Early evolutionary approaches to religion in
anthropology labeled folk rituals and talismanic practices as primitive, rudimentary, or
inferior. Classical positivism construed rituals and magic within a tripartite framework of
magic-religion—science, and measured local folk religion against Western conceptions of
“religion.” Such interpretations relegated folk religion to a lower status than
institutionalized religion, while branding spiritual practices deemed mysterious—certain
folk rituals, divination, or charms—as backward or superstitious. These prejudices also
shaped state policies toward indigenous folk religion.

5.1.2. Multidimensional Perspectives on Rituals and Talismanic Practices

From a functionalist perspective, ritual and magical practices are examined for their
role in unifying diverse religious and belief forms, thereby blurring hierarchical
comparisons between “folk religion” and “organized religion.” This lens emphasizes how
ritual shapes and reinforces social functions, particularly local identity formation.
However, functionalism can prove insufficient when confronting the more nuanced
aspects of talismanic magic; consequently, talismanic practices often remain marginalized
in academic discourse.

Contemporary constructivist anthropology offers alternative discourses that depart
from traditional interpretive frameworks. Under this paradigm, rituals and talismanic
practices in folk religion are highlighted for their plurality of meaning and religious
experience. Rather than focusing solely on function, constructivists attend to context,
symbolic dimensions, and the affective and experiential aspects of religious life.
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The discussions in this section concerning prejudices and multidimensional
perspectives underscore the complex and elusive nature of rituals and talismanic practices,
as well as the relative character of any research framework approaching them. Cultural
relativity demands an acceptance of plural and divergent interpretations arising from
distinct scholarly paradigms when evaluating folk rituals and talismanic arts.

5.2. Contextualizing Rituals and Talismanic Practices Related to Taoism and
Their Underlying Meanings

5.2.1. Rituals and Talismanic Practices as Ways of Knowing the World and Cultural
Behavior

Rituals and talismanic practices in folk religion reflect the beliefs, values, worldviews,
and modes of conduct of individuals and communities. They illustrate how Central
Vietnamese people position and interpret the relationships among Heaven, Earth, and
Humanity within their cosmological framework. These practices also reveal villagers’
conception of a dual world—natural and supernatural, yin and yang in parallel. Finally,
rituals and talismanic practices articulate ideas about the origin of being and attendant
moral-social values.

5.2.2. Rituals and Talismanic Practices as Mechanisms of Resistance to Threats and
the Pursuit of Spiritual Security

First, performing rituals and talismanic rites functions as a tool of control—an
instrument of defense against perceived or anticipated threats. They operate as
mechanisms of resistance against misfortune and uncertainty, alleviating anxiety and fear.
Engaging in ritual and talismanic practice also constitutes a cultural strategy for seeking
psychological and physical security. Additionally, such practices form part of a livelihood
strategy—anchoring hope in divine protection, enabling some foresight into future events,
and providing a way to manage worries. Finally, when concerned with ancestral spirits and
the fate of loved ones beyond death, rituals and talismanic arts help individuals find peace
and tranquil acceptance. Thus, Taoist-related rituals and talismanic practices serve as
important cultural templates through which people proactively defend themselves or
confront existential dangers, seeking spiritual security.

5.2.3. Rituals and Talismanic Practices as Traditions of Belief in the Sacred and
Efficacy

Belief and efficacy are two interwoven elements that sustain a system of faith and
reverence within the religious consciousness of the Vietnamese. They motivate practice
and generate hidden but essential spiritual meanings in rituals and talismanic rites. Sacred
potency remains constantly present in religious heritage and practice because it is
continuously reinforced, circulated, and reestablished. Taoist ritual and talismanic
elements catalyze this establishment and circulation, while also functioning as agents of
efficacy. The normative frameworks defining sacredness in Taoist rituals and talismans
provide the spiritual energy that undergirds efficacy, whether such efficacy manifests in
objects, individuals, or deities.

5.3. Cultural Value and Attributes of Taoist-Related Rituals and Talismanic
Practices

5.3.1. Value of Rituals and Talismanic Practices

Socio-Cultural Value: Taoist-related rituals and talismanic practices within Central
Vietnamese folk religion function as vehicles for expressing and maintaining socio-
cultural norms and values, playing a significant role in shaping and reinforcing the
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spiritual-cultural framework of the region. First, Taoist ritual and talismanic elements—
indeed, ritual and talismanic practice in folk religion more broadly—embody normative
values, cultural traditions, and ethical conceptions. They also serve as instruments for
reinforcing prevailing socio-cultural standards. Moreover, ritual and talismanic practice
constitute an important mechanism for fostering social cohesion, mediating conflict, and
strengthening collective identity and shared consciousness.

Spiritual and Psychological Value: Certain Taoist rituals and esoteric methods also
have therapeutic value. They contribute to the treatment of culturally specific illnesses or
psychosomatic conditions. Taoist-related rituals reinforce bonds between individuals and
the broader community by providing psychological reassurance. Talismanic practices
promote optimism and fortify faith and hope in the face of anxiety and fear. In this
manner, Taoist rituals and talismanic practices supply a cultural framework within which
Central Vietnamese individuals interpret life events- especially moments of hardship or
grief - thus facilitating meaning-making and emotional resilience.

5.3.2. Cultural Attributes of Rituals and Talismanic Practices

“Residues,” “Obsolescence,” or “Components of Modernity”: Historically, Taoist-
related rituals and talismanic practices in folk religion were often regarded as residual
artifacts of Taoism or as “fossilized” remnants of bygone eras—perceived as rigid and
obsolete. However, although these practices are integral to the cultural tradition, they are
not diametrically opposed to modernity. On the contrary, they remain dynamically
operative, engaging in complex interactions with contemporary social realities—
demonstrating their capacity to adapt creatively to the pluralistic conditions of modern life.

“Naive Belief” or “Deliberate, Rational Strategy”: Ritual and talismanic practices
related to Taoism in folk religion should not be dismissed as naive superstition. Rather,
they represent intentional spiritual rationality, guided by values of pragmatism, reason,
subjectivity, autonomy, and individualization. These practices focus on addressing
existential challenges and concrete, practical concerns—resolving immediate, lived-
experience dilemmas. Their rational dimension is evident in the deliberate synthesis of
values drawn from different religious traditions—a logical response to anxiety and
uncertainty, even functioning as a strategy for seeking spiritual security. Furthermore, the
subjective and autonomous dimension of practice is manifested in tendencies toward
individualization and liberalization: interpretive frameworks are open-ended, allowing
particular symbols to signify diverse content and meanings according to the purposive
perspectives and desires of each individual or communal group.

5.4. Regional Characteristics and Projected Challenges

5.4.1. Regional Characteristics

Taoist-related rituals and talismanic practices in Central Vietnam distinctly
exhibit hybridization of indigenous elements with exogenous influences from Vietnamese,
Chinese, and Cham cultures. These rituals and practices are increasingly influenced
by Mahayana Buddhism, evident in their formal structure, content, and practitioner
demographics. Taoist-associated rituals and talismanic magic in Central Vietnam remain
primarily confined to the framework of codified Taoist ritual manuals (khoa nghi) and
incantations (phu chd). Transmission and organization of these practices rely
predominantly on institutionalized textsand derived scriptures, reflecting a publicly
accessible tradition rather than secretive oral transmission (tdm truyén) common among
shamans (thdy mo), sorcerers (thdy bua), or herbal masters (thay ngdi) in
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Northern/Southern Vietnam. Central Vietnam’s ritual system bears pronounced imprints
of court ceremonial traditions. Taoist-related rituals and talismanic practices in this region
demonstrate resilience against environmental constraints, historical contexts, and unique
cultural legacies.

5.4.2. Projected Challenges

Exploitation of faith: Misuse of rituals/talismanic practices for personal gain,
commercializing deities (buén than bdn thanh), psychological fraud, and coercive
donations pose significant societal threats. Blind adherence: Uncritical practice fosters
excessive dependence, fuels superstitious trends, and undermines individual/societal
agency in overcoming life challenges. Cultural erosion: Rituals risk losing sacredness and
traditional values, becoming theatrical performances rather than genuine faith expressions.
Communal spiritual identity may shift toward commercialization and personal gain.
Secular-rational skepticism: Practices face rejection as "outdated" within modern secular-
rational paradigms. Subjectivity through modernization: Personal reinterpretations during
modernization may distort core symbolic meanings of rituals and talismanic traditions.
Digital dislocation: Technology and digital media threaten authenticity by divorcing
practices from their cultural contexts.

Chapter 5 Conclusion

This chapter has examined multi-dimensional analytical approaches, highlighting
cultural values, regional attributes, and projected challenges of Taoist-related
rituals/talismanic practices in Vietnamese folk belief. Paradigmatic diversity underscores
the necessity of contextual analysis—considering practitioners’ worldviews, cultural
motivations, and beliefs—to uncover latent meanings. Through this exploration, the
chapter delineates characteristics, values, and challenges, enabling objective assessment of
their evolution. Regardless of perspective, these practices retain socio-cultural and psycho-
spiritual significance for individuals and communities.

CONCLUSION

With the objective of elucidating the relationship and interaction between Taoism and
folk beliefs by identifying Taoist imprints through typology, characteristics, and dynamics,
this dissertation has revealed the complex relationship between Taoism and folk beliefs, as
well as the interconnectedness and dynamism of rituals and talismanic practices in
Vietnamese spiritual life. Approaching ritual and talismanic functions from the
practitioners' perspective, the dissertation articulates the significance and role of Taoist-
related rituals and practices in both traditional and contemporary folk cultural life. It also
offers a novel viewpoint and approach to understanding rituals and talismanic practices in
folk beliefs, moving beyond superficial and prejudiced interpretations. These objectives
have provided consistent direction and framework for the research conducted throughout
the dissertation.

Through migration and cultural exchange, Taoism took root deeply in the folk
religious life of Central Vietnam, contributing to the region’s diverse cultural landscape.
Shared foundations in origin, primal worship beliefs, philosophical perspectives, the
syncretic basis of the Three Teachings (Tam giao), and the convergence of Taoist
acculturation and folklorization trends facilitated profound integration between Taoism
and folk beliefs. This has created resilient symbiosis between Taoist elements and Central
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Vietnamese folk rituals/talismanic practices — evident in belief systems, practical
applications, and intrinsic values. These discussions are crucial not only for identifying the
propagation and presence of Taoist sects in Central Vietnam but also for understanding the
context, nature, and dynamics of Taoism-folk belief relations.

Vietnamese folk rituals in Central Vietnam embody structures, symbolic meanings,
and profound Taoist influences. These elements remain concealed within complex
syncretic forms blending Buddhism and folk beliefs — challenging to identify yet critically
important. Taoist cosmological concepts alongside ritual structures and patterns have
reinforced the comprehensiveness and practicality of folk rituals. These foundations
enable folk communities to construct ritual systems addressing diverse spiritual and
secular life needs. Given this pivotal role, Taoist ritual elements constitute an undeniable
component of folk belief structures. They permeate numerous ritual categories: from
blessing ceremonies (cau phiic), disaster aversion (gidi dch, nhwong tai), to deity/ancestral
worship (#é do).

Taoist ritual elements exert pervasive influence over the folk religious life of Central
Vietnamese people — spanning daily rituals, individual life-cycle ceremonies, and
communal festivals. Taoist principles participate in the circulation of sacredness and the
formalization of folk rituals, creating a systematic, dignified framework imbued with
humanism and cultural depth. Despite Taoism’s institutional decline, its ritual legacy
continues to be transmitted and embraced in contemporary folk life due to these
undeniable values.

Unlike the implicit and multilayered fusion characteristic of ritual forms, Taoist-
related magical practices in the folk beliefs of Central Vietnam present a more distinct
profile, marked by the pervasive influence of the Taoist Five Arts (Ngli Thuat). Elements
of Taoist magic have been integrated into various aspects of vernacular magical life,
ranging from forms of divination, protection, and suppression, to techniques of adjustment
and resolution. These magical elements are diffusely present throughout daily life. Based
on foundational Taoist principles and practices, local Vietnamese communities have
adopted and blended them with indigenous folk magic and other magical traditions,
thereby creating hybridized principles and customs of magical practice. Under this
multidimensional influence, folk magic operates on a multi-traditional framework that
simultaneously reflects adherence to Taoist esoteric standards while also accommodating
flexible norms, diverse needs, and practical demands of everyday life. Within specific
cultural frameworks and contexts, Taoist-related magical practices are adapted and
flexibly applied, taking on multiple functions and layers of meaning. This adaptability,
along with interpretive flexibility and personalization, has facilitated the expansion of the
traditional scope of magical practices, enabling them to meet the emerging spiritual needs
of individuals and communities. As a result, Taoist-related magical activities, though
seemingly ancient and obsolete, continue to adapt and respond to the multifaceted
demands of contemporary life.

Given their diverse forms, characteristics, dynamics, and the complex -cultural
interactions involved, Taoist rituals and magical practices in folk belief raise numerous
topics for discussion. These discussions are necessary to clarify the nature, roles, and values
of such practices, as well as how we approach and evaluate them both in academic research
and in real life. The study of folk rituals and magic has long been shaped by varying
interpretive perspectives rooted in divergent approaches and epistemological paradigms.
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Adopting a postmodern anthropological approach that views rituals and magic through a
constructivist lens, this dissertation argues that the academic engagement with Taoist-related
rituals and magic in Vietnamese folk beliefs should move beyond traditional interpretive
frameworks. These practices should be approached not as irrational or exotic phenomena
but as expressions of diverse meanings and religious experiences of their practitioners.
Situating them within specific cultural contexts reveals that these practices function as
cultural mechanisms for perceiving and responding to the world, as strategies of resistance
against threats, and as actions aimed at securing spiritual safety. They are cultural practices
rooted in longstanding traditions of belief in the sacred and in the efficacy of ritual, offering
social, psychological, and spiritual values in their search for security.

In relation to modernity and rationality, Taoist-related rituals and magic should not be
viewed as backward remnants, but rather as integral parts of the modern world. They are
not mere expressions of naive and irrational belief, but are instead composite forms
imbued with rational qualities, grounded in value selection and deliberate strategies.

The theoretical frameworks and research methodologies employed in this dissertation
have enabled the author to clarify the relationship and interaction between Taoism and
folk belief, and to explain the functions and driving forces behind the practices of ritual
and magic. It is expected that the perspectives offered in this study may face critical
responses due to differences in theoretical stance and research paradigms. Amid these
differing viewpoints, the dissertation has attempted to put forth its own perspectives—
modest and preliminary as they may be—with the hope of enriching our understanding of
Taoist rituals and magic, as well as Vietnamese folk beliefs in Central Vietnam.

Despite efforts to maintain an open and objective approach, it is inevitable that certain
subjective judgments and biases - rooted in the research paradigm, personal ideology, and
perspective - may have influenced the fieldwork and the completion of this dissertation.
Moreover, due to both objective and subjective conditions, limitations in research
competence remain, such as balancing empirical observation with spiritual subjectivity in
the research process. There are also unresolved or underexplored issues, such as: How
should we academically interpret mystical phenomena and the immaterial manifestations
of rituals and magic? What is the relationship between ritual efficacy and modernity, and
how do Taoist rituals adapt to modernity while maintaining their sacred character? How
does digital technology affect the authenticity and spiritual effectiveness of ritual and
magical practices? These are gaps in research that remain to be thoroughly addressed.

It is hoped that following this dissertation, titled "Rituals and Magic Related to Taoism
in the Folk Beliefs of Central Vietnamese People,” more research will be conducted on
Taoist rituals and magic and on folk beliefs in general. As an initial step in exploring a
complex and challenging subject, despite its many limitations and modest results, the
author believes this study marks a significant contribution to identifying and investigating
Taoist-related rituals and magic in the folk beliefs of the Vietnamese in Central Vietnam.
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